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Intertwined in this writing are the insights of many others
that have lodged in my heart over the years, so that I
scarcely know what to take credit for myself—
except its shortcomings.
To God be the glory for all else.
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Chapter One

The Father Seeks True Worshippers
It is a beautiful and much loved passage of
Scripture, the account of a divine coincidence—a
Samaritan woman going about the routine of daily life
meeting a certain Man at an ancient well. It was a meeting
the woman was not expecting, yet God had planned. As we
read between the lines we sense that this woman had long
been seeking fulfillment, only to find herself after many
troubled years still empty. This meeting filled the longing
ache of her heart, and changed the course of her life.
For, she discovered that God Himself is a seeker.
This is what Jesus the Son of God revealed to her at
the well of Samaria. He and His disciples had stopped at
this well on their way back to Galilee. They had already
come a long way; they were weary and hungry and thirsty,
and they stopped around noon for a rest at the well just
outside the city of Sychar (the ancient Shechem). Jesus’
disciples went into the town to buy some lunch, and He,
awaiting their return, sat on the well.
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Let’s read the passage.
There cometh a woman of Samaria to draw
water: Jesus saith unto her, Give me to drink.
(For his disciples were gone away unto the
city to buy meat [food].)
Then saith the woman of Samaria unto him,
How is it that thou, being a Jew, askest drink of me,
which am a woman of Samaria? for the Jews have
no dealings with the Samaritans.
Jesus answered and said unto her, If thou
knewest the gift of God, and who it is that saith to
thee, Give me to drink; thou wouldest have asked of
him, and he would have given thee living water.
The woman saith unto him, Sir, thou hast
nothing to draw with, and the well is deep: from
whence then hast thou that living water?
Art thou greater than our father Jacob, which
gave us the well, and drank thereof himself, and his
children, and his cattle?
Jesus answered and said unto her,
Whosoever drinketh of this water shall thirst again:
But whosoever drinketh of the water that I
shall give him shall never thirst; but the water that I
shall give him shall be in him a well of water
springing up into everlasting life.
The woman saith unto him, Sir, give me this
water, that I thirst not, neither come hither to draw.
Jesus saith unto her, Go, call thy husband,
and come hither.
The woman answered and said, I have no
husband. Jesus said unto her, Thou hast well said, I
have no husband:
For thou hast had five husbands; and he
whom thou now hast is not thy husband: in that
saidst thou truly.
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The woman saith unto him, Sir, I perceive
that thou art a prophet.
Our fathers worshipped in this mountain;
and ye [that is, ye Jews] say, that in Jerusalem is the
place where men ought to worship.
Jesus saith unto her, Woman [which was
akin to saying, Madam], believe me, the hour
cometh, when ye shall neither in this mountain, nor
yet at Jerusalem, worship the Father.
Ye worship ye know not what: we know
what we worship: for salvation is of the Jews.
But the hour cometh, and now is, when the
true worshippers shall worship the Father in spirit
and in truth: for the Father seeketh such to worship
him.
God is a Spirit: and they that worship him
must worship him in spirit and in truth.
The woman saith unto him, I know that Messias
cometh, which is called Christ: when he is come, he
will tell us all things.
Jesus saith unto her, I that speak unto thee
am he.
(Jn. 4:1-26)

Before we go on, let me quickly take a moment to
speak of gender specific language. John records Jesus’
conversation with a woman, writing that Jesus says, “the
water that I shall give him... shall be in him...” This is
gender inclusive language, not gender specific language, as
also in countless other places in Scripture. For example,
when Paul says those led by the Spirit of God are sons of
God, he is including women as well as men. I do trust that
all who read the Bible understand this grace, which I follow
in this writing as well.
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And so, God—we take note that Jesus calls Him the
Father—He is a seeker. There is great emphasis in
Scripture on seeking God; this is very important. We are to
be seekers. But, God Himself a seeker? Surely this must lay
hold of us. Our own seeking is not going to get us very far
if it is not in line with what He Himself is seeking.
What is He seeking, then? Jesus says the Father is
seeking true worshippers. You mean He wants to teach us
how to really get into it on Sunday morning when the
“worship team” leads us in worship? Or maybe He wants to
counsel us where to worship? Christians sometimes ask one
another, “Where do you worship?” They want to know
what church you attend. Does that define worship, then,
and set its boundaries—where people go to church and
what they do in church on a Sunday morning?
Or, serving God. A little further on in this writing
we will see how closely worshipping and serving God are
linked. This becomes a powerful pursuit for many who turn
to Christ. They don’t want to waste their precious moment
of mortal life serving themselves anymore; now they want
to serve God. I knew such a young man myself long ago.
He had wasted his youth seeking after all the things the
Gentiles seek. Now he wanted to serve God, and there was
no time to lose. He was thinking in terms of what has been
called the “five-fold” ministry of the church—apostles,
prophets, evangelists, pastors and teachers. This, of course,
might be God’s will for certain ones, those He calls to this.
But it is not His ultimate calling—even for them. In
a message I listened to recently the speaker said something
like this: “If God is grooming you for a very high calling,
then know that He will first take you into the depths.” That
is true, yet it saddened me that the man was speaking in
terms of the apostolic calling. I wondered how many in his
12

audience might have felt left out, that they had not been
“marked out for a very high calling.” Yet Paul, himself a
called apostle, wrote that he was giving his all in order to
“press toward the mark for the prize of the high calling of
God in Christ Jesus” (Phil. 3:14). This ought to cause those
who have been called to the ministry to search their hearts,
and it ought to encourage also those who are not called to
this. For, God’s ultimate call for one and all is, simply, to
become true worshippers. The Son of God says that this is
what the Father is seeking. True worshippers.
You mean this is all He wants? All He is seeking?
Yes. All. If that seems kind of a letdown to us, it’s only
because we have not yet discovered how utterly
breathtaking this is—being one of the Father’s true
worshippers. It is something they are more than something
they do. Oh, for vision, then: open our eyes, Father. For,
once we discover what becoming a true worshipper is all
about, we will lose interest in our own ideas of something
fulfilling for our lives.
“But the hour cometh, and now is, when the
true worshippers shall worship the Father in spirit
and in truth: for the Father seeketh such to worship
Him.”
This is what, or should I say, who, the Father is
seeking. True worshippers. We must ask the searching
question, then, and it will take some courage. In all the
activity that falls under what we know as church—all the
ministry, all the preaching and teaching, all the outreaches,
all the Bible studies, all the programs... all the activity we
have come to consider church... is Father finding what He
is seeking? If He is seeking true worshippers, is He finding
them? Let’s bring that closer to home. Am I one of them?
Am I at least becoming one of them? Hopefully this
13

question causes me to pause, and then stop, and check my
bearings... lest somewhere down the road I discover to my
great sorrow that what I was seeking and what God was
seeking were two different things, and I have arrived at a
destination far from where God, if He had been given His
way, would have led me.
The encouraging thing is that in asking this
searching question—and asking God Himself to search our
hearts about it so we may know for sure if He is or is not
finding what He is seeking in our lives—we are right there
becoming engaged in the Father’s own seeking. He is
seeking true worshippers, and as we respond with an open
and honest heart, a heart that is willing to give Him the
desire of His heart, we are right there beginning to enter
into the true worship He has in mind. We are totally
helpless to come to this on our own. We would have no
idea what steps to walk in to get to this destination, much
less know what the destination actually looks like. But
since God Himself is seeking this in our lives, we have
much assurance. If we are truly desirous of becoming one
of these true worshippers of His, He will see to it that we
are not disappointed. He will not disappoint the desire of
His own heart.
Jesus defines the true worshippers as those who
worship the Father in spirit and in truth. What is this all
about, then? We want to look at this, and hopefully
discover in some measure, with His help, what He means
by this. For, it is a beautiful discovery in our walk with
God—the day we begin to see that, whatever our lot in this
earthly life, the greatest of all fulfillments is ours in simply
becoming one who worships the Father in spirit and in
truth. This is all God is really after in our lives. There is
nothing greater, nothing higher, nothing more fulfilling that
we could possibly hope for, or attain to, than becoming a
14

true worshipper. Coming to this, we have arrived at the
destination of the walk of the disciple of Christ—only to
discover that this destination is actually an eternal Way—
and the deepest desire of God’s own heart. In fact there is a
realm of worship that, as far as finding fulfillment is
concerned, is exceedingly abundantly above anything we
could ever ask for... or even think.
We think of worship as something we do on
Sundays for an hour or so—the worship service. Our
concept of worship must be enlarged. We think of ministry,
of serving God, as something the man behind the pulpit is
involved in. Our concept of ministry must be enlarged.
There is a ministry beyond ministry: I mean beyond
ministry as we are accustomed to think of it. In fact, when
the ministries God has set in the church become an end in
themselves and not a means by which the people of God
are equipped to give Him the desire of His heart, those
ministries have failed God’s purpose for them.
And so, let us examine this. What does it mean to
be one who worships the Father in spirit and in truth?
What is a true worshipper?
But let us ask first:

Just what is worship?
We are accustomed in our day to find the word
linked with the word praise. The churches have a time of
what they call praise and worship: a time when the worship
team leads in singing and praising and lifting up the hands
and worshipping during the Sunday service before the
message is delivered. But, according to our Bible, is that
15

what worship is? This might be a part of it. But let’s be
careful we don’t put the part for the whole.
The first worship leader mentioned in the Bible is
Abraham. At least the first mention of the word worship in
Scripture is found in the Genesis story of Abraham. And
just how is this worship leader called to worship? It’s with
a sacrifice. God has called Abraham to offer up Isaac “upon
one of the mountains which I will tell thee of” (Gen. 22:2).
He and Isaac head out together to the land of Moriah with
two of Abraham’s servants and an ass laden with wood. On
the third day Abraham lifts up his eyes and sees the place
afar off. Now he lays the wood on Isaac’s shoulders
(obviously Isaac is a strong young man by this time) and
takes the fire in his own hand, and the knife, and leaves the
servants behind.
“I and the lad will go yonder and worship,
and come again to you” (Gen. 22:5).
After these words we are given the Genesis account
of Abraham and Isaac’s worship service on Mount Moriah.
It involved a sacrifice.
In Hebrew, the word worship actually appears
earlier in Genesis but is not translated worship. This is
when the LORD (Jehovah) with two angels appeared to
Abraham and proclaimed that the time was at hand for the
birth of the long-promised heir.
“And he lifted up his eyes and looked, and
lo, three men stood by him: and when he saw them,
he ran to meet them from the tent door, and bowed
himself toward the ground” (Gen. 18:2).
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Bowed is the Hebrew root shachah, the same word
translated worship in Gen. 22:5. It is often translated
worship or bow down. We find the same word several times
when Abraham’s servant began to realize the Lord had
prospered his commission to find a bride for Isaac:
“And the man bowed down his head, and
worshipped the LORD” (Gen. 24:26).
“And I bowed down my head, and
worshipped the LORD” (Gen. 24:48).
“And it came to pass, that when Abraham’s
servant heard their words, he worshipped the
LORD, (bowing himself) to the ground” Gen.
24:52).
The words bowing himself in this last verse are
italicized in the King James Version, meaning that they are
not actually there in the original. However, with these
words the KJV gives the true sense of the word shachah: to
bow down. The American Standard Version gives the more
accurate translation:
“And it came to pass, that, when Abraham’s
servant heard their words, he bowed himself down
to the earth unto Jehovah.”
The act was the servant’s acknowledgement that it
was God who had put this all together; he had just been
serving Him. Worship, then, is this acknowledgement; it
implies submission and obedience to the one who is being
bowed to or worshipped. The same word is translated
obeisance where Joseph told his brethren that in his dream,
his sheaf stood upright, and their sheaves “made obeisance”
to his sheaf (Gen. 37:7). According to my dictionary
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obeisance comes from the old French word obeissance. We
get our English word obedience from it. To worship, then,
means acknowledging, bowing down to, a greater authority,
with readiness to obey.
“O come, let us worship and bow down: let
us kneel before the LORD our maker” (Ps. 95:6).
And in The Revelation, the twenty-four elders fall
down and worship Him who liveth forever and ever (Rev.
5:10)
The first use of the word worship in the New
Testament occurs when the wise men ask Herod where they
can find the newborn king of the Jews.
“For we have seen His star in the east, and
are come to worship Him” (Gen. 2:2).
This is the Greek word proskuneo and it means to
kiss toward, from pros, toward, and kuneo, to kiss. This
also reflects submission and obedience. In Psalm 2, implicit
in “Kiss the Son” is kissing His feet: that is, bowing before
Him in complete acquiescence and submission.
We find proskuneo in Hebrews 11:21 where we
read that Jacob “worshipped (proskuneo) leaning upon the
top of his staff.” Here’s something very interesting about
this. (I’m not going off on a tangent; it’s here because... but
wait, you’ll see later on why it’s here.) The writer of
Hebrews is quoting here from the Septuagint translation of
Gen. 47:31. The Septuagint translators, who translated the
Hebrew scriptures into Koine Greek in the third century
BC, chose proskuneo for the Hebrew shachah. The King
James Version, translated directly from the Hebrew, has,
“And Israel bowed himself (Heb. shachah) upon the bed’s
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head.” So, here we have a discrepancy. One says, “the top
of his staff,” the other, “upon the bed’s head.” It’s because,
since written Hebrew was a language of consonants without
vowels, the same Hebrew consonants, something like our
English m t and h, spelled either staff or bed, the context
determining which was correct. For example, if in English
all we had was bd, we would not know if bad or bed or bid
or bud were meant without the context. And so, since it was
not till around the ninth century AD that the Masorete
translators of the Hebrew scriptures invented vowel
pointing, the Septuagint translators in 250 BC or
thereabouts, with no vowel pointing to guide them, and no
doubt having in mind the crippling that transformed Jacob
to Israel, considered the meaning of the Hebrew at Genesis
47:31 likely (and I think rightly) to be staff. For, after
Peniel, Israel walked all his days leaning on his staff.
It is proskuneo in its noun form—proskuneetees—
that we find in “the true worshippers.”
And so, just elementally, that’s what worship is. It
is a state of total submission and obedience and surrender
to God, a recognition that God is to be acknowledged as
God, and obeyed… simply because He is God. Whether
His dealings with us are good and pleasant, or hard and
painful, whether they are understood or not understood,
nevertheless He is to be worshipped. He is, after all, God.
Satan moved God to destroy Job “without cause”
(Job 2:3). We are left with our mouth open when we read
of the evils that suddenly befell him. Yet after it all—and
our mouth is open wider at this—“Job arose, and rent his
mantle, and shaved his head, and fell down upon the
ground, and worshipped.” He worshipped God not only
when his life was full and blessed, but also when his whole
world around him had totally collapsed. Why?
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Simply because God is God. God... is God.
I think also of David, and the collapse of his whole
world when he fell into the snare of the Devil and
committed adultery with Bathsheba, and then conspired to
have her husband murdered so he could legally marry her
and hide his sin. This is the same man who slew the giant?
The same sweet psalmist of Israel, pure of heart, tender of
conscience, beloved of the Lord? Now he himself is
brought down by a giant that has slain many strong men
(Pr. 7:26). The psalms David wrote during this time show
the torment he went through day and night till finally God
lanced his wounded conscience with the piercing word of
Nathan the prophet.
“Thou art the man.”
Finally the poison bursts out; David confesses his
sin.
“I have sinned against the LORD.”
This is what broke David’s heart more than
anything—the breach he had caused in the loving
fellowship he shared with his God. And it was no light
thing for David to make this confession; he made it
knowing the penalty for his sin (Dt. 22:22). Nathan
responded:
“The LORD hath put away thy sin, thou
shalt not die.”
David would no doubt have preferred to die and put
himself out of his misery. But that was not his God’s will
for him: he was not to die. Down the corridor of time
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Another would die instead of him, and “put away sin by the
sacrifice of Himself.”
And so David, after lying on his face and fasting till
the son born of this sin died… when he perceived that he
had died, he “arose from the earth, and washed, and
anointed himself, and came into the house of the LORD,
and worshipped…” (2 Sam. 12:20).
What a hypocrite, right?
No, this was a deeply broken man prostrating
himself before his God in contrite heartfelt worship. David
received by faith God’s atoning sacrifice to come, and went
into the house of the LORD, and worshipped. Only a God
like his God could reach down like this and deliver his
lamb from the very jaws of the lion of Death. And so he
worships Him. Cleansed by faith from his sin and his
guilt—and I think it likely that it was during this time that
he penned the prophetic words of Psalm 32—he moves on
now, recognizing and accepting again that his life is not his
own. His life is totally in the hands of his God to do with as
He wills. If He has delivered him from Death, if He has
further purpose for him… so be it. Amen. Contrite and
broken of heart, He bows before Him. He will continue to
present himself a sacrifice before his God, that His purpose
in his life—that of “serving God in his generation”—might
be fulfilled… which apart from God’s mercy and grace
would have ended in complete miscarriage.
Let us learn a lesson from this worshipper, David.
When there has been failure in our own lives let us not feed
morbidly on the failure. We are bought with a Price; our
lives are not our own, just as David’s life was not his own.
The call of God was on his life; others needed him. So with
us. Let us receive our Lord’s gracious provision for failure,
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for sin (1 Jn. 2:1,2). Let us worship Him thus, and move on
for His sake.

Worship and serve
It is interesting and revealing to note how the word
serve is consistently linked together with the word worship.
In the very terms of the Sinai covenant, Jehovah said of
other gods, “Thou shalt not bow down thyself to them, nor
serve them” (Ex. 20:5). The children of Israel were to be
exclusively His own people, “with whom the LORD had
made a covenant, and charged them, saying, ‘Ye shall not
fear other gods, nor bow yourselves to them, nor serve
them, nor sacrifice to them…’” (2 Ki. 17:35).
The word serve here is the Hebrew word gavohdah.
It’s the same word that is used of bondslaves. The Israelites
were to worship and serve Jehovah as His bondslaves; they
were not to be the bondslaves of men or idols.
Under the old covenant, the ministry of the Levites
was called their service, which is the same Hebrew word
gavohdah. The Levites were to serve the Lord in all things
pertaining to the tabernacle. Just as there were in the world
bondslaves to men or idols, the Levites were God’s
bondslaves, serving Him in all things relative to the
tabernacle and the offerings. This was their service.
Coming into the New Testament, we read that when
Jesus was tempted by the Devil to “fall down and worship
me” (note the posture), He rebuked him saying, “Get thee
hence, Satan: for it is written, Thou shalt worship the Lord
thy God, and Him only shalt thou serve” (Mt. 4:10).
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And Paul said man in his downward spiral of
apostasy “worshipped and served the creature more than
the Creator who is blessed forever” (Rom. 1:25).
The word serve used in both of these New
Testament passages is the Greek latreuo, which Vine
defines as religious service or homage. We’re familiar with
the word but maybe don’t recognize it in our English word
idolatry, which is the worship and service of idols. Idollatreia.
We find the word latreuo in other places in the
New Testament that show it expresses religious service:
“…Present your bodies a living sacrifice,
holy, acceptable unto God, which is your reasonable
service” (Rom. 12:1).
Paul is making a comparison here between the
service of the Levites in the offering and sacrifice of
animals, and the “spiritual service” (ASV) of the New
Covenant in which we offer “spiritual sacrifices acceptable
to God by Jesus Christ” (1 Pt. 2:10).
It’s the same type of service but on different
planes—the one a type, the other the fulfillment of that
type.
The writer of Hebrews explains that those who offer
gifts and sacrifices according to the Law “serve (latreuo)
unto the example and shadow of heavenly things…” (Heb.
8:4). And he says that those sacrifices “could not make him
that did the service perfect as pertaining to the
conscience…” (Heb. 9:9). The word is actually translated
worship a little further on when he says that these offerings
could never make those who draw nigh to God perfect.
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“For then would they not have ceased to be
offered? For the worshippers once purged should
have had no more conscience of sins” (Heb. 10:2).
Again, it’s the word latreuo that’s used here. It is
this word that Paul uses when he says before Felix:
“But this I confess unto thee, that after the
Way which they call heresy so worship I the God of
my fathers…” (Acts 24:14).
And so, worship and serve… these two are
intimately linked together, as we shall see more fully later
in this writing.

Worship and sacrifice
Worship and sacrifice are inextricably intertwined.
The psalmist said:
“Give unto the LORD the glory due unto
His Name: bring an offering, and come into His
courts.
O worship the LORD in the beauty of
holiness” (Ps. 96:9).
Bring an offering… worship the LORD. Our
offering is the expression of our worship. Yes, but
ultimately the offering we bring is the offering we have
become, just as Isaac became the offering of Abraham’s
worship. Abraham was worshipping—and Isaac, too.
“I and the lad will go yonder and
worship…”
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Isaiah prophesied of the day when God would send
emissaries to the nations:
“…And they shall declare My glory among
the Gentiles.
And they shall bring all your brethren for an
offering unto the LORD out of all nations…
And it shall come to pass that from one new
moon to another, and from one sabbath to another,
shall all flesh come to worship before Me, saith the
LORD” (Isa. 66:19,20, 23).
In what way do these Gentiles come to worship? By
becoming an offering. No mention of animals here, but
“your brethren.” That is quite the statement. This, then, is
speaking not of the old covenant, but of the new, a
covenant for true worshippers in which Jews and Gentiles
are now brethren.
And, that is the true worship: we ourselves
becoming an offering unto the Lord.
Paul almost certainly had this passage from Isaiah
in mind when he wrote to the Romans, telling them of the
grace of God given to him:
“That I should be the [Gk. a] minister of
Jesus Christ to the Gentiles, ministering the gospel
of God, that the offering up [or, the sacrifice] of the
Gentiles might be acceptable, being sanctified by
the Holy Spirit” (Rom. 15:16).
That was the whole purpose of Paul’s ministry (and
ought to be the whole purpose of all ministry). It is the
whole purpose of salvation, actually. We are saved not
primarily for our own sake, not merely so we can escape
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the fate of sinners and go to Heaven now, but that we may
give ourselves a living sacrifice to God. Paul’s ministry
was God centred, not man centred. His whole purpose was
to present to God an offering, a sacrifice—that is, to
worship Him along with those who became that acceptable
offering.

Abel’s offering
The first act of worship we find in Scripture is
Abel’s offering. Abel in an act of worshipping God offered
a sacrifice.
Let us clarify something before we go on. People
question derisively, what kind of God is this God who back
then called for all this offering and sacrifice? They want
nothing to do with so primitive a God. But that is very
primitive thinking. Surely we recognize that it is no easy
thing for the darkened mind of man to see the true reality of
the things of God. Those ancient sacrifices were but
representations of spiritual reality. God led his creature
man step by step by step till in the fullness of His eternal
purpose He brought him out of the shadows and into the
reality those shadows spoke of. Let us take our shoes off
before the only-wise God. He implemented animal sacrifice
as a simple lesson that spoke of a Sacrifice to come.
But someone presses the question: why sacrifice in
the first place, why sacrifice at all? Let me counter again.
Why death? That is the answer to the question, why
sacrifice. Death is an enemy that, hard on the heels of Sin,
entered into the family of man by an Enemy (Rom. 5:12).
But God is the God who defeated that Enemy with his own
weapon. The Son of God, because He was a man, was
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appointed to death, for that is the sentence that was passed
upon all men because of sin. He Himself was without sin,
yet He died because of sin. His death was an offering in
which He “bore the sin of the many” (Heb. 9:27, 28). His
death was act of sacrifice, of worship—the greatest act of
worship the world has ever seen, or will see—that put an
everlasting end to Sin and Death, and the Enemy who
passed them along to man.
It was with animal sacrifice that God began to show
this truth to his creature man. Every sacrifice God ever
called for was a prophecy in type of the eternal purpose that
He accomplished in Christ Jesus the Lord—that of
overcoming in His sacrifice the sin and the death that Satan
the Serpent poisoned the family of Adam with, and of
bringing forth a new Man in a whole new dimension of
Life: new creation life, eternal life... the Resurrection and
the Life.
And so Abel offered unto God “of the firstlings of
his flock and of the fat thereof” (Gen. 4:4).
“And the LORD had respect unto Abel and
to his offering.”
Cain also made an offering “of the fruit of the
ground.” But God rejected Cain and his offering. So Cain
in jealousy rose up and slew his brother Abel.
Thus, very early in the Bible we discover that the
worship God calls for has a price tag on it. The worship
God calls for, I emphasize. God will not be worshipped just
any old way. He is to be worshipped, He and none other,
and it is not for man to decide how he will worship God, or
to what extent. Cain “in process of time” gave God an
offering. It appears his offering was something he himself
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decided on, even though he knew what God wanted and
required, as Genesis 4:7 implies. “If thou doest well...” He
did not do well. He decided he’d give God some of his
labour, he’d give Him of the fruit of the ground. That is,
some of it. Not the firstfruits. Abel’s offering was entirely
different. He also offered of, that is to say, some of… But
Abel had heard from God as to just what that something
was to be. For we read that it was by faith that he made his
offering.
“By faith Abel offered unto God a more
excellent sacrifice than Cain” (Heb. 11:4).
Now, “faith cometh by hearing, and hearing by the
word of God” (Rom. 10:17). So if it was by faith that Abel
had made his offering, this can only be saying that Abel
had heard from God, had revelation as to what kind of
sacrifice and offering would please God. And he obeyed.
Cain, as we said, had no doubt received this same
revelation. But he disobeyed, offering instead something
less than God desired and keeping the best, the firstfruits,
for himself. Abel obeyed, and with the obedience of faith
offered to God the acceptable sacrifice. Because of that one
word “faith,” it’s not going too far, I think, to suggest that
Abel saw in distant light the offering that God had prepared
from before the foundation of the world: His only begotten
Son the Lamb of God (Rev. 13:8). Abel realized he had to
offer an offering that would foreshadow that offering. And
so he offered “the firstlings of his flock, and of the fat
thereof.” It was “a more excellent sacrifice than Cain’s.” It
was the firstlings, the firstfruits—not something for himself
first, and then something for God as a secondary
consideration. Not leftovers, as Cain had offered, but the
firstfruits, which in fact represents the giving of all.
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And, “of the fat thereof.” That is to say, the very
best. In Scripture the fat always speaks of the very best.
And man is never to eat the fat, is not to consume it upon
himself. As with the blood (the life), the fat (the best) is
always for God alone (Lev. 3:16,17).
Ultimately it cost Abel his life to worship God like
that—to make that kind of offering. But that is the very
thing with which he was identifying in the offering he
made. I identify myself, LORD, with this lamb. I give You
myself, my all... whatever the cost. I give You myself, my
life—by fire.
That is what the Son of God did at Calvary.
More often these days as I read the old testament
Scriptures I think of the young man Jesus hearing them
read, or reading them Himself, and recognizing that they
spoke of Him. He would have read this passage about
Abel’s sacrifice, and would have known what was before
Him—what He Himself, the Lamb of God, must do to
“take away the sin of the world.”
It would have to be, He knew, as Abel’s lamb of
old: by His Life’s blood being poured out in death an
offering to God.

The acceptable sacrifice
Thus in Cain and Abel we see the contrast between
two offerings, which we find elsewhere in Scripture
described as the sacrifice of righteousness, and the sacrifice
of wickedness.
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“The sacrifice of the wicked is an
abomination to the LORD…” (Pr. 15:8).
“Offer the sacrifices [the Hebrew is singular,
the sacrifice] of righteousness, and put your trust in
the LORD” (Ps. 4:5).
It takes deep trust to make the sacrifice of
righteousness—the sacrifice God is calling for and looking
for in our lives, and the only one He accepts. It means the
giving of all to Him, and offering to Him the sacrifice of
the righteousness of faith. This has always proven the
hardest thing for man in all ages to do—the impossible
thing, really, without the help of the grace of God. Trying
to worship God but refusing Him Abel’s sacrifice—
whether by ignorance or by disobedience—accounts for all
the abominable idolatries known to man: all the false
religions, all the horrible idolatry of the heathen—and also,
which is far more grievous, the idolatry in much of
Christendom, where the way of Cain is now considered the
acceptable sacrifice. It is all man’s way of evading the
worship of the true God and His offering, man’s way of
refusing to offer, and keeping for himself, the one thing
God is after. I will give You much, God, all my
possessions, the fruit of my ground, of my own endeavours,
even my body to be burned. But that one thing I will not
give You—the sacrifice that alone the righteousness of faith
enables—because it means ceasing from my own works
and giving You the total lordship of my life. That I will not
do. That I must keep for myself.
Thus we have the world’s religions. It is horrifying,
repugnant, all of it. The atheists would like to see all
religion totally eradicated from the planet, and in our day
are rallying to that end. But somehow man can’t help it.
Fallen man wants to worship: somehow it’s inborn in man
to want to worship. Why? Simply because he was created
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by God, and therefore it is in him to want to worship that
God. And so even in his fallen state he wants to worship.
Or be worshipped: after all, he’s been made in the image of
God. And so we look around us in our world, and oh, the
confusion, the darkness, the ugliness, in what God meant to
be the highest and most beautiful thing in man’s life—the
worship of a living and true God, as He would have us
worship Him. Instead, man insists on being the one who
decides what to give God, and what to keep for himself.
And of course the god of this world is involved in all this
whether proud man realizes it or not.
In order for worship to be acceptable (that is, well
pleasing) to God, He Himself must reveal what this
worship involves. And in doing so, of old He instituted the
“burnt offering,” which, though a stench in the nostrils of
man, is to Him a “sweet savour,” that is, a savour, a
fragrance, of rest. God was saying that in the ultimate
fulfillment of this offering He would find His rest, His total
delight. Why? Because it is the offering of utterly all. God
greatly desires, indeed requires, the offering of all.
Ultimately only Christ Himself could make this offering,
could fulfill this offering. His sacrifice alone was the true
holo-caustus, the true whole burnt offering. the true sin
offering; His alone was the true sacrifice of righteousness,
the utter giving of all to God on the altar of burnt sacrifice.
We are undone, then, are we not? How can we make this
offering, the only one that is acceptable to God?
How? By the Holy Spirit. By faith. The Holy Spirit,
who takes of that which is Christ’s and imparts it to us, thus
enabling us to make, to be identified with, to become one
with, the same offering. This is why Paul spoke of the
offering up of the Gentiles being acceptable to God, being
“sanctified by the Holy Spirit” (Rom. 15:16).

31

And so the offering that ascends to God in sacrifice
must originate in God—not man. This He showed Abel—
and He had His ultimate offering in mind even then—that
to worship Him acceptably means giving Him the offering
He Himself calls for. He showed this to Abraham. He
showed it to His people at Sinai when He brought them out
of Egypt and into the land of Canaan. The heathen nations
around them worshipped their gods by licentious and
abominable rites. God was adamant that His people were to
have nothing to do with any of that.
“Thou shalt not bow down thyself to them,
nor serve them, for I the LORD thy God am a
jealous God…” (Ex. 20:5).
Thus at Sinai God brought Israel into covenant
relationship with Himself, giving them extensive
instructions as to His expectations, and showing them
exactly how He was to be worshipped and served.
Primarily it was simply One Thing, as the prophet Jeremiah
was fond of reminding them: they were to obey His Voice
(Jer. 7:22,23, Ex. 15:26, 19:5). And so with all this in place
they were now custodians of things that were to speak—
God actually called them oracles (Rom. 3:1,2)—to all
peoples in the fullness of time.
They were to build a tabernacle so that He might
dwell among them. They were to build it to the very last
detail the way He showed them “in the mount.”
They were to offer certain sacrifices in certain
ways, and in a specified place. They were to observe
Sabbath days and feasts. They were to mind certain dietary
regulations, and dress regulations.
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All this down to the last detail was the way they
were to worship Him.
Eventually, and at God’s direction, that tabernacle
was replaced by a temple in Jerusalem, and all these rites
and ceremonies were centred there. All Israel were to come
to Jerusalem to worship.
But Jesus told the Samaritan woman the hour had
come when “neither in this mountain, nor yet at Jerusalem,
shall ye worship the Father.”
And so a change of eternal dimension was at the
door; the oracles God gave Israel were about to speak to
the peoples God had in mind when He gave them to Israel.
The true worshippers would no longer worship God by
what Samaria represented... nor yet—hold on to your
seat—by all that Jerusalem represented.
Now they would worship the Father in Spirit and in
truth.
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Chapter Two

The Realm Of The True

Who, then, is a true worshipper? What did Jesus
mean by a true worshipper? He said that this would involve
worship “neither in this mountain, nor yet at Jerusalem.”
What did He mean by this?

Neither in this mountain…
“This mountain” refers to Samaria (Amos 4:1, 6:1)
or possibly Mount Gerizim, where the Samaritan shrine
was located. (Mount Gerizim was in the vicinity of Jacob’s
well, where the Samaritan woman had come to draw
water.) Samaria was originally the city that Omri king of
Israel built as the capital of the northern kingdom of Israel,
the ten tribes that broke away from Solomon (1 Kings
16:24). Eventually Samaria became the name of the whole
territory. Omri was one in a line of kings that began with
Jeroboam, the king who set up the idolatrous altars in
35

Bethel and Dan when the kingdom was divided as a result
of Solomon’s disobedience. Jeroboam was worried that the
people might undermine his new kingdom by gravitating
back to the temple at Jerusalem for their worship (for this is
what God had commanded them all—that they were to
worship in Jerusalem), so he set up golden calves in Bethel
and Dan and proclaimed, “Behold thy gods, O Israel, which
brought thee up out of the land of Egypt” (I Kings. 12:28).
It was a brazen lie, yet subtle enough to be accepted
(as the Devil’s best lies are), because the words are
verbatim what Aaron told the people as they stood around
the molten calf at the foot of Mount Sinai when Moses had
delayed coming down from the mount (Ex. 32:4). It meant
disaster back then, and it meant disaster here too. It meant
that right from the start, the worship of the northern
kingdom was entirely off base. If that wasn’t bad enough,
the kings who reigned in Samaria grew increasingly
wicked, eventually establishing Baal worship as the
national religion. God threatened them with banishment for
it, and when they refused to turn to Him He finally made
good His threat and dispossessed them by the hand of the
king of Assyria, who uprooted all but a small remnant of
them from the land God had given them, and moved
foreigners in to replace them. These foreigners of course
brought their own gods along with them, so they had their
own systems of worship. They were totally oblivious to the
ways of the God of the land of Israel until the king of
Assyria had one of the priests he’d taken captive return and
teach them “the manner of the God of the land” (2 Kings
17:27). We don’t know whether the woman at the well was
a descendant of these foreigners or from the original stock
of Israel that the king of Assyria had left in the land. Either
way, the Samaritans were held in contempt by the Jews, for
their worship was not centred in Jerusalem.
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And so Jesus, in saying to the woman at the well
that the hour was at hand when people would no longer
worship in “this mountain,” that is, Samaria—what he had
in mind was the way the Samaritans attempted to worship
God. The Samaritan religion was a mongrel mix of the
idolatrous rites of foreign gods along with certain traditions
rooted in the Law of Moses.
“Ye [Samaritans] worship ye know not what,” Jesus
told her. “We know what we worship: for salvation is of the
Jews.”
Now, any Jew listening in on this conversation
would have given his resounding Amen to this Man (also a
Jew) for that statement. Yes, salvation is of the Jews—
more specifically of the house of David of the tribe of
Judah. It’s what the Man had said just prior to this that
caused all the trouble.

Nor yet at Jerusalem…
“Woman, believe me, the hour cometh,
when ye shall neither in this mountain, nor yet at
Jerusalem, worship the Father.”
Blasphemy! Nor yet at Jerusalem? God Himself
established the religion of the Jews, and Jerusalem was the
exclusive city that He Himself ordained His temple to be
built in! This was His habitation, and He Himself had
called and inspired Moses the man of God to set forth in the
Law all the ritual and sacrifice that was to be centred in this
great city and temple! Blasphemy! Who is this heretic to
say, “nor yet at Jerusalem”?
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But this Heretic was speaking of the great
transformation that this same God had sent Him to
inaugurate, by which all the types and shadows of the Law
would be fulfilled in Himself and His new covenant
community the Church in the Kingdom of God. It was a
transformation from type and shadow to the true.
For, in Scripture, the word true is contrasted not
only with false, but also with type and shadow. Many of
our fathers in church history saw this and embraced it, but
in our day (to our great humiliation), Christian teachers in
great numbers have carelessly relinquished this understanding. “Woman, believe Me,” Jesus had said: what He
was about to reveal to her was going to take some faith.
“Woman, believe Me, the hour cometh when
ye shall neither in this mountain, nor yet at
Jerusalem, worship the Father.”
Do we ourselves hear the same promise? The same
call to faith? Do we believe Him?
It seems we do not. These days many Christian
teachers and their followers are glorying in rituals and
types and shadows that were once observed in old
Jerusalem, but which Scripture clearly teaches are done
away in Christ and His new covenant. They insist that God
will one day soon suddenly rapture the Church out of the
picture and return to His original plans with natural Israel.
Apparently, we are told, He will have the temple in
Jerusalem rebuilt so Messiah can come to His temple and
be worshipped with all the types and shadows of the Law
again, in the process necessitating that Isaiah Chapter 66,
verses one and two, be struck from the scriptural record,
and repudiating Jesus’ own words here in John 4:21. Earlier
generations of the church had greater light than that. Even
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in my old King James Bible there’s a superscription above
Psalm 72 that reads, “David, praying for Solomon, sheweth
the goodness and glory of his kingdom in type, and of
Christ’s in truth.”
That sets forth very well the nature of truth. Jesus,
in talking of the true worshippers, is not saying that those
who worshipped under the Mosaic system were false
worshippers. They certainly were not; the Samaritans were
the ones involved in the false worship. The Jews’ religion
was the divinely-ordained one. But—oh for eyes to see—it
was just in type and shadow. Jesus, in using the word true
here, is contrasting the true with type and shadow.
“Neither in this mountain...”
The true worshippers, He was telling the woman,
shall not worship in Samaria. That is false religion; that is
comparing true and false. But the Jews were not false
worshippers; they worshipped the one true God—even
though they themselves were not true worshippers. Not yet,
that is. The worship their God had ordained in Jerusalem
was only the type and shadow of the true. And this is why
Jesus adds these words, which were difficult back then and
are still difficult to this day:
“Nor yet at Jerusalem...”
That is comparing true and type. And the time had
come when the true worshippers need not go to the earthly
Jerusalem centre anymore; to worship the Father they need
not get involved in what were but representations of reality.
How would they worship Him, then?
“In spirit and in truth…”
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Truth? Perhaps reality is a better word, and for a
start we want to look at a few of the many facets of this that
are revealed to us in our New Testament.

Grace and truth
The apostle John wrote:
“And the word became flesh, and dwelt
[tabernacled] among us (and we beheld His glory,
the glory as of the only begotten with the Father)
full of grace and truth” (Jn. 1:14).
He then went on to say:
“For the Law was given by Moses, but grace
and truth came by Jesus Christ” (Jn. 1:17).
So we see that the Law, the old covenant, is
contrasted with grace and truth, that is, with the new
covenant of Jesus Christ, the Word who became flesh and
tabernacled among men, Himself full of grace and truth.
Truth, then—truth intermingled with grace—is a realm of
reality above and beyond the Law given by Moses, and is
in fact the fulfillment of the Law of Moses, both the moral
law (as some distinguish it) and the rites and rituals, the
types and shadows, of the Law as well. For, Jesus said in
His sermon on the mount:
“Think not that I am come to destroy the
Law, or the prophets: I am not come to destroy, but
to fulfill.
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For I say unto you, Till Heaven and earth
pass away, one jot or one tittle shall in no wise pass
from the Law till all be fulfilled” (Mt. 5:17,18).
Some use this passage to bolster their teaching that
Christians are still supposed to be keeping the Torah. They
totally misunderstand what is meant by the word fulfill. To
keep the Torah in the realm of “the letter,” and of type and
shadow, is not fulfilling the Torah. Christ fulfills the Torah
by becoming the fulfillment of all that is laid out in the
Torah—the ten commandments and all the types and
shadows as well. In Him and in His new covenant church,
not so much as a jot or a tittle of Torah shall be overlooked;
all the righteousness of the law shall be fulfilled—
something, in fact, that the keepers of the Torah could
never do.
“For what the law could not do, in that it
was weak through the flesh, God, sending His own
Son in the likeness of sinful flesh, and for sin,
condemned sin in the flesh,
That the righteousness [the righteous
requirement] of the law might be fulfilled in us who
walk not after the flesh but after the Spirit” (Rom.
8:3,4).
It is in walking in the Spirit that the Law is
fulfilled, because walking in the Spirit means walking in a
realm of truth in which is a special ingredient—grace—that
provides enabling power.
And only thus, only in this realm, is all the Law and
the prophets fulfilled. That is to say, in the realm of the
Kingdom of God. For:

41

“The law and the prophets were until John:
since that time the kingdom of God is preached,
and every man presseth into it” (Lk. 16:16).
Until. It’s a little word to which we do well to pay
careful heed. We are long past the day of John the Baptist,
yet many in our day, instead of pressing into the wondrous
kingdom he heralded, are going back to the law and the
prophets. Back to the shadows. More on this later.

The true tabernacle
The writer of Hebrews says that “Christ is not
entered into the holy places made with hands, which are the
figures of the true; but into Heaven itself, now to appear in
the presence of God for us…” (Heb. 9:24). Here we see
again this clear contrast between the true and the type. Not
that the old tabernacle was a false structure set up by man;
it was ordained by God. But it was just a “figure of the
true.”
Again, the Holy Spirit in Hebrews speaks of Christ
being “a minister of the sanctuary, and of the true
tabernacle which the Lord pitched, and not man” (Heb.
8:2). And so God has moved on from that old tabernacle He
directed Moses to build, and from the temples built after it,
and from the priesthood that ministered in it. Christ
Himself is high priest now, ministering the holy things in
the true tabernacle. He is a priest according to a new order:
the order (or model) of Melchizedek. And He administers a
New Law:
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“For the priesthood being changed, there is
made of necessity a change also of the law” (Heb.
7:12).
What is this new law? It is the one that makes
perfect, which the Torah of Moses could never do (Heb.
7:19), for the new law is administered not by high priests
who die, but by One who has been constituted a priest “not
after the law of a carnal commandment, but after the power
of an indissoluble life” (Heb. 7:16). It is “the perfect law of
liberty” (Jas. 1:25) that sets free from the law of sin and
death” (Rom. 8:2). It is “the royal law” (Jas. 2:8) that goes
forth in the power of the Spirit from the throne of Christ in
Zion (Isa. 2:3). Not from Sinai, but Zion (Heb. 12:22).
And what is this true tabernacle? The Son of God
Himself is the true tabernacle, the dwelling place of God.
“And the Word became flesh, and dwelt
among us… full of grace and truth.”
Dwelt. That is, tabernacled among us. The Son of
God was the tabernacle of God among men; the Word
made flesh was God Himself tabernacling among men.
Men at the Cross tore down this Tabernacle. God
raised this Tabernacle up again—and enlarged it.
For—and this is the wonderful mystery of Christ,
which is hidden over and over again in the types and
shadows of the Law—we who believe in Him, and who are
joined to Him and have become one with Him because of
the Holy Spirit in us... we become part of this reality, part
of this true tabernacle. In many ways (as Bible teachers
have been teaching for centuries) the old tabernacle in the
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wilderness with its furnishings spoke of Christ the
Dwelling Place of God—the corporate Christ, that is.
And so we read in The Revelation that in the
fullness of time this Tabernacle is again with men—this
time not in the one individual, Jesus Christ; this time in a
whole city of men dwelling together in beautiful unity.
“Behold the tabernacle of God is with men…” (the great
voice out of heaven is speaking of the City of God) “and
He will tabernacle with them, and they shall be His people,
and God Himself shall be with them, and be their God”
(Rev. 21:3).

The true bread
When Jesus fed the five thousand the people were
so amazed that the following day they pursued Him looking
for a repeat performance. He told them—likely with Isaiah
Chapter 55 in mind—they ought not to seek Him for such
loaves, nor labour for the food that perishes, but “for that
meat [food] which endureth unto everlasting life” (Jn.
6:27). This did not interest them; they were hungry and
wanted to see another sign.
“What sign shewest Thou then, that we
might see, and believe? Our fathers did eat manna
in the desert; as it is written, He gave them bread
from heaven to eat.”
But Jesus responded:
“Verily, verily I say unto you, Moses gave
you not that bread from Heaven; but My Father
giveth you the true bread from Heaven.
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For the bread of God is He which cometh
down from Heaven, and giveth life unto the world”
(Jn. 6:33).
And so above and beyond what Moses gave the
people in the wilderness, we have in the Gospel day the
true Bread: Christ Himself. The manna the children of
Israel ate in the wilderness was not false bread. Nor yet was
the bread of the Presence on the table of showbread in the
tabernacle. But those were certainly type and shadow of the
true. Christ Himself is the true Bread.
“I am the bread of life,” He says. “Except ye eat the
flesh of the Son of man, and drink His blood, ye have no
life in you. For My flesh is meat [food] indeed, and My
blood is drink indeed” (Jn. 6:55).
Again, like the true tabernacle which we become
part of, we also become part of the true bread. For in
partaking of the true bread, we ourselves become with Him
one bread.
“The bread which we break: is it not the
communion of the body of Christ?
For we being many are one bread [loaf], and
one body: for we are all partakers of that One
Bread” (1 Cor. 10.16,17).
And so, it is God’s intent and plan to make of His
people, one with Christ, the Bread that imparts eternal Life
to others—bread that is mingled with Oil, with Spirit. This
is what baptism in Holy Spirit is all about. Certainly it
involves all that John the Baptist meant when he spoke of
the wind and the fire of the threshing floor, and of God
thoroughly purging His floor, separating the chaff from the
wheat. But further, baptism in Holy Spirit means the
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making one loaf, one body, of all the individual grains of
wheat.
“For in one Spirit are we all baptized into
one body...” (1 Cor. 12:13).
“For we being many are one bread, and one
body...” (1 Cor. 10:17).
The individual grains of wheat must be broken
together and ground and milled into flour, and so mingled
with Oil that you can’t tell the difference between the flour
and the Oil any more, and so tempered together that you
can’t tell the difference between the great and the small any
more. Then, after coming out His fires, His Bread is broken
in His hands… to impart Life to the world.
“And the bread which I shall give is My
Body, which I will give for the life of the world”
(Jn. 6:51).
This—the body of Christ—is the true “Bread of the
Presence” that, like the showbread in the tabernacle of old,
abides in the Presence of God, and is therefore ever fresh,
and when broken ministers that Presence to others.

The true vine
There is the false vine.
“Their vine is of the vine of Sodom,
and of the fields of Gomorrah: their grapes are
grapes of gall, their clusters are bitter. Their wine is
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as the poison of dragons, and the cruel venom of
asps” (Dt. 32:32,33).
It is frightening to think of the “vine of Sodom” out
there in the world— even more frightening that there are
churches where what is being quaffed is the poisonous vine
of Sodom. A terrible hangover awaits.
And there is the vine of type and shadow as
revealed in the drink offering the Law of Moses
commanded, which, with the meal offering, was to
accompany the sacrifices of the Law (Lev. 23:13).
Further, God called His people Israel a vine He had
“brought out of Egypt” (Ps. 80:8). In many other Old
Testament passages God referred to His people as a vine.
This vine was not the true Vine. Not that it was false: this
vine was an oracle speaking of a Vine to come.
Jesus the Son of God said:
“I am the true vine...” (Jn. 15:1).
Israel of old failed to give God the fruit of His
vineyard. When He sent His servants asking for it they beat
them. When He finally sent His Son seeking it, they
murdered Him (Mt. 21:33-41). Let us not be too quick to
point the finger at the Jews of old for this crime. It is
happening all over again, now in much of what is called
Christendom. Oh, the great and never-ending labour of the
labourers in the vineyard of Christendom! But where is the
fruit of the vineyard? That is all the Husbandman is looking
for! Apart from this, the vine is good for nothing but fuel
for the fire (Ezek. Ch. 15, Jn. 15:6). Jesus said:
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“I am the true vine, and My Father is the
husbandman… I am the vine and ye are the
branches: he that abideth in Me, and I in him, the
same bringeth forth much fruit: for without Me
[apart from Me, severed from Me] ye can do
nothing” (Jn. 15:1,5).
God’s intent in the true Vine, then, is the fruit of the
Vine—a drink offering from the branches abiding in this
Vine.
“I am the vine, ye are the branches.”
What a wonder. We are part of that Vine. We are
the branches in the true Vine from which the Husbandman
is seeking fruit that He might have the drink offering He is
so thirsty for. Oh, the vital importance of abiding in the
Vine, then! Only as we abide in Him do we bring forth the
fruit He has in mind. God is greatly longing for the fruit of
the Vine, the fruit of our abiding relationship in Christ.
For He intends to make wine of us—a drink
offering unto Himself. The psalmist wrote of “wine that
maketh glad the heart of man” (Ps. 104:15). But in another
place we read of a very select vintage: “wine that cheereth
God and man” (Jdg. 9:13). Wine that cheereth God? Yes,
God first—the drink offering first. Do we understand that?
Our Lord Jesus Christ the true Vine seeks to bring forth in
His branches fruit for the delight of the Husbandman, who
then shares it with others.
And so when the vine yields His fruit, God the
Husbandman puts that fruit into His winepress. His purpose
is to make true wine—drink with Spirit in it. And so let us
take courage in the winepress. All the crushings, the
pressings, the humiliations, the treadings under foot... let us
48

guard against the bitterness, let us submit it all to Him, let
us offer up our lives unto Him, let us worship Him in it all.
Let us recognize we are in the winepress of God, and He is
making wine. He is submitting the fruit of the Vine to His
processings till a certain divine chemistry begins to work in
us—the same exceeding greatness of His power that raised
Jesus from the dead—and we are no longer mere grape
juice now: there is a new Something in us now; we have
become wine... the pure blood of the grape with Spirit in it
now, brought forth first unto God for His delight, and
then... whereas once we knew joy for ourselves, now we
discover we are able to impart joy to others, joy that is the
fruit of the cross, of the sorrow and suffering we’ve been
through. This is the coming forth of the joy of the Lord in
our lives in a way that... we had no idea such power, such
joy, such love, was possible. A loving God kept it secret
from us, with great love anticipating the day when our joy
and His joy would be one joy, to be shared then with those
in the world around us thirsty for joy.
The apostle Paul said, “Yea, and if I be offered
upon the sacrifice and service of your faith, I joy, and
rejoice with you all” (Phil. 2:17). The word offered here
means poured out as a drink offering. In other words, Paul
was one who was continually abiding in the true Vine, and
so the Vine had brought forth His fruit in his life. Paul had
become wine, spiritual wine. It filled him with joy that,
just as the drink offering of old was poured out by the priest
on the sacrifices of the people, Paul’s High Priest, Jesus
Christ, could lift him up and pour out his life unto God a
drink offering upon the sacrifice and service of the
Philippians. It was an act of worship—theirs and his
mingled together, and it overflowed with joy. “I joy, and
rejoice with you all.”
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Scripture says, “Melchizedek king of Salem brought
forth bread and wine, and he was priest of the Most high
God.” These two together, then—the bread and the wine.
Let those who are partaking of the sufferings of Christ in
this hour rejoice. Rejoice in hope. God is preparing in a
certain Mountain a feast for all peoples, “a feast of fat
things, a feast of wines on the lees, of fat things full of
marrow, of wines on [that is, from] the lees well refined”
(Isa. 25:6).
Dearly beloved in the midst of deep trial, I wonder
if you taste the marrow there is in that passage. There is
coming a day… a day when your trial, your suffering, your
cross, is going to bear fruit. Be assured, be comforted. Be
faithful. You may know darkness, and long times of
loneliness in a dark cellar seemingly forgotten by man…
and—the harder thing—by God Himself. Or so it seems.
Others are valuable, active in Christian work. Others are
being used. You do nothing. You are useless. You are
forgotten as a dead man out of mind.
God has not forgotten. He knows His own work.
He is waiting, waiting, waiting... He sees the lees, the
dregs, settling out of the wine. When His refining process is
finished His wine will be pure, aged, vintage, select. In His
own time He will bring you up out of the cellar of wine,
and up to His lips. Oh the joy of His heart in you!
But who can keep joy to himself? Joy must be
shared. So He shares you with “those that be of heavy
hearts,” a world sorrowing for the joy of the Lord, shares
you so that in the sharing, there is an impartation of His
own joy to others, joy with Spirit in it: the joy of the Holy
Spirit.
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The true light
There is the false light: Satan transforms himself
“into an angel of light” (2 Cor. 11:14). It is quite
something—and cause to earnestly guard our own heart—
that this so-called light is attractive to so many these days.
There is the light of type and shadow: the light of
the lampstand in the tabernacle, which represented a greater
Light to come—the true light. Light that is reality.
The Torah itself was light. But not the true Light.
What kind of light was it, then?
“For the commandment is a lamp, and the
law is light” (Pr. 6:23).
Yes, but it was light that bore witness of the coming
Light, and would one day be swallowed up in the coming
of that Light. Let me illustrate. I am walking around at
night using a flashlight to find my way. Then the sun comes
up. Did the sunlight destroy the light of the flashlight? No,
the light of the flashlight is swallowed up, is fulfilled in the
sunlight, and I put the flashlight away now. No further need
for it. What would you think of me if you saw me walking
around with a flashlight in the beautiful sunlight of day?
But that is just what those are doing who insist that the
Torah is still the light we must use to find our way in this
world. Not when the sun is up!
“Again, a new commandment I write unto
you, which thing is true in Him and in you: because
the darkness is passing away, and the true Light
now [that is, already] shineth” (1 Jn. 2:8).
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For those with eyes to see, the Sun has dawned,
beloved—the Light of the new creation day! Let us walk in
His light! It is really a matter of life and death. There is
something the Law, the Torah, could not do. It could not
impart righteousness, because it could not impart life.
“For if there had been a law given which
could have given life, then verily righteousness
should have been by the law” (Gal. 3:21).
Jesus said that the Scriptures in which the Law was
contained were but a witness of the eternal Life to come.
“Ye search the scriptures, for in them ye
think ye have eternal life...” (Jn. 5:39).
Quite something, the way He put that—“in them ye
think ye have eternal life.” He goes on, “And they are they
that testify of Me, and ye will not come to Me that ye might
have life” (Jn. 5:39). The Scriptures in a realm of type and
shadow, then, testified of Him. Now He—the Body that
cast the shadow—was right before them (Col. 2:17), and
they would not come to Him, that they might have the life
they had been seeking in the Scriptures.
Peter also speaks of the Scriptures, writing that the
word of prophecy contained in the Scriptures is “a light [a
lamp] that shineth in a dark place.” He urged his readers to
take heed to that light... “till the day dawn and the day star
arise in your hearts” (2 Pt. 1:19).
The prophet John the Baptist, who wrote no
Scripture, was himself a lamp shining in a dark place.
Jesus called him “a burning and a shining lamp” (Jn. 5:35).
He was not “that Light” (Jn. 1:8). He had come to bear
witness to that Light, prophesying of a Light that was at
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hand: “the true Light” (Jn. 1:9). John’s ministry heralded
the dawn of a new day—the Day of the kingdom of God
and the dawning of the light of that Day—the true Light.
What—rather, who—is the true Light? He is the
Light that the Scriptures bore witness to, and which John
the Baptist had come as a witness to. He is the Light of the
Life, the Life that was “the light of men” (Jn. 1:4). He is the
light that shineth in the darkness, and the darkness was not
able, nor is yet able, to put it out. He was the “true light
that, coming into the world, lighteth every man” (Jn. 1:9).
For Jesus said, “I am come a light into the world…” (Jn.
12:46). He, the Son of God Himself, a Man in mortal
flesh—He Himself, the Life, the Life eternal—is the true
Light.
“And the life was the light of men.”
A life that is light? The true light is not precept and
ordinance, then, is not mere intellectual or theological
illumination. Christ Himself—His life—is light. This was
the nature of the true light as He walked among men. The
true light was a Life being manifested—at that time in the
one Man, the Son of God.
But again let’s take this further. Christ when He was
here on earth proclaimed Himself to be the light of the
world.
“I am the light of the world: he that
followeth Me shall not walk in darkness, but
have the light of life (Gk. the life)” (Jn. 8:12).
But He also made it clear that:
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“As long as I am in the world I am the light
of the world” (Jn. 9:5).
He is no longer in the world. He has ascended to
Heaven. And so now it is His disciples who are to be the
light of the world.
“Ye are the light of the world: a city that is
set on a hill cannot be hid” (Matt. 5:14).
This is from the Sermon on the Mount, and Jesus is
speaking a promise here—the promise of the Spirit that He
would send after ascending to the throne of God in
Heaven—which would mean His disciples walking in and
projecting to others the very same light of life Himself, who
shone in the darkness when He was here on earth, and was
now by His Spirit shining again in and through His
disciples. How can we but be on our faces at the very
thought!
And so in the verse we quoted earlier, the apostle
John writes after the Paraclete has come:
“Again, a new commandment I write unto
you, which thing is true in Him and in you: because
the darkness is passing away, and the true Light
now [that is, already] shineth” (1 Jn. 2:8).
A new commandment—the true Light in Heaven
now shining forth in and through His own in the earth? But
what, then, was the old commandment?
“Brethren, I write no new commandment
unto you, but an old commandment which ye had
from the beginning. The old commandment is the
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word which ye have heard from the beginning” (1
Jn. 2:7).
What was the old commandment? What word had
they heard from the beginning?
“For this is the message that ye heard from
the beginning, that we should love one another” (1
Jn. 3:11).
Surely John has in mind here that precious time
when Jesus told His disciples:
“A new commandment give I unto you, that
ye love one another; as I have loved you, that ye
also love one another” (Jn. 13:34).
He gave them this commandment, calling it a new
commandment even before He went away. But He said this
projecting Himself forward to the day when He would
ascend to the Father and send forth the Holy Spirit. Only as
the commandment goes forth from the throne of Heaven in
the power and unction of the Holy Spirit is it the new
commandment.
And so John says that the new commandment is the
same as the old one, the same one they had from the
beginning—that we should love one another—but then
goes on to say, “Again, a new commandment I write unto
you...” How could he say this? What makes the
commandment new? It is because the Spirit of truth has
now come, and the commandment goes forth from the
throne of Heaven in the power of the ascended Christ, in
grace and truth, the kind of light—true light—that causes
the love in His own heart to shine forth in His disciples.
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“Again, a new commandment I write unto
you, which thing is true in Him and in you: because
the darkness is passing away, and the true Light
now shineth.”
Oh, what wondrous light is this. “Which thing is
true in Him and in you.” The shining forth of the true light
means the commandment is as true in His disciples as it is
in Himself. We may say it in a very few words. The true
Light is love. Not just talk about love, but the reality of
love. The true Light is reality, the light of life Himself
continuing to shine forth by His Spirit in His saints as fully
as when He was here on earth.
Note that it is the commandment that is the true
light. “Again, a new commandment I write unto you...”
Note that John is writing it. Who can give commandments
but God only? But John is speaking in the authority and
anointing of the Holy Spirit: he is writing in union with the
Christ upon the throne of Heaven; it is Christ’s new
commandment going forth from John’s pen. What is
Christ’s—and John’s—new commandment? The new
commandment is the shining forth of true light.
I am repeating this because, oh, let this lay hold on
us. When it is Christ’s new commandment going forth
from someone who is abiding in the Christ upon the throne
of God, this commandment is the shining forth of true light.
It is a commandment that is simply a shining forth of Light.
Not only from Him, but this true light now shines “in you
and in Him,” the same true light, because, by reason of the
Spirit of truth, they are one with Him who is the true light.
The apostle Paul says the same thing in different words:
“For it is God who commanded the light to
shine out of darkness who hath shined in our hearts
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to give the light of the knowledge of the glory
of God in the face of Jesus Christ” (2 Cor. 4:6).
In our hearts—the light of the knowledge of the
glory of God in the face of Jesus Christ? What astonishing
words. The face of Jesus Christ—in our hearts? Yes,
because by His Spirit we are one with Him. Because of His
Spirit, His new covenant commandment—“Love one
another”—is a shining forth of light from our hearts in the
darkness of hatred and turmoil and strife, the same light
and love that is true in Him.
Those who abide in this Light love as He loves.
“He that loveth his brother abideth in the
light…” (1 Jn. 2:10).
How can that person do that, we wonder: how does
he love his brother in the face of such a grievous injustice?
Simply because he is abiding in the true light, and the true
light is abiding in him. It is because the God who is light,
who is love, is dwelling in that one, and he in God. For no
man hath seen God at any time: if we love one another, it is
because God dwelleth in us, and His love has come to full
expression in us (1 Jn. 4:12). We are not trying to love;
Costly as it is, we give ourselves to abiding in the light, and
the love flows.
How do we abide in the light? It is the enabling
grace of the ascended Christ. “Because I live,” He
promised, “ye shall live also” (Jn. 14:19). This is the
wondrous power of the ascended Christ—that His Spirit in
us joins us to Himself, and so, because He lives, we live
also. Because He abides, we abide also. And because He
shines, we shine also. For, the true Light—Christ
Himself—shines forth in and from our own lives.
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Beloved, how much of this true light, this new
covenant light, do we actually see in our day? Many there
are who labour trying to get the Scriptures to work in their
lives, only to taste again and again the bitterness of defeat.
Victory is as simple as the revelation, the shining forth, of
the true light—of new covenant light, new creation light—
which is a shining forth of reality. Shall we not give
ourselves to this, then, with everything in us? The true light
is actually a ministration of righteousness, is a shining forth
of the very truth Himself. It is the ministry of the Spirit of
truth to shine forth in the earth the truth as it is in Jesus at
the right hand of the Father in the heavens. It is His
ministry, the new covenant ministry of the Spirit of truth, to
shine forth in us, and through us, what He sees in the Son
of God.
And so, once again we see that the realm of the true
is something that involves those who are baptized into
Christ and are thus one with Him.
We are part of the true Tabernacle Himself.
We who partake of the true Bread become part of
that bread.
We are branches in the true Vine—part of that very
Vine.
We are also one with the true light. Jesus Christ
Himself is the true Light, but what is light without a
lampstand? The true light is to shine forth in a lampstand.
What does a lampstand represent? In the Revelation we
read of the seven golden lampstands. They are the seven
churches, with Christ Himself the true Light in their midst.
And so the seven churches aflame with the oil of the Holy
Spirit are the fullness of the true Light—Christ Himself—
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radiating forth from the churches into the darkness of this
world.
That is what the churches are about. When this
Light is not shining in those lampstands, those churches,
they have lost their purpose.
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Chapter Three

The Realm Of The Spirit

“The hour cometh, and now is, when the
true worshippers shall worship the Father in spirit
and in truth...”
What is this—in spirit? We talk of doing something
in a spirit of friendship, or of someone having an impatient
spirit, using the word spirit to mean attitude, or character.
Worshipping the Father in spirit means far more than this.
By the phrase “in spirit and in truth,” Christ is
showing us that the realm of the true, which we enlarged on
in the previous chapter, is a spiritual realm as contrasted
with the earthly. Truth is a realm of spiritual reality as
contrasted with a realm of types and shadows.
The writer of the epistle to the Hebrews laid out the
kind of sanctuary and service that God had ordained for His
people under the old covenant prior to the sending of the
Spirit. The old covenant sanctuary was “a worldly
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sanctuary” (Heb. 9:1). He did not mean “worldly” in an
unholy or sinful sense, but rather that the sanctuary was of
this present world, this present creation, as he explains
further on, comparing it to “a greater and more perfect
tabernacle not made with hands, that is to say, not of this
building [Gk. creation]” (Heb. 9:11). He said also that the
ordinances of divine service with which that sanctuary was
attended were “carnal ordinances” (Heb. 9:10). In fact he
says that the commandment by which the Levitical
priesthood was ordained was “a carnal commandment”
(Heb. 7:16). In both cases he does not mean carnal in the
sense of sinful, but that the priesthood and the ordinances
of the sanctuary had to do with a dimension that was not
spiritual. That is the contrast he is making.
Worldly/spiritual. Carnal/spiritual.
This is, at least in part, what Jesus had in mind
when He said that the true worshippers shall worship the
Father in spirit and in truth.
At one time Saul of Tarsus served God as a very
religious Pharisee outwardly obeying all the dictates of the
Law very zealously even though he was actually estranged
from God, and persecuted His true worshippers. Then he
had that confrontation on the Damascus Road. This was the
beginning of a new dimension of worship for him, which
he described later on like this:
“God is my witness, whom I serve with my
spirit in the gospel of His Son...” (R0m. 9:1).
The word serve here is latreuo, which we enlarged
on earlier showing how worship and serve are often linked
together in Scripture. So here we discover the spring, the
fountain, of Paul’s service to God. Now, being born again
and having received a new spirit (Ezek. 36:26), his service
62

to God sprang from the very fountain of his being—his
spirit... in union with the Holy Spirit who now indwelt him.
I think this is likely what Paul had in mind when he spoke
of “doing the will of God from the heart” (Eph. 6:6),
something those under the Law could not do. He was
worshipping God now “in spirit and in truth.”
In the original Greek manuscripts all the letters
were upper case; there was no differentiation between
upper case and lower case; this is something translators
introduced later. Usually, when the word Spirit is
capitalized, the Holy Spirit Himself is meant. It is also
capitalized to indicate the whole realm of the dimension of
God—the realm of the Spirit Himself. For God is a Spirit.
There is also the realm of the spirit—the heavenly realm of
the angels, who are spirits (Ps. 104:4). In reference to this
the word is not capitalized.
And so throughout this writing, as perhaps you have
noticed, I have not capitalized spirit unless I felt sure the
Spirit of God, the Holy Spirit, was being considered. In
places, it seems ambiguous (at least to the present measure
of my own understanding). In fact I think it is ambiguous,
or likely includes both, in the phrase, “in spirit and in
truth.” A true worshipper is worshipping in the realm of the
Spirit of truth. A true worshipper is with his spirit
worshipping a Spirit. So, when quoting the phrase “in Spirit
and in truth,” I have sometimes capitalized Spirit and
sometimes not, rather indiscriminately, simply because it
seems to me it likely means both.
When Jesus spoke to the woman of Samaria, what
did He mean by “the hour cometh, and now is?” I believe
by “now is,” He was speaking of Himself. At that time He
was the one and only true worshipper; there were none else
like Him. However, it would not always be so, for He said
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also, “the hour cometh...” What He had in mind was the
hour when He would send from Heaven the Spirit of truth
to His waiting disciples. This would mean nothing less than
a new birth for them enabling a realm of worship that
hitherto was known only by the Son of God Himself. They
would become true worshippers just like Himself,
worshipping the Father in a way that can only be done by
those who are born of the Spirit, and who live and walk in
the Spirit, and by the Spirit, thus becoming involved in the
realm of spiritual reality. They are spiritual beings involved
in spiritual things. (See 1 Corinthians 2:9-16.)
Let’s go back to the well of Samaria again. Jesus is
sitting on the well, and along comes the woman of Samaria
to draw water. He asks her for a drink. She is surprised that
He, a Jew, would even speak to her—a despised Samaritan,
and a woman at that. Jesus responds:
“If thou knewest the gift of God, and who it
is that saith to thee, Give me to drink; thou wouldest
have asked of Him, and He would have given thee
living water.”
The woman simply cannot comprehend this; she
points out to Him that He has nothing to draw with, and the
well is deep. Where is He going to get this “living water”
from? Jesus continues:
“Whosoever drinketh of this water shall
thirst again.
But whosoever drinketh of the water that I
shall give him shall never thirst; but the water that I
shall give him shall be in him a well of water
springing up into everlasting life” (Jn. 4:13,14).
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There they are by an earthly well, the Son of God
and the Samaritan woman, and He gently seeks to open her
understanding to a well in an entirely different dimension—
the dimension of the Spirit.
The original Greek here is much more powerful
than we have it in the English. This “gift of God” is a drink
of living water that Jesus gives to the thirsty one, which
then becomes in him or her not just a well, but a fountain of
water: an artesian fountain. It is water that has a sustaining
force behind it, and it leaps up in a realm of eternal life.
I’ve seen fountains like that—fountains with water that, for
the forced behind it, is leaping up and standing up. It’s the
same word that is used of the man at the Gate Beautiful
who, when Peter and John healed him, leaped up and stood
and walked, and for uncontainable joy went into the temple
leaping and walking and praising God (Acts 3:8). What a
wonder—that a drink of this living water that the Son of
God gives becomes a fountain of water leaping up into
everlasting life!
Jesus spoke of this same living water on another
occasion. He had come to Jerusalem during one of their
feasts (the feast of tabernacles), and in the last day of the
feast He cried out to the people to come unto Him and
drink.
“He that believeth on Me, as the Scripture
hath said, out of his belly shall flow rivers of living
water. But this spake He of the Spirit which they
that believe on Him should receive; for the Holy
Spirit was not yet (given) because that Jesus was
not yet glorified” (Jn. 7:38,39).
And so, when He ascended on High, He began from
the Fountain of God to pour forth this River of the Spirit
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upon His waiting disciples: “the Spirit of truth” that would
enable them to bear witness to the truth even as He had
borne witness to the truth when He was here.
The Spirit of truth, He calls this One (Jn. 14:17).
He Himself is the truth (Jn. 14:6)—and only the Spirit of
truth can make Him known. In fact, “the Spirit is truth” (1
Jn. 5:6). And so the two words that Jesus used to describe
to the woman of Samaria how the true worshippers must
worship—in spirit and in truth—are inextricably intertwined. The Spirit of truth alone can guide us into all the
truth. “For the Spirit searcheth all things, the depths of
God,” not, about God, but the very depths of God, in whom
are things that eye hath not seen, nor ear heard, nor have
entered into the heart of man. Unseen, unheard things, yes,
things never conceived in the heart of man. But the Spirit of
truth leads us into these depths—into all the truth. This is
the realm of true worship—the realm of the Spirit—and oh,
how little we know yet of the realm of the Spirit. This is,
you might say, the last frontier, the frontier that opens into
“the depths of God,” and, considering its eternal
dimensions, we have scarcely begun to explore it.
The Holy Spirit is the Spirit of truth. Jesus said
before Pilate:
“To this end was I born, and for this cause
came I into the world, that I should bear witness
unto the truth…” (Jn. 18:37).
We also are to bear witness to the truth even as He
bore witness. How can we do this? Only by the Spirit of
truth.
“But when the Comforter [the Paraclete] is
come, whom I will send unto you from the Father,
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even the Spirit of truth, which proceedeth from the
Father, He shall testify of Me; And ye also shall
bear witness, because ye have been with Me from
the beginning” (Jn. 15:26,27).
He sends the Spirit, who bears witness to Him, and
in so doing, “Ye shall be witnesses unto Me...” (Acts 1:8).
We who have the Spirit of truth, to this purpose were we
born again, to this end does He send us into the world, even
as He Himself was sent—to bear witness to the Truth. We
are to be the manifestation, the shining forth, of Truth—of
Christ the Truth Himself. And:
“It is the Spirit that beareth witness, because
the Spirit is truth” (1 Jn. 5:6).

Not type and shadow, but the very image
We mentioned earlier that Jesus came not to destroy
the Law, but to fulfill all the types and shadows of the Law.
There is the shadow, and then there is the fulfillment.
There is the shadow, and then the Very Image that cast the
shadow.
The Very Image has come! This is breathtaking!
And this is why it is so disappointing, distressing, to see so
many Christians these days involving themselves with the
types and shadows of the Law.
Let’s say that all you have ever seen of me, or
known of me, was by observing my shadow. You would
have only a faint idea of me, extremely faint. But let’s say
that’s all you have: your knowledge of me consists of no
more than that—a relationship with my shadow. Then one
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day I call you to lift up your eyes and look fully at me.
What would I think if you declined my invitation and
continued to peruse my shadow?
The realm of the true is the realm of the Spirit, and
it is a realm above and beyond the realm of the earthly
types and shadows. And so… why is this not clear to us?
We who know the Pentecostal baptism, we who know the
Charismatic realm to some extent—the things of the Spirit,
the gifts of the Spirit—we who know somewhat of the
realm of the Spirit... how can we continue to be involved in
the realm of earthly type and shadow, the realm of “carnal
ordinances,” as the writer of Hebrews puts it? Are not we
ourselves still carnal, then? The Son of God was sent from
the Father in the fullness of time to fulfill all type and
shadow, and manifest the true. We, by His Holy Spirit, are
to be participants in that.
“For the Law having a shadow of good
things to come, and not the very image of those
things, can never with those sacrifices which they
offered year by year make the comers thereto
perfect” (Heb. 10:1).
Christ is—let the eyes of our understanding be
enlightened—not the shadow of good things to come, but
the very image of those things now made manifest, now
shining forth.
“But if our gospel be hid [veiled], it is hid
[veiled] in them that are lost,
In whom the god of this world hath blinded
the minds of them that believe not, lest the light of
the glorious gospel of Christ, who is the image of
God, should shine unto them” (2 Cor. 4:3,4).
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This is not the type and shadow any longer, but the
very image of God now shining forth.
Christ is the Image that cast the shadow.
And we are participants in that—in the shining forth
of that very Image of God.
“For God who commanded light out of
darkness to shine hath shined in our hearts to give
the light of the knowledge of the glory of God in the
face of Jesus Christ” (2 Cor. 4:6).
Oh, that this truth would lay hold of us! In the new
covenant it is the very image of God, now shining forth in
and through us. Oh for our eyes to be opened! Oh that this
would grip us!
“God, who at sundry times and in divers
manners spake unto the fathers by the prophets
Hath in these last days spoken unto us in a
Son…” (Heb. 1:1,2).
This is God’s final message to all men and angels—
His full and final message. Whatever He spoke in times
past in various ways and in various portions, and in
parables, and in types, and in shadows, now He speaks in
the full reality of all that: in a Son. What does this mean? It
means no longer the portion, the part, the type, the shadow,
but the full image, the very image, the express image... now
revealed, now shining forth!
This is God’s full and final message to all men and
angels. He has nothing further to say. It is because there is
nothing further to say, for God in the Son of God is fully
revealed. But note well. We the church are to be part of that
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full and final message, in fact are to be the full expression
of that Message. For, the Spirit of His Son in our hearts
makes us “the church which is His body, the fullness [the
full expression] of Him that filleth all in all” (Eph. 1:23).
He came in the fullness of time to shine forth the
very image, the express image, of the Father.
“Who being the brightness of His glory, and
the express image of His person…” (Heb. 1:3).
“Who is the image of the invisible God…”
(Col. 1:15).
And we—you and I who are members of His body
the Church—are to be those in whom this very image of
God now shines forth in fullness… to the praise of His
glory.
...I can hardly write those words. It is all just too
much. Yet God has nothing less than this in mind—for the
sake of His own glory.
“But we all, with open [unveiled] face,
beholding as in a glass the glory of the Lord, are
changed into the same image from glory to glory,
even as by the Spirit of the Lord” (2 Cor. 3:18).
Oh, how we need to see Him! There is a kind of
seeing, a kind of knowing, a kind of knowledge, new
creation knowledge, new covenant knowledge—the Light
of the knowledge of the glory of God in the face of Jesus
Christ—that changes us into the same image… so that there
is a shining forth of Christ Himself in the earth again.
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Spiritual reality
The realm of the Spirit is the realm of the true—the
realm of reality.
In fact reality is the word that Charles B. Williams
(New Testament In The Language Of the People) uses for
truth in John 4:23,24:
“But a time is coming—indeed, it is already
here—when the real worshippers will worship the
Father in spirit and reality, for the Father is looking
for just such worshippers.
God is a spiritual Being, and his
worshippers must worship Him in spirit and
reality.”
Reality. Back of all the types and shadows of the
Law, back of all nature, is a realm of reality.
Jesus told the woman at the well of Samaria that He
had for her living water. Paul said the people in the
wilderness “drank of that spiritual Rock that followed
them: and that Rock was Christ” (1 Cor. 10:4). Moses
smote the rock in the wilderness, and water gushed out. It
was just a rock, meant to teach them a lesson about spiritual
reality. The rock out there in the natural creation was made
from Something unseen (Heb. 11:3). It is Christ who is the
true Rock. Christ is the real Rock. We tend to think of it the
other way around: that the rock out there in creation is the
real rock, and when Christ is called the Rock, it’s just a
metaphor that gives us an idea of what He’s like—strong,
enduring, unchanging, we can stand on Him and He won’t
give way. But actually it’s the natural, material rock that is
the type, the shadow, the metaphor, which God made in
order to give us some idea as to the nature of the true
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Rock—Christ Himself—the spiritual reality that the rock
out there in creation speaks of.
Peter called this Rock a “living Stone,” and said He
was “rejected indeed of men, but chosen of God and
precious” (1 Pt. 2:4). And then he added that we too are
“living stones”—like the Rock Himself—and we are “built
up a spiritual house, an holy priesthood, to offer up
spiritual sacrifices acceptable to God by Jesus Christ.”
Spiritual sacrifices—no longer bulls and goats, which are
carnal sacrifices... but ourselves in Christ. This is to
worship in spirit, and in truth.
And so it is with all things God created by His
Word. Water. It represents a spiritual realty—living water,
the water of the Spirit, the water of life, the River of God.
A tree, the branch in that tree... they are representations of a
spiritual reality in Christ. The vine out in the vineyard. That
is a “carnal” vine. But, as we saw in the last chapter, there
is a spiritual Vine, and spiritual wine. Paul said:
“Be not drunk with wine, but be filled with
the Spirit” (Eph. 5:18).
The spiritual wine, the true wine, the real Wine, is
the Wine of The Spirit of God that brings joy to the heart of
God and man. Jesus said during the last supper,
“With desire have I desired to eat this
Passover with you before I suffer:
For I say unto you, I will not anymore eat
thereof, until it be fulfilled in the kingdom of God”
(Lk. 22:15,16).
And of the cup he said:
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“...This is my blood of the new testament
[covenant], which is shed for many for the
remission of sins. For I say unto you, I will not
drink henceforth of this fruit of the vine, until I
drink it new with you in my Father’s kingdom” (Mt.
26:29).
When did this begin to happen, Christ drinking of
this new? No doubt there is much more to this, but I believe
it began to happen when Christ poured forth the Spirit on
His waiting disciples at Pentecost. For, this was the
increase of the Kingdom of God He had spoken of at that
Passover supper. This was the moment He had in mind
when He said He would no more drink of the fruit of the
vine till He drank it new with them in His Father’s
kingdom.
New, He says. This is the realm of the true—a
spiritual reality we are involved in. The realm of the new is
the realm of the true—of spiritual reality.
It is the realm of the Spirit. The realm of the Spirit
is the realm of the real, of the true, of the new.
And as we become involved in this realm, as we are
born of the Spirit, and live in the Spirit, and walk in the
Spirit, we are those who worship the Father in Spirit and in
truth, just as did the Son of God Himself.
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Chapter Four

The True Circumcision

The apostle Paul contended, “We are the
circumcision, who worship God in the Spirit...” (Phil. 3:3).
That is the King James Version. Young’s Literal
Translation has, “who by the Spirit are serving God...” The
article is not there in the Greek, so this could also be
translated, “who by Spirit, or in Spirit are serving God.”
Perhaps it could also be without caps: by spirit, or in spirit.
However all the English translations I checked use the
upper case—Spirit. In fact, according to the Byzantine
Textform (which conforms to the Majority Text) of the
Greek New Testament as determined by Maurice A.
Robinson and William G. Pierpont, the wording here is οι
πνεύματι θεού λατρεύοντες which the American Standard
Version and many others (Darby, ESV, RV, NET)
translate, “who worship by the Spirit of God.”
The word worship in this verse is, once again, the
word latreuo—the saints’ service to God, which in the new
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covenant involves them not in the letter, not in types and
shadows, but in the Spirit—the realm of reality.
Greek scholar Marvin Vincent comments on the use
of the word latreuo in this verse:
“Paul uses the Jews' word which denoted
their own service [latreuo] of Jehovah as His
peculiar people.... A Jew would be scandalized by
the application of this term to Christian worship”
(Vincent’s Word Studies).
As we examine the context of Paul’s words here, we
discover that by we he has in mind those who are in
covenant relationship with God through the Lord Jesus
Christ. For, he is addressing those he calls “my brethren.”
He has used the word brethren earlier in the epistle (at Phil.
1:12) of those he was writing to—“the saints in Christ Jesus
which are at Philippi,” who no doubt would have formerly
been both Jews and Gentiles. He calls these brethren to
“rejoice in the Lord.” He urges them to “beware of dogs,
beware of evil workers, beware of the concision” (Phil.
3:2). By concision he is referring to those who taught that
circumcision in the flesh was still required.
Now, we must fix clearly that Paul was not
disparaging the circumcision God had originally
commanded of Abraham. That, in its dispensation, was not
something false. God Himself had ordained it. He had
given circumcision to Abraham as “a token of the
covenant” He was making with him. Stephen actually
called it a “covenant of circumcision” (Acts 7:8). God said
it was “a token,” a sign (Gen. 17:10,11). It represented the
covenant between God and Abraham and his seed.
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“This is my covenant which ye [plural] shall
keep...” (Gen. 17:10).
Paul said that Abraham had received “the sign of
circumcision, a seal of the righteousness of the faith which
he had yet being uncircumcised” (Rom. 4:11). It was a seal,
God’s stamp upon Abraham that He had accepted his faith
as his righteousness, and it signified what Abraham’s part
of the covenant was. God had a part in the covenant: He
would multiply Abraham exceedingly; in fact He would
make Abraham a father of many nations, He would make
him exceedingly fruitful, He would give him all the land of
Canaan…. (Gen. 17:1-8).
And Abraham had a part in the covenant.
“This is My covenant, which ye shall keep,
between Me and you, and thy seed after thee: Every
man child [that is, male] among you shall be
circumcised” (Gen. 17:10).
Circumcision, then, was the sign of Abraham’s part
of the covenant. It was “a seal of the righteousness of the
faith which he had yet being uncircumcised.” Meaning that
circumcision signified, represented, not Abraham’s works,
but his faith. Nothing Abraham could produce by nature,
nothing of the flesh, none of his own works, could
contribute to the fulfillment of the covenant. God Himself
would fulfill it; Abraham’s own work could not help bring
the covenant to pass. Abraham’s work—his righteousness—was the righteousness of faith. His work was simply
to believe God, to assent, to consent, to God’s workings
every step of the way.
But in process of time, circumcision came to be
held as the rite that represented not this faith of Abraham
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by which he was to cease from his own works, but the
exact opposite—the whole keeping of the works of the Law
of Moses. Circumcision became to the Jews the one thing
that encapsuled the Law that made them different and
separate from all other men. They called themselves the
circumcision not because of the faith of Abraham, but
because of the Law of Moses they gloried in, and now it
was in a derogatory way that they referred to Gentiles as
the uncircumcision.
How ironic, then, that the very Law they gloried in
revealed the kind of circumcision God was really after.
“And the LORD thy God shall circumcise
thine heart, and the heart of thy seed, to love the
LORD thy God with all thine heart, and with all thy
soul, that thou mayest live” (Dt. 30:6).
There it was, written right in the Torah they gloried
in—a prophecy of the new covenant circumcision, a
circumcision that goes far deeper than that which is
outward in the flesh. It is a matter of the heart.
This is what Stephen in the power of the Holy Spirit
confronted his detractors with, first reminding them that
God gave Abraham “the covenant of circumcision” (Acts
7:8), but then calling them “stiffnecked and uncircumcised
in heart and ears” (Acts 7:51). What, calling the
circumcised uncircumcised? His words were not kindly
received.
Under the law of Moses all males were required to
be circumcised on the eighth day (Lev. 12:3). Eight is the
number that in Scripture signifies a new beginning, like the
octave in music: the eighth note not only ends the octave,
but begins a new and higher octave. It is similar to the first,
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the same pitch—but higher now. John the Baptist’s father
Zechariah was of the priestly course of Abijah, the eighth
course (Lk. 1:5, 1 Chr. 24:10). A new and wondrous
beginning was at the door—and a new circumcision.
And so Jesus was circumcised the eighth day in
accordance with the law of Moses (Lk. 2:21). But there was
before Him yet another cutting off that He had to undergo.
“…In whom also ye are circumcised with
the circumcision made without hands, in putting off
the body of the sins of the flesh by the circumcision
of Christ” (Col. 2:11).
The circumcision of Christ. It is the circumcision of
the Cross that Paul is speaking of, the putting off, the
complete stripping off, of the body of the sins of the flesh.
Christ came in the fullness of time to submit to this
circumcision of the heart, thus beginning a new Octave, a
new Day for a new creation Man on a new and higher
plane—not just for those under the Law, but for those not
under the Law as well. All those baptized into Christ
become partakers of this circumcision. “In whom also ye
are circumcised... buried with Him in the baptism...”
Referring to this passage from Colossians in his
book The Epistle to the Ephesians, F.F. Bruce has this:
...In earlier days circumcision was the
external sign of participation in the covenant made
with Abraham (Gen. 17:10-14), and those who
lacked it had no claim to the blessings pronounced
in that covenant. But in Christ this external sign,
formerly so important, can be dismissed as a merely
physical, hand-made circumcision, in favour of “the
circumcision not made with hands” (Col. 2:11), that
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seal of the Spirit which Jews and Gentiles alike may
receive by faith.”
Did you catch that? Circumcision in the flesh was
the external seal without which no one had a part in the
Abrahamic covenant. The circumcision of Christ is a
different seal—the seal of the Spirit—by which those who
have received it, both men and women, are joined to all the
benefits of the cross of Christ and the New Covenant.
The types and shadows of the Law could not
accomplish this circumcision. The sign God gave Abraham
in the flesh could not do it. And so, again, Paul spoke of
“the circumcision in the flesh made by hands” (Rom. 2:11),
and here in Colossians, “the circumcision made without
hands.” There was a circumcision that was outward in the
flesh, but now, a circumcision that is “of the heart, in the
spirit, and not in the letter” (Rom. 2:29). This circumcision
is no longer a sign, but is the reality that fulfills the sign.
And so those who continued to insist on the
circumcision outward in the flesh—those who insisted that
righteousness consisted of adherence to the Torah of
Moses—these, Paul contended, were not the circumcision.
He refused now so much as to call the outward sign, and
those who taught it, circumcision. He called it, and those
who insisted on it, concision. “We are the circumcision...”
he proclaimed. And the word we is emphatic in the Greek.
“We are the circumcision, which worship
God in Spirit [or, worship in the Spirit of God], and
rejoice in Christ Jesus, and have no confidence
in the flesh.”
The true circumcision means the complete putting
off of “the body of the sins of the flesh,” the body of sin
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with its ingrained (and frightening) propensity to function
independently of God—even in the things of God. In the
cross, the circumcision of Christ, the body of the sins of the
flesh was utterly and ruthlessly repudiated, put off—
stripped off. Christ submitted to this circumcision that He
might make it ours by baptism in Holy Spirit—baptism into
Him. From Colossians again, and reading further now:
“…In whom also ye are circumcised with
the circumcision made without hands, in putting off
the body of the sins of the flesh by the
circumcision of Christ:
Buried with Him in [the] baptism, wherein
ye are risen with Him through faith in the operation
of God, who hath raised Him from the dead” (Col.
2:11,12).
It is a spiritual work that is accomplished in this
Spirit baptism, an operation of God in which the old
creation man is once and for all brought to an end by the
circumcision of Christ, and a new creation Man is brought
into being. Those who in the Spirit baptism are baptized
into this new Man are now, by faith in that operation, risen
with Him as well, and walk in newness of life, resurrection
life, rejoicing in Christ Jesus, worshipping God, serving
God, in the entirely new dimension of the Spirit.
Attempting to worship Him and serve Him on the basis of
adherence to outward ordinances and rituals and laws, even
though He Himself once ordained those things... this is no
longer acceptable to Him. It is we who are the
circumcision—that is, we who are in Christ, we, whether
Jew or Gentile, who worship God in Spirit, and rejoice in
Christ Jesus, and have no confidence in the flesh.
This was high offense—scandal—to those of old
who called themselves the circumcision, and they cried for
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Paul’s blood for teaching it, as they had cried for Stephen’s.
They stumbled at the Stumbling-stone. God had warned
His people of this—of a coming Stumbling-stone (Isa. 8:14,
Rom. 9:32). And many stumbled over Him.
Many—now even Christians—are still stumbling.

Return—to go forward
The controversy that the apostle Paul continually
found himself in and so valiantly fought is sadly still with
us. Many in the churches these days are embracing Jewish
ritual—the types and shadows of the Law. This is passing
strange considered against the fact that the New Testament
tells us so clearly that Paul—himself a Jew—had a great
burden and longing that his fellow Jews move beyond all
that! Oh, that their eyes were opened to see what God was
now doing! This was Paul’s great burden, for his own blind
eyes had once been opened! Now he saw—by revelation
from God—that a great eternal transition was taking place.
God was bringing in a totally new covenant, one that would
include the Gentiles. And in doing so God was moving to a
new plane, a higher plane, than His people had ever been in
before. With the Cross and resurrection of Christ, God had
moved from the natural to the spiritual, from the earthly to
the heavenly, from the old to the new, from the type and
shadow to the true: from the representation to the reality. It
was something so great, so wonderful, so transcendent, so
high—as high as the heavens are above the earth. Yes, but
God was bringing it within reach of His beloved creature
man through a new entity He had in mind—the Church.
Many of God’s people back then were slow to catch
up with Him in this great transition. He was very patient
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with them. He was so forbearing: we see from Scripture
that genuine Christians (even James the Lord’s brother) to
some extent continued on with the rituals and sacrifices of
the Law in the temple during this time of transition. But as
far as God was concerned it was over; with the Cross of
Christ it was all over, and eventually, because of the
unyielding obstinacy of so many of the Jews, He found it
necessary to bring their system and temple, which Christ
had once referred to as “my Father’s house,” to complete
destruction.
“Nor yet at Jerusalem,” Christ had told the woman
of Samaria. Yet most of the Jews tenaciously, vehemently,
clung to it all, refusing to see that their Torah, their temple,
their ordinances, the Law and the prophets… it was all
being done away—no, not by being trashed, but by being
fulfilled, as Isaiah the prophet had promised.
“The LORD is well pleased for His
righteousness’ sake: He will magnify the law and
make it honourable” (Isa. 42:21).
It was the same Law—but magnified now! It was
magnified so powerfully that many couldn’t even recognize
it as the same Law, and persecuted those who embraced it.
And oh the mist of darkness that has settled on many in the
Christian churches in this hour—who, though Christian,
still fail to recognize this.
So it seems it is necessary to go over some basics. It
would be easier for God to help us in this area if we were
willing to acknowledge the possibility that, perhaps after
all, our view of these things has been short-sighted. Are we
willing to acknowledge this? It is to such as these that the
following is addressed; hopefully it will serve as some
eyesalve.
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Let us return, then, to some basics, so we can move
on to what God has in mind. We claim we believe the
Bible. Who does the Bible say are the children of
Abraham? What does it have to say about Isaac? About
Israel? What about the land of Israel? Who is a Jew? We
are not trying to stir up controversy or provoke anyone. We
simply want to present a clear Biblical picture—the
answers our New Testament gives to these questions, lest
we Christians, whether Jew or Gentile, be robbed of the
riches of our spiritual heritage in Christ.
We must start by establishing a rule of Scripture—a
very important rule—and if we do not learn this rule, or
disagree with it, we will find ourselves totally out to sea
when it comes to understanding the Bible and the God of
unfolding revelation. This, sadly, has happened. Much of
what our present-day teachers teach and consider
unquestionable Christian doctrine concerning Israel and the
church is deeply flawed because of ignorance as to this one
rule, or deliberate rejection of it.
The rule is this.
All Old Testament scripture must be viewed and
understood in the light of the new covenant.
God, in bringing in a new covenant, shone forth a
greater light than He had in the old. And so we must know
and believe that the apostles who wrote our New Testament
scriptures were Spirit-inspired in all they wrote. We must
believe that they weren’t merely setting forth their own
innovative ideas and private interpretations, but rather were
being inspired by that Great Light who had come to them,
and had then ascended to the right hand of the Father,
sending forth His Holy Spirit in His stead. Their inspiration
is apparent: as we read through the four Gospel accounts,
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we discover that before the coming of the Spirit, Peter and
John and the other disciples were themselves often quite in
the dark as to what their Lord was saying to them. But with
the coming of the Spirit of truth sent from the ascended
Christ, that all changed. Their eyes were opened, as were
the eyes of the apostle Paul by the ascended Christ. What
these men spoke and wrote was Spirit inspired—that is, it
came from the Truth Himself seated on the throne of
Heaven. If we do not believe they were thus inspired, how
can we continue to proclaim we are Bible-believing
Christians and that the Bible we say we love is the inspired
word of God? We must give the New Testament scriptures
the weight God gives them when it seems that—at least in
our own understanding—they are setting the Old Testament
scriptures at naught. No, they are not setting the Old
Testament scriptures at naught. They are simply revealing
the reality God had in mind when He inspired the Old
Testament scriptures in the first place; they are showing
how those Old Testament scriptures are fulfilled. We, then,
in all our reading of the Old Testament types and shadows
and prophecies, must, with the help of the same Holy
Spirit, be mindful to shine upon them the light of the new
covenant.
It would be greatly worth our while—we cannot
take the space to do it here—to go through the New
Testament verse by verse and put on our “new covenant
eyeglasses,” and through them peruse every place where an
Old Testament passage is quoted... and in this way discover
the kind of light the apostles of the new covenant were
seeing by, and writing in.
Let us review some foundational truths.
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Abraham
Let’s start with Abraham. We’ll keep this simple.
We’ll stick very close to the Scriptures. Who are the
children of Abraham?
“Know ye therefore that they which are of
faith, the same are the children of Abraham” (Gal.
3:7).
That’s very clear, isn’t it? No ambiguity there. You
and I, regardless of our natural heritage and ancestry,
regardless of whether we are born Gentile or Jew,
regardless of whether we are in the lineage of Shem or
Ham or Japheth, regardless of whether we are Jews or
Palestinians, Nigerians or Englishmen… if we have faith in
God the Father of our Lord Jesus Christ, we are genuine
children of Abraham. We are what the Scriptures mean
when they talk of the children of Abraham. Of course there
is that natural people in the earth. But if these do not
believe God as Abraham believed, whose faith was
accounted to him for righteousness, they are not considered
the children of Abraham as far as the new covenant is
concerned. Those who by nature are of the lineage of
Abraham must believe in and belong to Christ Jesus before
they qualify for the heritage of Abraham.
“And if ye be Christ’s, then are ye Abraham’s
seed, and heirs according to the promise” (Gal.
3:29).
This is tremendous truth. The covenant God made
with Abraham and his seed is fulfilled in the new covenant
of our Lord and Saviour Jesus Christ. The new covenant
replaces the old covenant, which God terminated because
His people broke it. That covenant is null and void. It is no
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longer in effect—and does not need to be, because God has
brought in a better covenant that deals with the defect.
“For, finding fault with them, he saith,
Behold, the days come when I will make a new
covenant...” (Heb. 8:9).
The new covenant, however, does not displace the
Abrahamic covenant. Rather, the new covenant fulfills the
Abrahamic covenant—realizes it—and makes all believers
whether Jew or Gentile heirs to the blessing of Abraham.
“Christ hath redeemed us from the curse of
the Law, being made a curse for us; for it is written,
Cursed is every one that hangeth on a tree
That the blessing of Abraham might come on
the Gentiles through Jesus Christ; that we might
receive the promise of the Spirit by faith” (Gal.
3:14).
Note those words. “...Through Jesus Christ.” The
blessing of Abraham, the Abrahamic covenant, is realized
through Jesus Christ. And it is realized in the sending and
receiving of the Spirit. Thanks be unto God for the
unspeakable gift that the ascended Christ received from the
Father—the Spirit—which He freely gives to both Jew and
Gentile believers, that is, to the children of Abraham.

Isaac
Moving on to Isaac, then, the son of promise. Paul
explains this very clearly as well. Who are the children of
Abraham? Those who are as Isaac.
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“Now we, brethren, as Isaac was, are the
children of promise” (Gal. 4:28).
Also this:
“For they are not all Israel, which are of
Israel.
Neither, because they are the seed of
Abraham, are they all children, but, In Isaac shall
thy seed be called.
That is, they which are the children of the
flesh, these are not the children of God, but the
children of the promise are counted for the seed”
(Rom. 9. 6-8).
Ishmael was also a son of Abraham. But “In Isaac
shall Thy seed be called.” Which means? Isaac was the son
born of promise when it was beyond human possibility for
Abraham and Sarah to have children. In type, then, Isaac
was born of the Spirit, not of the flesh. He is a type of the
new birth, of those born of the Spirit.
It was Ishmael who was born “after the flesh.”
But—this is astonishing—the apostle Paul under the
inspiration of the Holy Spirit of God likens the children of
Abraham who seek to make the Torah of Moses their rule
of life… he calls those who gathered under the shadow of
Mount Sinai the children of Hagar, Sarah’s bondslave.
Let’s read the whole passage:
For it is written, that Abraham had two sons,
the one by a bondmaid, the other by a freewoman.
But he who was of the bondwoman was
born after the flesh; but he of the freewoman was by
promise.
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Which things are an allegory: for these are
the two covenants; the one from the mount Sinai,
which gendereth to bondage, which is Agar.
For this Agar is mount Sinai in Arabia, and
answereth to Jerusalem which now is, and is in
bondage with her children.
But Jerusalem which is above is free, which
is the mother of us all.
For it is written, Rejoice, thou barren that
bearest not; break forth and cry, thou that travailest
not: for the desolate hath many more children than
she which hath an husband.
Now we, brethren, as Isaac was, are the
children of promise.
But as then he that was born after the flesh
persecuted him that was born after the Spirit, even
so it is now.
Nevertheless what saith the scripture? Cast
out the bondwoman and her son: for the son of the
bondwoman shall not be heir with the son of the
freewoman.
So then, brethren, we are not children of the
bondwoman, but of the free. (Gal. 4:22-31)
And so, under the inspiration of the Holy Spirit of
the ascended Christ, the apostle Paul calls those who sought
to make their boast in the works of the law of Moses… he
says this is “mount Sinai, which gendereth to bondage,
which is Agar.” They are the sons of the bondwoman.
Ishmaelites.
Now, I cannot imagine a more incendiary statement
to a Jew under the Torah: calling him an Ishmaelite! Why
would Paul say something so highly offensive? But Paul’s
motive was not to offend; the spiritual implications of what
he was saying were eternally important. They still are; as I
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said earlier, we live in an hour when many Christians
themselves are getting involved in the old rituals and
requirements of the Law. Many Christians have become
enamoured of the Torah in our day. They try to be Torah
keepers. How long will it be before they are back into
animal sacrifice? Perish the thought, they protest, we would
never do that, the animal sacrifices are fulfilled in Christ!
You mean the animal sacrifices are fulfilled in
Christ, yet the feasts and other injunctions of the Torah are
not? How is it possible to observe some injunctions of the
Torah in shadow form while agreeing that others are
fulfilled in Christ? Ask any orthodox Jewish rabbi; he
would never let you get away with that. The Torah is all of
one piece; it doesn’t allow for picking and choosing what
one would like to keep or reject. It’s like a plate-glass
window: break it in one place and the whole thing is
shattered (Jas. 2:10). And so Torah keepers must keep the
sacrifices by which the Torah was ratified—animal
sacrifices, which in any case can no longer be done because
there is no temple and priesthood and altar to sanctify them
now. Yet without these animal sacrifices, Jews under the
old covenant with all its intricate laws and rites and rituals
would have been in very serious trouble. There would have
been no provision for a mistake.
Yet hosts of Christians are now getting involved in
Jewish ritual. They love to hear the shofar; they love to
keep the feasts. You mean mix together old covenant types
and shadows with new covenant realities? Observe old
covenant feasts, presuming to somehow upgrade them with
the new covenant Sacrifice? It is all a sad and sorry
blindness, and leaves one heavy of heart. I wish that those
who are getting involved in these things would recognize
what they are doing; I wish they would see what they have
become. Paul’s ancient allegory applies to them today.
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Those who insist on practicing such things are, spiritually
speaking, Ishmaelites, “entangled again in the yoke of
bondage” (Gal. 5:1).
What then of those who are Ishmaelites by nature,
the vast majority of whom are presently involved in Islam?
When these turn to Jesus (as many are in our day) and
receive the Spirit and are born again, they are no longer
Ishmaelites; they become spiritually speaking, “as Isaac,”
children not of Hagar but of Sarah, not of the bondwoman
but of the free.
But Paul’s allegory must be applied even further.
When churches are involved in their own works and
programs, when they are implementing these new and
innovative methodologies manufactured out of the mind of
man... even though they make their boast of being under
grace and the new covenant, it is the same thing Abraham
got going with Hagar all over again. They might make their
boast, “By grace ye are saved,” and, “Not of works lest any
man should boast...” But the boast is empty; it is their own
works they are involved in. They are Ishmaelites as far as
the new covenant is concerned. What about being led by
the Spirit of God, fellow Christian, and ceasing from our
own works? The law of the new covenant is the law of the
Spirit of Life in Christ Jesus; only by adherence to this law
is the righteous requirement of the law fulfilled (Rom. 8:4).
Anything accomplished apart from obedience to this law of
new creation life brings forth another “Ishmael.”
And so this, too, brings up a sigh of heaviness—the
whole realm of church order that is held together by
constitution and creed and rule and regulation. How does
that differ, in principle, from the rule of Law—the laws and
precepts and statutes of the Law of Moses? When
Christians are involved in this kind of church order, they
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are not walking as the children of the Spirit, the children of
grace, the children of the freewoman, the children of the
Jerusalem which is above; they are walking as the children
of the flesh, as Ishmael, the product of Abraham and the
bondslave. How little we Christians understand even yet, it
seems, the basic difference between the old covenant and
the new. God has a new order in the new covenant “written
not with ink but with the Spirit of the living God.” Not on
paper out there on the wall of the church foyer—our creed
and our mission statement—but, “I will put my laws into
their mind, and write them in their hearts...” (Heb. 8:10).
That, and nothing less, is the new covenant—not
even words underlined in our New Testament, which are
only the “letter” of the covenant. And so in all we say and
do we must be sensitive to give the Lord His lordship in our
lives and in our churches—the Lord—that One who is
poised and ready to write upon our hearts with the Pen of
the Holy Spirit.
Or... do we expect God to—the words cringe from
being written—do we expect Him to despise the Cross of
Christ, and bless things that spring from the old man bound
in sin? Christ died to put an end to the old man and all his
deeds, and bring into being a New Man “created in Christ
Jesus unto good works which God hath before prepared that
we should walk in them.” Good works, not dead works!
We must be led of the Spirit in all we say and do.
God will not be persuaded to turn back to the old,
beloved. We must worship Him in spirit and in truth now.
And so Paul says, “Now we, brethren, as Isaac was,
are the children of promise.” We... as Isaac, who in type
was “born after the Spirit.” We who are born of the Spirit
are the children of our mother the New Jerusalem in the
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Mount Zion. The law, the Torah, from Mount Sinai was
given only until... (another place where that important little
word appears) “...till the seed should come to whom the
promise was made” (Gal. 3:19). Has that Seed come, oh
Torah keeper? Why then do you still insist that the Torah is
to be observed?
Oh to hear the laughter of Isaac, not Ishmael, in the
churches of Christ.

Jacob
Now Jacob, who is called Israel.
“For they are not all Israel, which are of
Israel….” (Rom. 9:6).
This is another very provocative verse, is it not?
And remember. These are the words of an Israelite, the
apostle Paul (Phil. 3:5). And he says that some, who
naturally speaking are in the lineage of Israel, are
apparently not part of Israel at all. He is also implying that
there are some who, while not natural descendents of Israel,
are part of Israel. Who, then, according to the new
covenant, make up Israel? The new covenant apostle shows
us who:
“For I would not, brethren, that ye should be
ignorant of this mystery, lest ye should be wise in
your own conceits; that blindness in part is
happened to Israel until the fullness of the Gentiles
be come in.
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And so all Israel shall be saved, as it is
written, There shall come out of Sion the Deliverer,
and shall turn away ungodliness from Jacob:
For this is my covenant with them, when I
shall take away their sins” (Rom. 11:25-27).
In Chapter 9 Paul has stated that “they are not all
Israel who are of Israel.” Now he says that all Israel shall
be saved. How can this be? But notice that it is right after
the fullness of the Gentiles comes in that Paul says, “And
so all Israel shall be saved...” The fullness of the Gentiles
comes into what? Into Israel. Paul has immediately before
this written of the olive tree of Israel into which Gentile
believers have been grafted and therefore made part of that
tree, the tree of Israel. This is why he says:
“And so all Israel shall be saved...”
It is very important to understand the word so here.
“So” is the Greek houtos. Meaning, thus, consequently, in
this manner. “And in this manner all Israel shall be
saved...” Or, as the ESV has it, “And in this way all Israel
will be saved.” In other words, Israel does not become all
Israel till the believing Gentiles have come in, till “the
fullness of Gentiles be come in,” and have become part of
Israel. And thus, in this manner, all Israel is saved.
All Israel, therefore, is comprised of believing Jews
and believing Gentiles.
Paul doesn’t stop here. He reinforces this by
bringing in another witness of Scripture.
“And so all Israel shall be saved, as it is
written, There shall come out of Sion [Zion] the
Deliverer, and shall turn away ungodliness from
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Jacob: for this is my covenant with them, when I
shall take away their sins.”
“This is My covenant with them...” With whom?
All Israel. And what covenant is that? When is it that He
takes away their sins? There is only one covenant that takes
away sins. He is referring to none other than the new
covenant, by which God says, “their sins and their
iniquities will I remember no more” (Heb. 8:12). This
covenant, of course, God first made with Israel and Judah
(Jer. 31:31). But it is this covenant—the new covenant—
into which the Gentiles have been brought. And so “all
Israel” being saved by the Deliver that comes out of Zion
obviously includes Gentiles.
All Israel is comprised of believing Jews and
believing Gentiles who, in a new covenant, are brought into
covenant relationship with God through the Lord Jesus
Christ. They are “one flock” in Christ (Jn. 10:16).
Who then is an Israelite? We have our answer, but
let’s look at another passage—a very beautiful one. Who is
an Israelite indeed?
“But God forbid that I should glory, save in
the cross of our Lord Jesus Christ, by whom the
world is crucified unto me, and I unto the world.
For in Christ Jesus neither circumcision
availeth anything, nor uncircumcision, but a new
creature. And as many as walk according to this
rule, peace be upon them, and mercy, and upon the
Israel of God” (Gal. 6:14-16).
Who is an Israelite, then, a true Israelite? Whether
believing Jew, or believing Gentile, whether circumcised or
uncircumcised, “as many as walk according to this rule…”
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There are some who teach that Paul has in mind two
different groups here—those who walk by “this rule,” and
then a separate group, “the Israel of God.” But the context
(Paul has been addressing Gentiles whose faith was being
subverted by those who told them they had to become like
themselves, circumcised Jews, in order to be saved) shows
that these are not two separate groups; they are one: as
many as walk by this rule, these are the Israel of God. “As
many as walk according to this rule, peace be upon them,
and mercy, and upon the Israel of God.” The word and is
frequently used in the Bible this way, both in the Old
Testament and the New; there are innumerable instances
(called hendiadys) in which the word and joins two things
that are meant to be considered one. Another passage that
bears witness to Gentiles now being part of the Israel of
God is in Ephesians, where Paul says that at one time the
Gentiles were “aliens from the commonwealth of Israel,”
but “now in Christ Jesus ye who at one time were afar off
are made nigh by the blood of Christ” (Eph. 2:12,13).
So then, along with believing Jews, Gentiles who
are in Christ Jesus are part of the commonwealth of Israel.
But what rule is Paul speaking of here in
Galatians—this rule? What is the constitution of the Israel
of God? The Law of Moses? No, not the Torah of Moses,
which could not “give life” to those dead in trespasses and
sins (Gal. 3:21, Eph. 2:1). Not the principle of law or
adherence to outward rule and regulation in any form. Nor
yet the canon of Scripture. Something much higher than
that now. This rule—the Greek word is kanon, from which
we get our word “canon.” What is the Christian’s rule or
canon of life and walk, then? We love the Bible, our canon
of Scripture. But according to the Bible, it is not the canon
of Scripture that the Christian is to walk by. It is the canon,
the rule, of new creation life, to which the canon of
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Scripture bears faithful witness. It is far from lawlessness,
as some charge. On the contrary, it is walking in the
dimension of a much higher and far more beautiful law—
the law of the Spirit of life in Christ Jesus. And those who
walk by this rule, this canon, whether Jew or Gentile by
origin, are the Israel of God—the new creation man who
worships God in Spirit and in truth.
To walk with the God of Israel, and become part of
the Israel of God, means being crippled by the circumcision
of the Cross as Jacob was crippled at Peniel. It affects the
way we walk in this world. There is a certain identifying
limp about us: we just can’t lean on the flesh the way we
used to; we halt on our thigh all our days, like Jacob of old.
It affects the way we worship, too. We’ve been
touched by God in the place of our carnal strength: again
like Jacob, we can’t even worship Him without leaning on
our staff. We are the circumcision, who worship by the
Spirit of God, and rejoice in Christ Jesus, and have no
confidence in the flesh.
God has not cast away His people, whom He
foreknew; absolutely not. God has not replaced Israel with
the church. What He did in Christ was to move Israel to a
higher plane, to a higher octave. It is the church of Jesus
Christ that is now the Israel of God, which now includes
believing Gentiles. The prerequisite for membership in this
Israel is, for all people whether Jew or Gentile, faith in
Jesus Christ, and the receiving of the unspeakable gift of
the Spirit.
And so it is entirely wrong thinking to consider the
church a Gentile thing. In fact the church was originally
made up of Jews who had embraced “Him that was to
come.” But when He came, He opened the door for the
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Gentiles to become part of that church, that assembly. At
this present time, granted, the church is largely composed
of Gentile believers. It will not always be so. The hour is
coming when multitudes of Jewish people will say,
“Blessed is he that cometh in the name of the Lord…” (Mt.
21:9, Lk. 13:35). It may be they will say this of some
Palestinian or Egyptian or Iranian.
But they are going to say it… and be grafted into
their own olive tree again.
In small measure it is already happening. But I
believe we are yet going to see a great turning. The apostle
Paul said it will be so awesome a time that the only way to
adequately described it will be “life from the dead” (Rom.
11:15).
For does that not describe those who were once
Gentiles, and dead... in trespasses and sins?

Judah
We find in the Lord’s words to the seven churches
of Asia that in Philadelphia and Smyrna there were those
who “say they are Jews and are not” (Rev. 2.9, 3.9). How
can this be? Once again Scripture cannot be any plainer in
showing us who the true Judah-ites are (for that is where
the word Jew comes from—Judah):
“He is not a Jew, which is one outwardly;
neither is that circumcision which is outward in the
flesh,
But he is a Jew, which is one inwardly; and
circumcision is that of the heart, in the spirit, and
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not in the letter; whose praise is not of men, but of
God” (Rom. 2. 28,29).
This is what makes a Jew a Jew indeed—the
circumcision of the heart that God promised in the Torah
(Dt. 30:6)—whose praise, whose Judah-ness (for Judah
means praise), is not of men, but of God. It is this
circumcision alone, the circumcision of the Cross that is
effectual in the Spirit baptism, by which God deals with the
root of that thing in the heart of man that inherently seeks
his own praise.

To the Jew first…
Before going on I must make something very clear.
When it is taught that there is only “one hope” (Eph. 4:4)
and not two as many insist (one for the Gentile and another
for the Jew) many are appalled and cry that this is heresy
cheating “God’s chosen people” of the heritage God
promised them. Exactly the opposite is the truth. The
Gospel of Christ that fulfills the promises of God goes forth
“to the Jew first…” (Rom. 1:16). In fact (as we said earlier)
the new covenant was originally made not with the
Gentiles, but “with the house of Israel and the house of
Judah” (Jer. 31:31). Is it not clear, then, that God has as
high a calling for the Jews as he does for the Gentiles? God
gave it all to them first—all the beautiful new covenant
truth that Gentile Christians rejoice in. He gave it all to
Israel first. “…Israelites: to whom pertaineth the adoption,
and the glory, and the covenants…” (Rom. 9:4). Paul the
Jewish apostle deeply loved his brethren. Read that whole
passage in Romans 9. How can anyone say that those who
teach what Paul taught are against the Jews? Was Paul
against them? He agonized with great longing for them. He
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loved them so deeply he said he could almost wish himself
accursed from Christ for their sake, if that could turn them
to Christ (Rom. 9:3). Could you or I do that? Could you
wish yourself accursed from your beloved Saviour—the
very thought is unthinkable—if that could mean the
salvation of others you love?
That is how much Paul loved his fellow Jews.
I know there are many Christians who proclaim that
they love the Jewish people as well. I don’t doubt that. But
if they love them why do they insist on confining them to
the shadows? Why do they insist on limiting them to the
terms of covenants that are swallowed up and fulfilled in
new covenant light? The new covenant of course replaces
the old, but at the same time fulfills its types and shadows,
and fulfills also the Abrahamic and the Davidic covenants.
These covenants are fulfilled, exceedingly fulfilled, in the
new covenant, giving the natural seed of Abraham more in
the new covenant than they had in the others—not less.
Why do we find this so hard to believe? I think the
real reason Christians protest this and insist that God is still
duty-bound to keep those old covenants... it must be
because they themselves have not had the eyes of their
understanding opened to see the breathtaking riches of what
is ours together with the Jews in the new covenant of our
Lord and Saviour Jesus Christ.
Paul the apostle did see that… and I challenge any
who say they love the Jewish people to love them with the
love with which Paul loved them, and pray that their eyes
might be opened to what Paul sought to teach them. In his
love for them he was in anguish to see his brethren settling
for so pitifully less than what was their own. He longed to
see them brought into what was their own. It was God’s
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love Paul was constrained with—God—who loved His
people Israel so deeply that, in the Cross of His Son, He
broke their yoke of bondage to the Law—a law they could
not keep in the first place—and gave them a new covenant.
And it was a great mystery He had kept secret for
ages in His own bosom that it was always His intention in
the fullness of time to bring the Gentiles into this covenant
as well, and make them “of the same body” (Eph. 3:1-6)
along with the Jews, creating of the twain one new Man
(Eph. 2:15).
A new creation Man! What a wonder! Can we
actually be reading such words? Lord, remove the scales
from our eyes!
And grant us grace to believe our beloved Bible—
that there is “one body [not two], and one Spirit, even as ye
are called in one hope of your calling…”

The Offence of the Cross
Paul sounded the alarm to the mainly Gentile
churches of Galatia because of certain teachers who were
subverting their faith, insisting that they be circumcised. He
laid out for them very clearly the things we have said
above, also reminding them of this:
“And I brethren, if I yet preached circumcision, why do I yet suffer persecution? Then is the
offence of the cross ceased” (Gal. 5:11).
The offence of the cross. Let us dwell much on
these words, and long, and let the Spirit of the Lord search
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our own hearts. Do we pride ourselves in the things of the
Torah—the circumcision? Do we talk about Christ and His
cross, but at the same time make much of keeping the
Torah and observing all those old rituals of the Law of
Moses? Or in other ways and works show ourselves the
children of the bondwoman?
Surely it couldn’t be that the Cross we love to talk
about is actually an offence to us?
Paul could have sidestepped all the trouble that
came upon him at the hand of the Jews; he could have
saved his skin; he could have become popular instead of
despised. All he had to do is part ways with the cross of
Christ and compromise a little, and quietly acquiesce to
those who insisted the Torah was yet to be kept.
There is no cross of Christ involved in preaching
and teaching circumcision—the keeping of the Law.
Attempting to keep the Law is the realm of the works of the
flesh. To take up the cross means putting all that behind us,
and, by the empowering Spirit, walking in the reality these
things the Torah foreshadowed. (See Col. 2:13-17.)
And those who do not take up this cross? It will
have its inevitable consequence. If we are not taking up this
cross ourselves, we will end up putting it upon others.
“But as then, he that was born after the flesh
persecuted him that was born after the Spirit, even
so it is now” (Gal. 4:29).
That was Paul’s personal experience in his day. Is it
ours today?
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Paul concluded his epistle to the Galatians with
these words:
“From henceforth let no man trouble me: for I
bear in my body the marks of the Lord Jesus” (Gal.
6:17).
The Greek word here is stigmata, and it means
simply marks. Paul surely had in mind the scars from the
lashings he received. And he is making a comparison. He
has been talking about those who boasted in the
circumcision in the flesh made with hands. Paul had a
different boast. He says he will boast in nothing but the
cross of our Lord Jesus Christ by whom the world was
crucified unto him, and he unto the world (Gal. 6:14). This
led him inevitably to bear in his own body the stigmata of
the Lord Jesus, the scars received at the hands of men.
The offence of the Cross of Christ is a stigma that
brings upon those who embrace it the inevitable reproach
of a world at enmity with God, for we cannot and do not
walk as they of the world walk—according to the flesh. It is
a walk that reproves them of sin, and they resent it.
Do we ourselves know this stigma, beloved?
Christ’s own have always found it so. If we walk a Spiritbirthed walk and take up our cross and follow the Anointed
One, the Christ, we are going to be marked men in a world
that hates the living Christ. Whether they are scars like the
ones Paul bore in his body, or whether they are wounds and
bruises and stripes hidden in the heart unseen by others—
tongue lashings, false accusations, slander, misunderstandings, the pain of rejection—this is the lot of all those
who follow the Lord Jesus Christ in this world.
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But there is a joy in this walk that, really, the stigma
is not worthy to be compared with. Some have suggested
that the marks Paul bore in his body he received as brands
marking him as a slave belonging to His beloved Master
the Lord Jesus. And so he gloried in them, rejoiced in them:
“We are the circumcision, who worship by
the Spirit of God, and rejoice in Christ Jesus, and
have no confidence in the flesh.”
Oh, the wonder of Christ Jesus! We rejoice in Christ
Jesus in spite of the stigma—even because of the stigma.
The joy carries us. And we need this strength. For:
“Marvel not, my brethren, if the world hate
you” (1 Jn. 3:13).
“If the world hate you, ye know that it hated
Me before it hated you” (Jn. 15:18).
Let’s read the context in which Jesus said this. He
was speaking of the coming of the Comforter, the Holy
Spirit. The world cannot hate its own, Jesus said. But the
coming of the Comforter means One who is not of this
world coming to abide in His disciples. And the world
would hate them for it. Why would the world hate them?
Because it hated Him, and He is seen in them now, is
present in them now, because of the Spirit that bears
witness to Him. Is that how it is with you and I? The Holy
Spirit of Christ in our lives will bring upon us the inevitable
hatred of a world at enmity with God and His Christ. They
will mark us accordingly.
And I say not only the world of outright sinners, but
of the Judaizers also—those who are into the Torah and
make their boast in the righteousness which is of the Law.
104

Paul got his stripes from such as these. Very religious
though they be, these too, says Paul, are of “the world”—a
world at enmity with God.

Messianic?
Let us look closer at the verse we have been
referring to—and I am calling for a real love of the truth
here.
“We are the circumcision, who worship by
the Spirit of God, and rejoice in Christ Jesus, and
have no confidence in the flesh.”
When we read this passage in its context we
discover that Paul is parting ways with any claim to an in
with God on the basis of what he was by nature:
“...Circumcised the eighth day, of the stock
of Israel, of the tribe of Benjamin, an Hebrew of the
Hebrews, as touching the Law, a Pharisee…” (Phil.
3:5).
Paul was saying good-bye to all that as a means of
acceptance before God. He actually called it loss for Christ.
“What things were gain to me, those I
counted loss for Christ.”
What then about Gentiles and Jews who like to cast
themselves as Messianic these days—meaning, actually,
that after a fashion they are into observing old covenant
ordinances? Why are they not willing to take their stand
alongside the apostle Paul? Why does the modern Jew who
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turns to Christ feel the need to identify himself as a
Messianic Jew, a Jew-who-is-a-Christian? Why does he
hold so tightly to what the apostle Paul counted loss?
Should I, from among the Gentiles, let people know I am a
Messianic Gentile? But no, the present-day Jew who
becomes a Christian feels the need to let people know he is
a Messianic Jew. Not so Paul. Christian was good enough
for him. He, a Jew, was among the disciples who were
called Christians first at Antioch. It’s likely they were
called this reproachfully, but I suspect the disciples said
Amen to it all the same.
I am not setting at nought anyone who loves the
Lord Jesus Christ as these Messianic Jews do, many of
them passionately, in fact even more passionately than
many of their Gentile brethren. It’s just that I long for more
of the renewing of our minds, that we might see what God
has done in bringing forth the new creation man. At the
same time, I understand why Jews who turn to Christ
struggle with now being called Christian. They see the
church as largely a Gentile thing. Are they suddenly
Gentiles, then? What is more, it was often Christians (at
least in name) who persecuted the Jews in centuries past.
And so, whereas once the Name of Jehovah (or Yahweh)
was blasphemed among the Gentiles because of the Jews,
now the name of Christ is blasphemed among the Jews
because of the Gentiles. How grievous that His matchless
Name has endured such reproach. Even so, just as Jehovah
redeemed His Name through the testimony of Christ and
the first Christians, He will yet redeem the Name of Christ
through the testimony of Jews and Gentiles who manifest
His beautiful Name in spirit and in truth.
A Jew who becomes a Christian does not become a
Gentile.
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Neither is a Gentile who becomes a Christian to
become a Jew.
God has created a totally new Man, in whom there
is neither Jew nor Gentile.
“…Having abolished in His flesh the
enmity, even the law [the Torah] of commandments
contained in ordinances; for to make [Greek, to
create] in Himself of twain ONE NEW MAN, so
making peace” (Eph. 2:15).
This is why Paul said to the Corinthians, “Ye know
that ye were Gentiles...” (1 Cor. 12:2). That is an
interesting statement. What were they now, then? Jews?
No, he says further on, “Give none offence, neither to the
Jews, nor to the Gentiles, nor to the church of God” (1 Cor.
10:32). He makes those three distinctions. Those in the
church of God are no longer differentiated as Jew or
Gentile, but are members of a new creation Man in whom
all former heritage in the first Adam has passed away (Gal.
3:28).
Yet, besides Messianic Jews, we have many Gentile
Christians these days calling themselves Messianic, by
which they are flagging themselves as being into certain
practices which the Jews were obliged to follow under the
old covenant. I do wish they would read Acts Chapter 15.
The apostles and elders at that convention made it very
clear that the Gentiles were not to be brought under the law
of Moses.
And so... messianic Jews are Jews who follow Jesus
the Messiah, yet continue to highlight their Jewish heritage
and involve themselves in certain old covenant things.
Messianic Christians are Gentiles who also are into the
things of the Law of Moses. How sad, how blind... that
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people now use the word Messiah—who came to fulfill the
Law—to indicate that they are into the types and shadows
of the Law. Why, beloved church of Jesus Christ the
mediator of a new covenant, a better covenant... why do we
do such sorry things?
It must be because of the pall of blindness under
which the old creation man was bound, and which lingers
over the mind that is not yet fully renewed.
Or... could it be what I said above—search our
hearts, dear Lord Jesus—that we fear the reproach of
Christ? When it comes right down to it, we don’t really
want to be identified with this One whom all men, Gentile
and Jew alike, have bound themselves in a conspiracy
against? We fear the reproach that attends this One—the
reproach of His cross? We really don’t want to be identified
with that Cross?
“Brethren, be followers together of me, and
mark them which walk so, as ye have us for an
ensample.
For many walk, of whom I have told you
often, and now tell you even weeping, that they are
the enemies of the cross of Christ...” (Phil. 3:17).

The Jews’ language
Much is made in some circles these days about
getting back to Hebrew roots, and learning how to
pronounce God’s name correctly in the original Hebrew.
Certain teachers imply that your relationship with God is
suspect if you’re not calling Him by His correctlypronounced Hebrew name—Yahweh. Apparently the
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purists among them insist on Yahveh. And you must also
call Jesus Yeshuah; that’s quite in vogue these days also:
when you call Jesus Yeshuah you are closer to the truth
than those who call Him Jesus. It is false teaching. Fine, if
you are Jewish call Him Yeshuah. If you are Arabic call
Him Isa. What about those who speak Inuktitut? They call
Him Jesusee, as I recall. Are they out of touch? In Chinese
it’s something like Yesu. You mean that old Chinese saint
who loves Jesus so much and has spent so many years in
prison and has suffered so deeply—you are trying to tell me
her communion with Yesu is hindered because she doesn’t
pronounce His Name right? Or North Korean Christians,
who, I understand, call Him Yesu-Nim? It has to be a deep
and frightening blindness to hold that these ones who live
perpetually on the knife-edge of martyrdom are out of
touch with the living Christ because they don’t pronounce
His name Yeshuah. I am sure they would take special time
to pray for anyone who tried to tell them that.
Beloved, in order to comprehend the true name of
God, we are going to have to get a little further along than
an argument over phonetics. Jesus said, “I have made
known unto them Thy Name, and will make it known, that
the love wherewith Thou hast loved Me may be in them,
and I in them” (Jn. 17:26). You mean He went around
Galilee and Judea teaching, “My Father’s Name is
Yahweh?” They already knew that. No, He manifested that
Name in power—in the Spirit of that Name, not the letter of
it. He manifested that Name in the many facets of that
Name— Yahweh is present, Yahweh our healer, Yahweh
our peace, Yahweh our righteousness, Yahweh our
holiness, Yahweh our salvation.... He manifested that Name
in spirit, in truth... not in mere phonetics.
It is deception to insist that Christians must learn
these Hebrew pronunciations. In fact let me go so far as to
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say that you can know all that, and even be able to speak
Hebrew like it was your mother tongue, and yet still not be
able to speak the Jews’ language.
What I have in mind is the situation among the
Israelites who had returned from Babylon to rebuild
Jerusalem. Some of them had intermarried with the peoples
of the land, a practice God had strictly forbidden (Ex.
34:14-16). Those who had returned to build the city of God
faced problems from the enemies without. That was
nothing compared with this from within. They could deal
with their enemies out there if their God was with them.
But this kind of thing opened the door to idolatry—and the
collapse of everything they were attempting to do. For this
their jealous God would abandon them. This is what got
them uprooted from their land and exiled to Babylon in the
first place.
Here is Nehemiah’s account of what happened after
they returned.
In those days also saw I Jews that had
married wives of Ashdod, of Ammon, and of Moab:
And their children spake half in the speech
of Ashdod, and could not speak in the Jews'
language, but according to the language of each
people.
And I contended with them, and cursed
them, and smote certain of them, and plucked off
their hair, and made them swear by God, saying, Ye
shall not give your daughters unto their sons, nor
take their daughters unto your sons, or for
yourselves.
Did not Solomon king of Israel sin by these
things? Yet among many nations was there no king
like him, who was beloved of his God, and God
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made him king over all Israel: nevertheless even
him did outlandish women cause to sin.
Shall we then hearken unto you to do all this
great evil, to transgress against our God in marrying
strange wives?
(Neh. 13:23-27)
Here is Ezra’s account pointing out that the
leadership led the way in this:
Now when these things were done, the
princes came to me, saying, The people of Israel,
and the priests, and the Levites, have not separated
themselves from the people of the lands, doing
according to their abominations, even of the
Canaanites, the Hittites, the Perizzites, the Jebusites,
the Ammonites, the Moabites, the Egyptians, and
the Amorites.
How is it that the people got involved once again
with the abominations, the idols, of those around them?
Ezra tells us how it happened:
For they have taken of their daughters for
themselves, and for their sons: so that the holy seed
have mingled themselves with the people of those
lands: yea, the hand of the princes and rulers hath
been chief in this trespass” (Ezra 9:1,2).
Now, God is not racist. Rahab the harlot was a
Canaanite. She ended up marrying Salmon, the father of
Boaz of Bethlehem, who himself married Ruth the
Moabitess. But Ruth was not “the daughter of a strange
god.” In fact her marriage was literally made in Heaven,
arranged by God Himself. She had turned from her Moabite
idols to serve the living and true God, as had Rahab. And
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that is the difference. God forbade inter-marriage with
other nations for the one reason of keeping his people
protected from their idolatry. The report that Ezra had
received was not about Canaanites and Hittites and
Perezzites and Jebusites turning to the one true God and
becoming part of the congregation of Israel, in which case
marriage with them would have been sanctioned by Him
and blessed. No, it was rather the case of young Israelites
getting involved in relationships with these people while
they were still involved with their sickening idols.
Whenever that happened it was not long before the holy
seed were worshipping those idols too, along with their
own God, and somehow trying to worship both together.
God’s intent in making the man and the woman one is “that
He might seek a godly seed” (Mal. 2:15). Boaz the Israelite
and Ruth the Moabitess brought forth from their union holy
seed: Obed, the grandfather of David. We find their names
in the lineage of Jesus Christ Himself. They loved and
served the living and true God.
But when any of God’s people got involved in
relationships with the idolatrous heathen round about them
while they were still involved in their wicked ways, God
always called the product of their union strange children
(Psalm 144:7,11).
Which is what we see in the Nehemiah passage—
strange children—children of parents, one of whom was
Jewish. The other? A foreigner, a stranger, as the King
James Version has it, a worshipper of a strange god. These
children, “they spake half in the speech of Ashdod, and
could not speak the Jew’s language…” Ashdod, that city of
those uncircumcised Philistines.
What then is the Jews’ language (bringing this up
into new covenant lingo)? Regardless of any earthly
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language we may have been brought up in, whether English
or Polish or Mandarin or Yiddish or Hebrew, the language
of the one who knows the circumcision of the heart is the
language of the Spirit, the language that converses with
God, and with others, in the Spirit. It is the language that
the spiritually uncircumcised cannot learn nor communicate. It is the language of the Spirit of God—not only
words spoken from the lips, but the conversation, the
conduct, the life, that comes forth from a circumcised heart,
a life in which the carnal nature has been completely cut
off. The Son of God spoke this language fluently. All His
days He submitted to the circumcision of the Spirit. He
spoke not from Himself. He spoke only what He heard the
Father speaking, and did only what He saw the Father
doing. He lived, walked, spoke, in the Spirit.
That is “the Jews’ language” in new covenant
terms—the language of the Spirit. It is speaking the mind
of Christ, and not our own mind. It is the language that
goes forth from lips and lives that know the circumcision of
the heart: the circumcision of Christ, of the cross of Christ.
And oh, to see and hear this language in the churches
of God in this critical hour—the language of the
circumcision of Christ. My soul is weary of my life because
of the mixture in our midst in our day. In so many of our
churches, how little you hear of the pure language of the
Spirit of God. The depressing thing is that “…the hand of
the princes and rulers hath been chief in this trespass.” How
grievous that the leaders and teachers in many of our
churches are themselves uncircumcised in heart and lips.
They don’t know the difference between the words and
works of the flesh and the words and works of the Spirit.
And so they teach the “children” things that cause the
“children” to be uncircumcised of heart and mind also.
How many churches are full of programs and
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methodologies that come straight out of Ashdod. It is no
wonder, then, to hear in the house of God... you hear
children, strange children, speaking half in the language of
Ashdod. You speak to them in the Jew’s language and they
get a puzzled look on their face. They can’t understand
what you’re talking about. It’s a foreign language to them.
Let me tell you, the Lord Jesus Christ is going to
deal with us, as Nehemiah did of old. He is going to pull
out the hair of some beards for this. He is going to deal
with the elders who are involved in this.
God does not intend that his people be bilingual—
knowing how to speak the language of God and the
language of the world. He hates that. He hates it even more
when they try to speak them both at the same time.
We are entering the day of either-or. It’s always
been that way as far as our Lord Jesus Christ is concerned.
It’s always been that way as far as those who love Him are
concerned. But we’ve come to the day when He is going to
purify the church and City that is called by His Name. No
longer will He tolerate the marriage of Christian things and
worldly things.
Mark my words: Nehemiah—comforter of Jehovah—is nigh to come.
And when He has finished His work we are going to
be either Christians as God defines the word, or we are not
going to be Christians—Christ-ones, anointed ones—at all.
We are going to be for Christ the Anointed One, or
we are going to be against Him—anti-Christ, anti-theanointing.
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We are going to speak and live and move and have
our being in the Spirit, or we are going to end up opposing
every moving of the Spirit of Christ.
There will be no mixture anymore. There will be no
both-and. It is going to be either-or. There will be no
neutral ground. We are going to be separated and holy unto
God, separated from the world, or we are going to be
totally unholy, totally worldly, totally friends with the
world, and the enemies of God.
We are going to be worshippers of God in Spirit and
in truth, or we are going to be absolute idolaters, and
ultimately worshippers of the Beast—and the Devil who is
back of him.
“As for you, O house of Israel, thus saith the
Lord GOD, go ye, serve ye every one his idols, and
hereafter also, if ye will not hearken unto Me: but
pollute ye My holy Name no more with your gifts,
and with your idols” (Ezek. 20:39).
God says, you will serve Me in My holy mountain,
or you will serve your idols.
But not both.
That I will never again permit.
“For in Mine holy mountain, in the mountain
of the height of Israel, saith the Lord GOD, there
shall all the house of Israel, all of them in the land,
serve Me…” (Ezek. 20:40).
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The land
Now, what mountain did God have in mind when
He inspired Ezekiel to write that? “...In Mine holy
mountain, in the mountain of the height of Israel...” If we
put on our new covenant eyeglasses and go to Hebrews
Chapter 12, we discover it to be the heavenly Mount Zion,
unto which we have come (Heb. 12:22). And what land is
this mountain in, this “height of Israel”? What is the land of
Israel? Once again, if we are going to believe the new
covenant apostles we will discover our understanding being
stretched. This is always unsettling. But then, Lord, unsettle
us! Your only motive in doing so is to bring us out of the
dark and narrow confines of our own understanding and
into “a large place”—the vast realm of the Spirit.
In God’s view there is only one holy nation in the
whole world. That is Israel. (We know now what is meant
by Israel.) Peter speaks of this holy nation, and let us
remember as we read that he is speaking to “the sojourners
of the diaspora throughout Pontus, Galatia, Cappadocia,
Asia and Bithynia.” So this nation is not in one specific
geographic locale, even as today it is spread throughout all
the nations of the earth. Peter writes:
“But ye are a chosen generation [Gk. race,
speaking of all those who are born of God, born
again], a royal priesthood, an holy nation, a peculiar
people...” (1 Pt. 2:9).
Peter goes on to tell us that this “holy nation” now
includes those who at one time “were not a people, but are
now the people of God” (1 Pt. 2:10). He is referring to
Hosea’s prophesy about the time when Israel and Judah
come up once again into their own land. It’s an amazing
prophecy.
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“Yet the number of the children of Israel shall
be as the sand of the sea, which cannot be measured
nor numbered; and it shall come to pass, that in the
place where it was said unto them, Ye are not my
people, there it shall be said unto them, Ye are the
sons of the living God.
Then shall the children of Judah and the
children of Israel be gathered together, and appoint
unto them one head, and they shall come up out of
the land: for great shall be the day of Jezreel” (Hos.
1:10,11).
And so God promised that after he had disowned His
disobedient people the northern kingdom of Israel, calling
them, in fact, Not-my-people, scattering them among the
nations; and after He had scattered the kingdom of Judah
in the land of Babylon, the time would come when He
would gather the children of Israel and the children of
Judah together again and bring them up out of Babylon,
and back to their land. However, this is a very far-reaching
prophecy, according to the new covenant apostle Paul. God
has in mind a day when He would include in this gathering
others who at one time “were not a people.” We know who
that is, don’t we.
“...Even us, whom he hath called, not of the
Jews only, but also of the Gentiles.
As he saith also in Osee [Hosea], I will call
them my people, which were not my people; and
her beloved, which was not beloved.
And it shall come to pass that in the place
where it was said unto them, Ye are not My people;
there shall they be called the children [Gk. sons] of
the living God” (Rom. 9:26).
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And so this prophecy concerning the great “day of
Jezreel” when Israel and Judah come up out of Babylon and
return to their own land includes believing Gentiles as well
as believing Jews.
But is that what happened when the remnant
returned to their own land in the days of Zerubbabel and
Ezra and Nehemiah? Gentiles returned with them?
Obviously not. And so what is the day of Jezreel? What
land, ultimately, did God have in mind? Apparently He had
something more in mind in this prophecy of Hosea’s. For if
Gentiles are involved—those who were not a people—it
has to involve something more than that little land over in
Palestine. Or are you trying to say that I, because I am a
true child of Abraham, have a plot of land that God has
reserved for me somewhere over in Palestine? No, fellow
believers from among the Jews and the Gentiles, our “land”
is the heavenly Canaan, our spiritual heritage in the
heavenlies in Christ Jesus. That is our Land. How sad, then,
when we Christians insist on confining the Jews to that
little postage stamp of land over there in Palestine. Oh, let
us lift up our eyes! Even Abraham of old had better vision
than that. Yes I know, God promised him the land of
Canaan—and He faithfully brought his descendants into it.
But Abraham actually saw—I wonder if it was on Mount
Moriah—something far, far greater than that. Far higher!
“For he looked for a City which hath
foundations, whose architect and builder is God”
(Heb. 11:10).
The writer of Hebrews says something else very
remarkable.
“These all died in faith, not having received
the promises, but having seen them afar off, and
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were persuaded of them, and confessed that they
were strangers and pilgrims on the earth.
For they that say such things declare plainly
that they seek a country [Gk. a homeland, a
fatherland]” (Heb. 11:13,14).
What homeland? The one Abraham originally came
out of—Chaldea? But if that’s the land they had in mind
they might have found opportunity to go back, as the next
verse says.
“And truly, if they had been mindful of that
from whence they came out, they might have had
opportunity to have returned.”
What homeland, then, did they have their heart set
on? The land in which they were sojourners? That earthly
land their descendants conquered with Joshua? Why, then,
did David the king who dwelt in that land and even reigned
over it call himself still a sojourner in it?
“Hear my prayer, O LORD, and give ear
unto my cry; hold not Thy peace at my tears; for I
am a stranger with Thee, and a sojourner, as all my
fathers were” (Ps. 39:12).
As all my fathers were? You mean all those before
him were sojourners? Abraham and Isaac and Jacob?
Joshua and Caleb? Strangers and sojourners? And now
David the king as well, a stranger, a sojourner? But David,
you are dwelling in the land God promised to give
Abraham and his descendants. What are you looking for,
David? And all those “who died in faith, not having
received the promises…” what did they have their eyes on?
The homeland the modern Jews have returned to? No, a
better land! A heavenly!
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“But now they desire a better country, that
is, an heavenly: wherefore God is not ashamed to be
called their God: for He hath prepared for them a
City” (Heb. 11:16).
That is the heritage, the land, of those in Christ
Jesus—the vast unsearchable reaches of the heavenlies
wherein we have been blessed with all spiritual blessings in
Christ (Eph. 1:3).
In the light of all this, then, what is to be made of
Isaiah’s prophecy about a nation born in a day? It is
generally accepted that this was fulfilled in 1948; our
teachers have been telling us this for decades—that the
prophecy in Isaiah 66:8 speaks of what happened in 1948.
I have no doubt that what happened then—with Jews from
all over the world returning to what was once the earthly
homeland of the Jews—has a part to play in the unfolding
purposes of God. But I don’t accept that it fulfills Isaiah
66:7-9. My own conviction is that this prophecy refers to a
spiritual reality far more awesome than what happened in
Palestine in 1948. Do a careful study as to the meaning of
Zion in Scripture—starting with the New Testament and
reading with your new covenant eyeglasses on.
“Ye are come unto Mount Zion, and unto
the city of the living God, the heavenly
Jerusalem...” (Heb. 12:22).
It’s important to note that by, “ye are come...” the
writer of this epistle had in mind Jews, Hebrews, who
having turned to Christ, were now being persecuted and
were thinking maybe they should go back to the familiar
security of their old ways and the covenant God gave Israel
at Mount Sinai. So he seeks to lift up their eyes to see the
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wondrous heritage that is theirs now in this heavenly
mountain—Zion. Also in Peter.
“Behold I lay in Zion a chief corner stone...”
(1 Pt. 2:6).
Where would that be? Where is the Zion that God
set Jesus Christ the chief corner stone in? Over there in
Palestine? Let us read in its context this passage in Peter.
This is where Peter talks of “a royal priesthood, a holy
nation, a peculiar people... which in time past were not a
people...” And so how can we accept that modern Israel is
the holy nation Peter has in mind here? Modern Israel is a
member of the United Nations along with all the other
secular unholy nations of the world. How, then, can we
accept that modern Israel is the Zion Isaiah prophesied of?
Who does God have in mind when Isaiah prophecies:
“For as soon as Zion travailed, she brought
forth her children” (Isa. 66:8).
Who then are Zion’s children? We have been
reading passages in their context. Let us read also in its
context this passage in Isaiah. Going back several chapters
leading up to this prophecy, Isaiah has been burdened for
Zion.
“For Zion’s sake I will not hold my peace,
and for Jerusalem’s sake I will not rest, unto the
righteousness thereof go forth as brightness, and the
salvation thereof as a lamp that burneth” (Isa. 62:1).
Earlier he has spoken of a certain barren one whom
he prophesies would one day travail with child.

121

“Sing O barren, thou that didst not bear;
break forth into singing, and cry aloud, thou that
didst not travail with child: for more are the
children of the desolate than the children of the
married wife, saith the LORD” (Isa. 54:1).
Who is this barren one? He is speaking of Zion, of
Jerusalem, as the context reveals, and which the new
covenant apostle Paul confirms. We have already quoted
the passage. She is that “mountain” that speaks of the new
covenant (Gal. 4:24). She is barren Sarah, who gives birth
to Isaac. She is that City, “Jerusalem which is above...
which is the mother of us all.” That is, of all who are born
of the Spirit. Zion’s children.
Do we dare believe the Scriptures of the new
covenant? It is a heavenly “land” that is the heritage of all
those in Christ Jesus—a heavenly land for “a holy nation”
comprised of former Jews and Gentiles with one Appointed
Head. It is that City unto which we have come—oh, dear
Lord, open blind eyes—the heavenly Jerusalem. A spiritual
City that comes down out of Heaven from God upon the
whole earth, the “joy of the whole earth.” The fruit of His
own great and eternal travail on Calvary’s cross (Isa.
53:11). This is the reality God ultimately had in mind, the
spiritual reality He was patiently moving toward, in the
whole story of His people of old.
...And so, dear Father of our Lord Jesus Christ, help
us, open our eyes, cause us to see! Anoint our blind eyes
with eye salve that we might see! Remind us to put on our
new covenant eyeglasses when we read our beloved
Bible—so that we might see as You see, and understand
what You had in mind when you inspired the holy
Scriptures in the first place. We want to sit down with
Abraham, and Isaac, and Jacob, in the kingdom of God.
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Blow Your spiritual shofar—the trumpet of the Spirit that
awakens the faculty of hearing in the hearers—that we
might hear Your living word. Circumcise our hearts with
the true circumcision of the Spirit, and teach us to speak the
Jew’s language as fluently as Your Son spoke it. Give us
all, Father, as You have promised, “a pure language,” that
we may call upon Your name and serve You with one
consent—one shoulder (Zeph. 3:9). Unite our hearts to fear
Thy Name, to worship Thee with the whole heart, so that
our whole life becomes a beautiful expression of the living
Christ. Oh, that we might hear the travailing cry of the
apostle pregnant with truth, travailing in birth till Christ be
formed in us, and in everything we say, in everything we
do, we are being led by the Spirit of God, and so are one of
the true sons of God worshipping the Father in Spirit and in
truth. Amen.
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Chapter Five

Worship In The Holy Of Holies

We have spoken at length of the realm of types and
shadows, contrasting this with the realm of the Spirit, the
realm of the true. God, with an eternal purpose in mind,
first implemented types and shadows which were “figures
of the true,” because the realm of the Spirit and the true is
beyond the comprehension of those in the first man—Adam
and his progeny. They might have an awareness of God to
some extent, but they cannot comprehend, certainly cannot
apprehend, the depths of God, the realm of the Spirit, apart
from being born of the Spirit and becoming members of the
second Man—Christ the Lord from heaven. This is as Jesus
said to Nicodemus, that those in Adam cannot see, cannot
enter, the kingdom of God (Jn. 3:3-5). Apart from being
born of the Spirit they cannot see, cannot enter into the
realm of the true, the realm of the reality of God Himself,
which the Spirit will continue through all eternity to search
out and guide them into: “all the truth,” “yea, the depths of
God” (Jn. 16:13, 1 Cor. 2:10).
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And so in great love and infinite patience God gave
types and shadows to help the finite understanding of those
who dwell “in houses of clay.” This is God’s order:
“Howbeit that was not first which is
spiritual, but that which is natural; and afterward
that which is spiritual” (1 Cor. 15:46).
Our Old Testament, then, is as it were a picture
book designed to help us comprehend spiritual realities. It
is filled with wonderful illustrations of spiritual reality.
The tabernacle, for example. The tabernacle God
had Moses build was constructed with three areas: the outer
court, the Holy place, and the Holy of holies. The outer
court contained the brazen altar and the laver. The Holy
place contained the table of showbread, the lampstand, and
the golden altar of incense. Then in the Holy of holies we
find the ark of the covenant and the mercy seat
overshadowed by the cherubim. All these things are
pictures, representations, of a heavenly reality, a spiritual
reality. There is much insight to be gained as to what is
ours in Christ and His new covenant by studying the old
covenant tabernacle and each of its furnishings—
remembering that each is but a part of the whole.
However, in this chapter we want to focus on
something concerning the tabernacle that is revealed to us
in Hebrews Chapter 9. We discover there that the two areas
called the Holy place and the Holy of holies actually typify
two separate tabernacles. With Spirit-inspired insight, the
writer of Hebrews says that the Holy place represented the
whole Mosaic covenant and order with its “worldly
sanctuary.” And the Holy of holies represented the new
covenant order with its “greater and more perfect
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tabernacle, not made with hands, that is to say, not of this
building [Gk. creation]” (Heb. 9:11).
This perspective is backed by the very construction
of the tabernacle as revealed in Exodus. The curtains that
divided the Holy place from the Holy of holies were linked
together by “50 taches [clasps] of gold” (Ex. 26:6). Fifty is
the number of Pentecost. And Pentecost was the occasion
of the sending of the Spirit fifty days after the resurrection
of Jesus Christ. It is the sending of the Spirit by which He
who has obtained “a more excellent ministry” inaugurated
the new covenant in order to make what God accomplished
in the cross and resurrection of Christ effectual in the
saints. Paul in fact calls the new covenant “the ministration
of the Spirit” (2 Cor. 3:8). And so in type, the fifty golden
clasps that coupled the Holy place to the Holy of holies
foretold Pentecost, the coming of the Holy Spirit, that
would enjoin to God’s people a new dimension beyond the
veil—the Holy of holies. In a sense, the fifty golden clasps
also joined together the two tabernacles and made them one
(which we shall explain a little further on). But the
emphasis of the writer of Hebrews is that they are two
separate tabernacles. Let’s see why he says this.
In Hebrews Chapter 8, the writer quotes the passage
from Jeremiah in which God promised that the days would
come when He would bring in a new covenant. He says this
means that the first covenant is thereby made old.
“In that He saith, a new [covenant], He hath
made the first old. Now that which decayeth and
groweth old is ready to vanish away” (Heb. 8:13).
Proceeding further, and in the context of the two
covenants he has just referred to, he continues:
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“Then verily the first [covenant] had also
ordinances of divine service [latria], and a worldly
sanctuary” (Heb. 9:1).
That is better translated “a sanctuary of this world.”
He mentions the contents of this sanctuary: “the candlestick
[lampstand], and the table, and the shewbread.” So this is
the Holy place.
After this, he writes, there is “the second veil,”
beyond which is “the tabernacle which is called the Holiest
of all” (Heb. 9:3). He then describes the contents of this
tabernacle—the mercy seat and the ark of the covenant.
Then he says that into the Holy place, the first
tabernacle, the priests entered “always” or, at all times—
continually—“accomplishing the service [the latria] of
God” (Heb. 9:6). But the priests could proceed no further.
They were forbidden to enter the second tabernacle, the
Holy of holies. Only the high priest himself could enter the
Holy of holies, and that but once a year.
“But into the second went the high priest
alone once every year, not without blood, which he
offered for himself and for the errors of the people.”
Now the writer explains the significance of all this.
“The Holy Spirit this signifying [signifying
by this]: that the Way into the holiest of all [or,
literally, the way of the Holiest of all] was not yet
made manifest while as the first tabernacle was yet
standing…”
That is to say, as long as the first tabernacle still
“had standing.” As long as the first tabernacle remained a
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functioning institution, the way of the second, the way of
the Holy of holies, was still behind a veil inaccessible to all
but the high priest, and that but once a year. As long as the
first tabernacle (which typified the old covenant) with all
its rites and rituals was still ordained of God, it was but “a
figure for the time then present,” or as my Greek-English
Interlinear (by nineteenth century Greek scholar Thomas
Newberry) has it, “a figure for the present time…”
“…In which were offered both gifts and
sacrifices that could not make him that did the
service perfect as pertaining to the conscience,
[consisting] only in meats and drinks, and divers
washings, and carnal ordinances imposed until the
time of reformation [that is, of setting things right].”
In verse 9 the writer has spoken of the “present
time,” and in verse 10 of “the time of reformation.” The
“present time” was the time in which he was writing: the
period between the crucifixion of Christ and the destruction
of the temple in Jerusalem by Titus in 70 AD. It was a time
when temple sacrifice was still taking place; the priests
were still going about all the ordinances and rites of the
Law. So it was a time when there was, at least in practice,
an overlapping of the old covenant and the new. Those
Jews who had rejected Christ were carrying on with the old
covenant, business as usual. Even those who had become
Jesus’ disciples, but were still not enlightened as to the full
significance of what had happened at Calvary, were still
involved in the old system to some extent, as we said
earlier. They would regularly gather in the temple complex,
and were involved in the various feasts and rituals. It was a
time of transition; it was difficult even for those who
believed in Jesus to part ways totally with a system that had
been in place for centuries.
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And the willful unbelieving continued to boast in
their religion, blind to the fact that the old system God had
imposed on them was now obsolete. That’s a very strong
word used there: had laid on them, like the stone that lay on
Lazarus’ tomb. That’s the weight of the word used here—
“imposed on them till the time of reformation.” (There’s
that little word till again.) The word reformation means “to
set things straight, or right.” And so the writer of Hebrews
has come to his point. God has set things right now. That
old tabernacle has been taken down now. Better things,
greater things, have now come; a new and greater
tabernacle has now been raised up, and a new and better
covenant. Again from the Interlinear:
“But Christ being come high priest of the
coming good things, by the greater and more perfect
tabernacle, not made by hand, that is, not of this
creation,
Nor by blood of goats and calves, but by His
own blood, entered once for all into the Holies,
eternal redemption having found” (Heb. 9:11,12).
The Way of this second tabernacle, the writer of
Hebrew says, has now been opened! The stone has been
rolled away! A Sacrifice far greater than that of bulls and
goats has wrought not temporal, but eternal redemption
now. The things that were practiced in the first tabernacle
were just “patterns of things in the heavenlies” (Heb. 9:23).
Now, the heavenlies themselves are open and accessible!
And so the whole arrangement of the two
tabernacles was a setting forth in prophetic type of the two
covenants with their respective tabernacles. That the high
priest entered only once a year into the Holiest of all was a
prophetic type of Christ who in the fullness of time would
enter once into the true Holiest of all, fulfilling—and
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thereby bringing to an end—all that the first tabernacle
represented, and at the same time becoming the true
propitiatory for the transgressions that had taken place
under that first covenant (Heb. 9:15, see also Rom.
3:25,26). His once-for-all sacrifice has now opened up the
Way for all people to enter through the rent veil and walk
in the Way of this second tabernacle—the true tabernacle,
the heavenly tabernacle, the realm of the true, the real. He
has brought in a new, a better covenant, thus opening a
realm of worship and service, true worship, in “the true
tabernacle, which the Lord pitched, and not man.”
What shall we say then to these things, these
wondrous things? What shall we do? Just what the writer of
Hebrews says to us, and bids us do: enter therein!
“Having therefore brethren boldness to enter
into the Holiest by the blood of Jesus...”
This verse has all too often been used to promote a
kind of “boldness” that is far from what the writer had in
mind, as though God no longer requires the sanctification
without which the priests of old forfeited their lives if they
entered this place. Yes, all may enter. But only the holy, the
sanctified, may enter. And there is new covenant provision
for that sanctification:
“Having therefore brethren boldness to enter
into the Holiest by the blood of Jesus
By a new and living way, which He hath
consecrated for us through the veil, that is to say,
His flesh,
And having an high priest over the house of
God,
Let us draw nigh with a true heart in full
assurance of faith having our hearts sprinkled from
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an evil conscience and our bodies washed with pure
water.” (Heb. 10:19-22).
What a wonder—a Sacrifice that is able to
accomplish the kind of sanctification and cleansing by
which the worshipper has no more conscience of sin,
something bulls and goats could never do (Heb. 10:2).

The Provision of the Holiest of all
The question arises, then: if the first tabernacle—the
Holy place—is no longer a functioning institution, what
about the things in the first tabernacle—the table of
shewbread and the lampstand? What about the altar of
incense? For that matter, what about the brazen altar and
the laver in the outer court? Do these concern us anymore if
that institution is now mere history? In one sense, no, all
these were but “figures of the true,” and the true is now
with us. But in another sense, yes, they concern us very
much, since they represented facets of truth that were
God’s provision enabling the old covenant priests to serve
Him acceptably in that tabernacle; and, since we in the true
tabernacle must to serve Him acceptably, we can learn
much from these furnishings and the ordinances by which
they were attended. We will have more to say about this
shortly. First we want to see what God provided in the
realm of the Holy of holies. The writer of Hebrews lays it
out:
“And after the second veil the tabernacle
which is called the Holiest of all;
Which had the golden censer, and the ark of
the covenant overlaid round about with gold,
wherein was the golden pot that had manna, and
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Aaron’s rod that budded, and the tables of the
covenant;
And over it the cherubim of glory shadowing the mercy seat...” (Heb. 9:5).
The apostle Paul relates the mercy seat in the Holy
of holies to the believer’s justification by faith.
“...Being justified freely by His grace
through the redemption that is in Christ Jesus,
whom God hath set forth to be a propitiation,
through faith, in His blood…” (Rom. 3:24,25).
The word propitiation here is the Greek hilasterion,
the same word translated mercy seat in Heb. 9:5. So, those
who believe in Jesus, those who have faith in Jesus, know
the provision of the true mercy seat in the true Holy of
holies—the propitiation, or atonement, that the blood of
Christ wrought on behalf of all men (for “all have sinned”).
This is the very foundation of our relationship with God in
the new covenant. It is a provision that has been available
for some two thousand years to “all them that believe” in
Jesus, whether Jew or Gentile. It is Christ’s death, His
blood, that wrought the atonement, and it is faith that brings
this atonement nigh the repentant sinner, and justifies him.
But the hungry heart asks—even after so long a
time, is being justified by faith the full expression of the
propitiation, Christ Jesus our mercy seat? Is there not
more? To what extent have we actually entered into this
Holy of holies, this realm of the true worshippers, this
Place of the propitiation, the mercy seat? How much
effectual new covenant Christianity do we actually see
around us these days? So many questions. And so the
hungry heart gets seeking, and reading, and discovers that
justification by faith is only the beginning. God has
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provided access for the justified people into the very realm
for which that justification has prepared them: that is, into
the Holy of holies where they dwell continually in the very
presence and glory of God in abiding fellowship with the
Father and the Son—the hope for which believers were
justified in the first place. Daniel prophesied of the time
when God would “anoint the Most Holy” (Dan. 9:24),
which is what Christ accomplished when He inaugurated
the new covenant by the sending of His Anointing, the
Spirit, at Pentecost, having first cut the covenant at
Calvary’s cross. How then can we be content to be justified
without entering into and searching out this Holy of holies
realm—to the glory of God? It was because of the loss of
the hope of that glory that we needed to be justified in the
first place:
“For all have sinned, and come short of the
glory of God;
Being justified freely by His grace through
the redemption that is in Christ Jesus... (Rom.
3:23,24).
And to what intent are we justified?
“Therefore being justified by faith we have
peace with God through our Lord Jesus Christ,
By whom also we have access by faith into
this grace wherein we stand, and rejoice in hope of
the glory of God” (Rom. 5:1,2).
Being now justified, the hope of glory that sin
robbed from man is returned again! Let us then enter into
this realm of the glory of God!
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“Having therefore brethren boldness to enter
into the Holiest by the blood of Jesus…” (Heb.
10:19).
It is the realm wherein we are not only justified and
reconciled to God by the death of His Son, but are “saved
by His life” (Rom. 5:9,10). This is far more than to be
saved and thus readied for Heaven. It is to be baptized in
the Spirit, and thus to be in Christ, in whom the law of the
Spirit of life in Christ Jesus instantly makes us free from
the law of sin and death. Yes, instantly—and then
perpetually, as we continue to walk in the Spirit liberated
from the law of sin and death. And this while yet on earth
in mortal flesh. Baptized into Christ while yet in mortal
flesh, we become involved in the shining forth of the
unfading every-increasing glory of God in the face of Jesus
Christ (2 Cor. 4:6).
This is the provision of the true Holy of holies for
God’s new covenant priests who enter therein. It is the
“much more” realm the apostle Paul spoke of in Romans
Chapter 5; it is the realm of the “so great salvation” the
writer of Hebrews exhorted us not to neglect—this “Way of
the holiest,” the realm of reigning grace, into which the
justified now have access by faith.
Herein, as we said, is the Mercy Seat—our Lord
Jesus Christ Himself, the true propitiatory for the sins of
the world (Rom. 3:25, 1 Jn. 2:1,2), whose sprinkled blood
so cleanses the sinner once estranged from God that he may
now boldly enter into and enjoy unveiled open-faced
abiding fellowship with Him.
Yes. We may all enter this wondrous Holy Place.
But. Only the holy, the sanctified, may enter. And there is
new covenant provision for that sanctification. Here again
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is the passage we quoted from Hebrews, this time from
Newberry’s Interlinear:
“Having therefore brethren boldness for
entrance into the Holies by the blood of Jesus,
A way newly made and living which He
dedicated for us through the veil, that is, His flesh,
And having a great priest over the house of
God,
We should approach with a true heart in full
assurance of faith having been sprinkled as to the
hearts from a wicked conscience and having been
washed as to the body with pure water.
We should hold fast the confession of the
hope unwavering, for He is faithful who promised...” (Heb. 10:19-23, Newberry’s Interlinear).
There are intimations here of the preparation that
sanctified the priests of the old covenant:
“And Moses brought [Heb. brought nigh]
Aaron and his sons, and washed them with water”
(Lev. 8:6).
“And Moses took of the anointing oil, and of
the blood which was upon the altar, and sprinkled it
upon Aaron, and upon his garments, and upon his
sons, and upon his sons’ garments with him, and
sanctified Aaron, and his garments, and his sons,
and his sons’ garments with him...” (Lev. 8:30).
The water in the old covenant laver was the water of
this world; the new covenant priests are washed with the
pure water of the Spirit. The blood sprinkled upon the
garments of the old covenant priests was the blood of an
animal, which “could not make him that did the service
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perfect as pertaining to the conscience” (Heb. 9:9). The
blood of Christ can, and does, do that! Notice the tenses in
Newberry’s Interlinear:
“We should approach with a true heart in
full assurance of faith, having been sprinkled
as to the hearts from an evil conscience and having
been washed as to the body with pure water.”
When was it that my heart was sprinkled from an
evil conscience? It happened on the Cross of Calvary where
Jesus dies for my sins. But what happened on the Cross of
Calvary is in the Holy Spirit of the ascended Christ. And
so, when I believed in Jesus the propitiation for all my sins,
and subsequently received His Spirit, being thereby
baptized into Him, I was sprinkled with the anointing oil of
the Spirit of Christ and with His blood, which made
efficacious to me the sacrifice on Calvary’s cross that
perfectly cleansed my heart from an evil conscience. It is in
His Spirit that the blood of sprinkling is intermingled,
purifying the heart, the conscience. His Spirit also washed
my body—my interface with this world—with pure water,
cleansing away the contaminants of this present evil world.
And this is to be the abiding continuing reality of
those who enter and abide in this realm.
That wonderful, precious mystery called faith
enjoins to us what Christ accomplished in the Cross on our
behalf. We are urged to “draw near with a true heart in full
assurance of faith...”
It is those words “draw near” that grip me. Draw
nigh and enter this Holy of holies realm? Yes, that. But
more than that, this is our God’s loving invitation to draw
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near to Himself. How near? It takes the breath away to state
it, but as near as the Father and the Son are to one another.
So near, so very near to God, I cannot nearer be:
For in the person of His Son I am as near as He.
Yes. No less than this is what the Son of God
Himself proclaimed would be accomplished by the sending
of the Spirit:
“At that day ye shall know that I am in My
Father, and ye in Me, and I in you” (Jn. 14:20).
This, and nothing less, is the hope—and present
confession—we are to hold fast. We do so knowing that we
have the Great High Priest of our confession, the blood of
whose sacrifice on Calvary sprinkled and perfectly
cleansed the heart of sinful man from an evil conscience,
the efficacy of which sacrifice is realized by faith, enabling
those with a pure conscience to draw nigh with open face
and full assurance to God rather than hide from Him.
Testifying to this blood—this death—in this Holy
of holies are the cherubim of glory overshadowing the
Mercy Seat, jealously protecting and covering the Glory
with their wings—and those who draw nigh as well, those
who in Christ are now the very glory of God—whereas
once the cherubim forbade the drawing nigh and entrance
of any man. And they cry out to one another in a state of
continual worship, “Holy, holy, holy is the LORD of
hosts…”
So this is the sphere of unceasing worship in a
realm of eternal reality. Eternal life. Abiding eternal life.
Abiding glory.
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“For if that which is done away was
glorious, much more that which remaineth [abideth]
is glorious” (2 Cor. 3:11).
There is the ark of the covenant in this Place—our
Lord Jesus Christ, in whom are “the tables of the law.” No,
not the law of Moses. The new covenant law of Christ.
This Law is a divine provision as well as a divine demand.
It is the living law of God written in hearts and minds, the
law of the Spirit of life in Christ Jesus, the perfect law of
liberty, setting those who are in Christ Jesus totally free
from the law of sin and death. Thus, the righteousness of
the Law is fulfilled in those who are in this Holy Place—
that is, in Christ (Rom. 8:1-4).
There is the golden pot of manna that never sees
corruption because of the Presence here. “Your fathers did
eat manna in the wilderness and are dead,” said Jesus.
“This is the bread which cometh down from heaven, that a
man may eat thereof, and not die” (Jn. 6:49,50). This
manna is, then, the True Bread—the “bread that endureth
unto eternal life.” Surely it is the golden pot of manna
hidden in the living Ark Himself that the apostle had in
mind when he wrote to the church of Pergamos of the
hidden manna. Many of them were at the same table as the
idolaters around them, and were eating “things sacrificed to
idols.” God had better food for them than that. But it would
require their overcoming the false teachings of Balaam to
partake of it.
“To him that overcometh will I give to eat of
the hidden manna” (Rev. 2:14-17).
There is Aaron’s rod that budded because of the
Presence here: the authority of priestly ministry vindicated
by the power of resurrection Life.
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All this is the provision that God has ordained to
enable His new covenant saints to draw nigh Him and
glorify Him fully, to worship Him acceptably as He ought
to be worshipped and served—in Spirit and in truth. This is
basic new covenant Christianity, the writer of Hebrews
shows us. And yes, we are now some two thousand years
down the way since God brought in the new covenant.
But, oh beloved, it is apparent that there are things
in this realm that we know so very little about yet. Even
the things we do know we know not yet as we ought to
know.
And then...
...There is more. There are “upper chambers” in this
Place (1 Chr. 28:11, 2 Chr. 3:9) with no mention whatever,
at least in the description of Solomon’s temple, of what
they are all about, or even how to gain access to them.
Oh, let us always remember: till we come into
perfect love, “we know in part” (1 Cor. 13:9).

A heavenly praise and worship service
In The Revelation, John the beloved records being
invited into a praise and worship service in Heaven. I say
invited: he is called into this Place: “Come up hither…”
He would never have been able to enter if he had not been
bidden.
No one can enter this place but he that is called of
God. The call is the very thing that imparts to us the grace
to respond by faith. There is the power of grace in the call.
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John finds himself in a Throne Room. As we read
the account—even to read it causes trembling—we
discover that we are getting a glimpse into the true Holy of
holies.
“And behold, a Throne was set in Heaven,
and One sat on the throne” (Rev. 4:2).
That is the first thing John sees. A throne. And One
seated upon it. So it is a throne room John has entered. The
One seated upon this throne must be a King, then. But
thrones are in palaces. Palaces are in kingdoms.
So a Palace in a kingdom this must be.
But this is also a Temple. For in this place we read
of a “sea of glass like unto crystal,” and “seven lamps of
fire,” which are found only in a temple.
And there are living creatures here—the cherubim—“in the midst of the throne, and round about the
throne” (Rev. 4:6). In the Holy of holies of the old temple,
the ark of the covenant with the cherubim on either side
was a representation of God’s throne where, we are told,
He sits, or “dwells,” or “sits as king,” as the Hebrew word
implies. “He sitteth [enthroned] between the cherubim” (Ps.
80:1, 99:1). In Solomon’s temple the cherubim were also
portrayed round about on the walls, just as they had earlier
been on the inner curtains of the tabernacle of Moses. So,
just as in the tabernacle and the old temple, the cherubim
here in the heavenly temple are “in the midst of throne,”
and also “round about the throne.” Further, John writes:
“And round about the throne were four and
twenty thrones, and upon the thrones I saw four and
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twenty elders sitting, clothed in white raiment, and
they had on their heads crowns of gold” (Rev. 4.4).
The white raiment in Scripture always speaks of a
priestly raiment, the linen robe of righteousness, of
salvation. So these are priests.
But these priests have crowns and sit on thrones;
they are kings as well as priests. So we have the two
together here: the throne room of the King of kings, and the
Holy of holies of our Great high priest. And round about
Him are His bondslaves who serve Him day and night
(Rev. 7:15, 22:3). Who are they? They are the kingdom of
priests who serve Him day and night in His temple,
interacting and harmonizing with the cherubim in this holy,
holy Place.
And we discover this is a realm of worship. True
worship. Ongoing, unceasing worship. A praise and
worship service that never ends. The cherubim “rest not
day and night” crying out, “Holy, holy, holy, Lord God
Almighty, which was, and is, and is to come…” Three
times they cry, “Holy.” I believe this (three) signifies an
abiding fullness of increasing unceasing worship. They cry
out, “Holy, holy, holy...” One cries to another, “Holy, holy,
holy…” Another responds, “Holy, holy, holy…” And
another… and back again… and again… and again… and
again... in unceasing antiphony. It is worship that the Holy
God is commanding and drawing out of them, and with
each cry the desire to cry grows greater, and the power and
grace to cry grows greater and greater… and they rest not
day and night crying, “Holy, holy, holy…” They never tire
of it: they grow stronger for the crying of it, are
strengthened and refreshed and renewed by it...

142

...And in the midst of it all, the twenty-four elders
“fall down before Him that sits on the throne, and worship
Him that liveth forever and ever, and cast their crowns
before the Throne...” They are the true worshippers, the
king/priests of the kingdom of God, who, even while yet on
earth, abide in this Holy Place—this new covenant Place of
worship in Spirit and in truth. While yet in the earth they
have boldness to enter into this Sanctuary, this heavenly
Holy of holies, by the blood of Jesus, the new and living
Way He has inaugurated for us through the veil, that is to
say, His flesh.

What happened to the veil?
Now let us discover something else about this
wondrous throne room, and it will answer our question
about the furnishings of the “first tabernacle.” If the first
tabernacle represented the service of the old covenant, and
the second tabernacle the service of the new covenant, do
the furnishings of the first tabernacle—the table of
showbread, the lampstand, and the altar of incense, in
addition to the brazen altar and the laver in the outer
court—concern us now that the old covenant no longer has
“a standing”?
The answer is, yes... and no, as we said. We don’t
have any interest in them at all—in their shadow form; that
is all done away now. But yes, we are deeply interested.
What about the spiritual realities these things represented?
As John describes this wonder realm he has been
caught up into, we discover something further about the
priestly provision of this Place. (For, as we said, all that
was in the tabernacle of old was a provision God had given
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His priests to enable them to draw nigh and serve Him
acceptably.) In all the tabernacles and temples that God
instructed His people to build in the earth, there was a
curtain-like hanging or partition (never called a veil)
separating the outer court from the Holy place, and the veil
separating the Holy place from the Holy of holies. But,
within this heavenly Temple there is no curtain and no veil
separating the throne room from the rest of the temple. It
has all become one temple, one tabernacle. What we are
saying is that all that was in the Holy place now becomes
the provision of the Holy of holies.
In the earthly tabernacle, the laver was placed in the
outer court, and there was a curtain and a veil separating it
from the ark (the throne of God) in the Holy of holies. But
here in the Heavenly temple, we read that the laver is
before the Throne.
“And before the Throne there was a sea of
glass like unto crystal…” (Rev. 4:6).
In the earthly sanctuary, the lampstand with its
seven branches was in the Holy place, with the veil
separating it from the Holy of holies. Here in the Heavenly
Sanctuary we read of “seven lamps of fire before the
throne” (Rev. 4:5).
Likewise the golden altar of incense. In the earthly
tabernacle it was in the Holy place outside the veil,
although even then it was recognized as pertaining to the
Holy of holies. (See Ex. 30:6, 40:5, I Kings 6:22.) Here in
the heavenly temple, we actually read of “the golden altar
before the throne” (Rev. 8:3).
What is the significance of this? Remember the
“golden clasps” that in the old tabernacle joined the Holy
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place to the Most Holy place? Those clasps were the
promise of the Day of the Spirit that would ultimately make
the two tabernacles one. This is what John is shown. We
are actually seeing Christ Himself, the true tabernacle of
God, of which those in Him are a part. Only through the
rent veil of His flesh is entrance made into this Place, and
that will never change. But those once within discover that
in this heavenly Temple, the things that were formerly
outside the veil in the first tabernacle in the form of types
and shadows are now within the veil, vital realities “before
the Throne” in the Holy of holies.
What does this mean? It means that for the
worshippers who enter into this new covenant realm, this
heavenly tabernacle—this realm in Christ—the things that
were once in the outer areas of the tabernacle are now their
provision in the dimension of the Spirit, a realm in which
the throne of God, the throne of grace, and the Presence of
Him who sits upon the throne, permeates everything in this
Room. There is therefore an effectual ministration of grace
and of the Spirit—the ministry of the new covenant—in all
that is in this Room, enabling them to serve God in a way
that well pleases Him, delights Him. In fact those in Christ
are in a face to face relationship with the God of glory
seated upon the mercy seat, His throne. They are His
bondservants who serve Him and see His face (Rev.
22:3,4).
The seven lamps are now before Him who sits upon
the throne. So the true worshippers who enter here discover
that the light in this Place has within it the Presence and
power of Him who sits upon the throne—and so that light
reigns; it is new covenant light, new covenant glory in the
face of Jesus Christ the true light, which in its shining forth
reveals what is true in Him to be true also in those who
behold Him. John is shown that these seven lamps of fire
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are actually “the seven Spirits of God” (Rev. 4:5). He sees
also “in the midst of the throne, and of the four beasts, and
in the midst of the elders... a Lamb as it had been slain
having seven horns and seven eyes, which are the seven
Spirits of God sent forth into all the earth” (Rev. 5:6). Thus
we are made aware that, by His Spirit—he that hath an ear
let him hear—the Lamb upon the throne of Heaven with
His seven horns and seven eyes reigns in the earth as well
as in the heavens.
The laver—the glassy sea—is before the throne. It
has the Presence and power of Him who sits upon the
throne in it, and so the water here, mingled with fire and
clear as crystal, upholds all those who walk upon it. That is,
the Word in this laver reigns, it upholds, keeps, cleanses
continually; and in a day when all others are worshipping
the beast, this Word carries them victorious over him (Rev.
15:2).
The Presence and power of Him who sits upon the
throne reigns in the golden altar before the throne as well:
the prayer and intercession offered here is in fact effectual
commandment that goes forth in the very authority of the
throne of God. Prayers offered here are prayers from the
throne, not just to the throne; they are prayers in union with
Him who sits at the right hand of Power: our Lord Jesus
Christ, who “ever liveth to make intercession for us.”
It is impossible to find adjectives to describe this
place. Awesome has been trivialized; dreadful, terrible,
fearful, have been assigned to negative things. This Place is
all of these, and more. This Place is the habitation of the
holy God, and of those who dwell with Him, His kings and
priests of the kingdom of God. This Place is in fact the
throne room of the kingdom of God.
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We read in the Psalms that “the LORD hath
established His Throne in the Heavens, and His kingdom
ruleth over all.” Of course we readily accept that God’s
kingdom rules over all. We accept that in spite of the other
things that rule in our world—circumstance, darkness,
accident, sin, sickness, death—a sovereign God rules over
it all… though as earthlings, of course, we ourselves are
often held under the cruel dominion of these other tyrants.
But for those who enter within this Throne Room—that is,
those who have been called into the service of the new
covenant, those who have entered the kingdom of God,
those who have entered into the Holy of holies of the
Heavenly Temple and abide there with the Father and the
Son—they discover that the rule of God in this kingdom is
a Law actually reigning within them. For those in this
throne room, the rule of the throne is manifest in every
facet of their lives—first in the midst of all things, in the
midst of their enemies, their circumstances, their problems,
their difficulties—and ultimately over them all (Ps. 110).
They are not the victims of circumstance, are not subject to
the vagaries of a world at enmity with God. No man or
circumstance taketh their life from them. Like their Lord
and Master they lay it down of themselves (Jn. 10:18).
They submit to the cross; it is not something that has
victimized them, or come upon them against their will. In
their submission to their Lord, they reign in that very cross,
as He did in His own. Wonderful mystery: that for those in
Christ Jesus the law of the Spirit of life means reigning
even when death seems to be reigning.
Yes. The Lord Jesus Christ in His cross—the most
profound of all wisdom—was lord of the cross. While
submitting Himself utterly to the will of the Father, He was
lord of the cross. He reigned upon the cross. And so we
who have His Spirit and give His Spirit His lordship in our
lives… we also reign in our own cross. Do we know this?
147

In. Our. Cross. Things may look otherwise, but—and Satan
never seems able to grasp this—we are reigning in the
midst of our sufferings and cross.
This powerful truth will yet be manifested openly in
the course of God’s purposes in our lives… in His time.
Till then, in this Room patience reigns. We may be
in the midst of grievous circumstance, but here patience
reigns—not circumstance. Faith reigns—not that which is
seen. Love reigns. We may be the brunt of much malice
and hatred, but we abide in a realm where love reigns in us
and through us. Grace reigns. Life reigns. Reigns over all,
and so we also reign in life, because the Spirit of life of the
One who sits upon the throne dwells in us, and reigns in us,
and through us.
This is the kingdom in which righteousness reigns,
and peace reigns, and joy reigns, and it reigns in and
through the king-priests in this realm who are clothed in
white raiment with crowns of gold on their heads. And so
they go forth with joy, these ones, and are led forth with
peace, with the Gospel of peace in their hearts, proclaiming
with their mouths, and with their lives, Thy God reigneth.
They have such beautiful feet, these ones. Their walk of
dominion “upon the mountains” is a demonstration of this
most awesome of truths:
Thy God reigneth. That is the Gospel… and it is
GOOD NEWS. There can be no better. Thy God reigneth!
Not sin. Not Death. Not circumstance.
It is the Gospel not in word but in power going
forth, the Gospel of the kingdom of God going forth: the
kingdom that is “righteousness, and peace, and joy in the
Holy Spirit.
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Chapter Six

Worship In The Idol’s Temple

Now, it must be said that even though we are in the
day of the new covenant, in the day of the true worshippers,
this does not mean that everyone born again is in a
continual state of worshipping the Father in spirit and in
truth. This is a pursuit sorely resisted in this world, for it is
against the bent of the carnal nature of the children of
Adam. It is also resisted by the spiritual forces of darkness
that rule the world of the children of Adam. These forces
know that the children of God worshipping the Father in
spirit and in truth is the one thing that is their absolute ruin.
And so in order to protect their territory—the darkened
hearts and minds of the children of Adam—they make
every effort to entice the children of God to idolatry. And
oh, the record tells on us—when we are not abiding in the
Spirit, how often they succeed in doing so!
This tragedy happened again and again to Israel of
old, as we mentioned in Chapter Three. God’s people back
then, yes, they wanted their God. But they wanted their
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idols, too, and this is the one thing above all else that God
stood adamantly against. He had established His kingdom
and taken great pains to mark out the clearly-defined
borders of that kingdom (Josh. 1:4). He was saying, “This
is My kingdom. Mine alone. Inside these boundaries I rule.
Within these borders I have things My way. I and I alone
am to be worshipped within these borders. Baal, Ashtoreth,
Dagon, Molech, Nebo… my people, keep them out!”
We know that didn’t happen. God’s people were
continually cheating on Him and getting involved in love
affairs with the idols of the Gentiles around them, bringing
these idols into God’s own land, and into their hearts. God
was deeply pained over this, hurt for their sake... and
jealous.
“I am broken with their whorish heart,
which hath departed from Me, and with their eyes,
which go awhoring after their idols…” (Ezek. 6:9).
Why does God call Himself the Jealous God, going
so far as to say that Jealous is one of His names? (Ex. 20:5,
34:14). It doesn’t seem right to us that God gets jealous the
way we humans do. In our eyes it seems to dishonour Him.
But God called His people Israel His wife, and He wanted
her exclusively for Himself, He didn’t want to share her
with any other god—especially since that was to her own
great harm and loss.
It is the same with His people today, His bride the
church—those who are in covenant relationship with Him
through Jesus Christ. As long as God’s people make Him
their God, He can handle anything we fall into. He can deal
with our sins and disobediences no matter how great—
when we come to Him in repentance, and receive His
provision for our sins. The one thing that leaves Him
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helpless, or should I say unable to help, is our idolatry. We
see this in many places in Scripture—that it was the
idolatry of His people of old that grieved and angered God
more than anything else. For if they no longer
acknowledged Him as their one and only God, how could
He help them out of their troubles? How could He deal
with their sin and disobedience?
This is what the Scriptures mean in various places
where it says that their heart was not perfect with Him. It
means they had a divided heart, they were involved in
idolatry of some kind. (See 1 Ki. 11:4, 15:3, etc. and notice
how these kings whose hearts were not perfect with the
LORD their God were compared to David, whose heart was
perfect with the LORD his God. David’s heart perfect?
Yes, he worshipped God alone. He had no other gods
before Him.)
The Bible gives little information as to the
licentious and abominable rites by which the Gentiles
worshipped their idols back in those days. That is as it
should be; even what it gives is more than we want to
know. For, reading between the lines, we discover that men
and women prostituted themselves for their gods, devoting
the income to the upkeep of their priests and temples. The
worshippers were called to join in celebrations that were
nothing less than orgies of drunken debauchery, all with the
blessing of their god. Or they offered their idols food or
money to appease their wrath and gain their favours, and
bring the rains they needed to continue their prosperous and
licentious lifestyle. Further, their gods were cruel gods.
Baal, Molech... their followers burned their own children
alive on their altars. Unthinkable! It is sickening horror of
the worst kind imaginable. No, there is one thing worse.
God’s people, God’s own people, the people of the living
and only true God, actually got involved in this!
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“They have built also the high places of Baal
to burn their sons with fire for burnt offerings unto
Baal, which I commanded not, nor spake it, neither
came it into My mind” (Jer. 19:5).
It is one thing when the forces of darkness rule in
the kingdoms of darkness—quite another when they
succeed in bringing the people of light over onto their side.
What a victory this is! For their kingdom of darkness is
secure now; they have put out the light.
We moderns of course would never get involved in
such abominable idolatries. We would never indulge in
such horror. We’re far too advanced for such things. We’re
cultured now, enlightened. We would never worship stocks
and stones. Really? What about the thing behind the idol?
What is lurking behind the stone statue or wooden figurine?
Paul said, “But I say, that the things which the Gentiles
sacrifice, they sacrifice to demons, and not to God…” (1
Cor. 10:20).
And so, what about the idols of the heart? The idols
of the heart make even the most enlightened and educated
of men one with the primitives who bow down before
stocks and stones. Actually it was the idols of the heart that
gave being to the stocks and stones in the first place. So,
how far along are we, actually? We may not be bowing
down to an idol of gold or silver, or of wood or stone. But
never in the history of the world has there been greater and
more abominable idolatry than in our rich and selfindulgent Mammon-serving western societies.
God commanded His people under the old covenant
that no man was to sacrifice to any god, save the LORD
only (Ex. 22:20). Back then this meant animal sacrifices.
The modern counterpart is that we live in a world where
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civilized and educated men and women sacrifice their lives
and the lives of their children every day upon the altars of
success and prosperity and fame and ambition and
entertainment. And who, actually, are they bowing down to
when they do that?
Scripture calls Satan the god of this world.
“…In whom the god of this world hath
blinded the minds of them that believe not” (2 Cor.
4:4).
We are told that “the whole world lieth in
wickedness,” or more literally, “in the Wicked One” (1 Jn.
5:19). The force of the Greek preposition translated in is
under the control of. And so even though we may not be
outright Satan worshippers, make no mistake: when we are
doing our own thing, when with no or very little thought for
God, we are enjoying what we think is our right to do what
we want in a free society, we are involved in an act of
worship. In our blindness we’re bowing down to—
worshipping—the god of this world. Listen to what Paul
said:
“And you hath he quickened, who were dead
in trespasses and sins;
Wherein in time past ye walked according to
the course of this world, according to the prince of
the power of the air, the spirit that now worketh in
the children of disobedience:
Among whom also we all had our
conversation in times past in the lusts of our flesh,
fulfilling the desires of the flesh and of the mind;
and were by nature the children of wrath, even as
others” (Eph. 2:1-3).
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Fulfilling the desires of the flesh and of the mind
involves us with a spirit, says Paul—the prince of the power
of the air. That is, Satan. Is that not disconcerting, to say the
least?
In another place Jesus calls him the prince of this
world.
“The prince of this world cometh, and hath
nothing in Me” (Jn. 14:30).
And so the god of this world—his religious title—is
also the prince of this world—his political title. With these
two titles he usurps Him who is both king and priest after
the order of Melchizedek—our Lord Jesus Christ.
The word course in the above passage is elsewhere
translated age (Greek aion). We are living in an age. While
there are many ages referred to in the Bible, in the main the
focus is on two: this present age, which is an evil age, the
age of this world; and the age to come, the age everlasting,
the age of eternity. And so, when we are living life
according to our own good pleasure, doing what is right in
our own eyes, we are not free at all, much as we loudly
protest that we are. We are not independent and free. We are
walking after the course of this world. We are walking in
the pathway of this present evil age, the age of this world,
which is ruled over by the prince of the power of the air.
Surely this at least unsettles us, though it ought to
bring our lives to a screeching halt. Here we are, pursuing
our course, living life to the max and rigorously defending
our right to do so. Life! Liberty! The pursuit of happiness!
All ours, the very atmosphere of life we live and breathe in.
But all the while, there is one ruling in and over this
atmosphere—the prince of the power of the air. We think
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we are free, but in our simplicity we are bowing down to
this one. We are going with the flow… but it is his flow.
We are his obedient subjects.
We cannot give ourselves free rein in this life
without becoming the willing and obedient servants of the
god of this world. Jesus spoke of the broad way that many
walk on. He called it broad because you can go wherever
you want, walk wherever you want. But it leads not to life.
It leads to destruction.
It is a very alarming state of things. Are we
prepared to be honest? Or do we prefer to deceive ourselves
rather than face the discomfort of truth? It seems we do.
Whatever else we fail in, we humans are perfect experts at
deceiving ourselves. We ascend to the throne of life and sit
triumphantly upon it, as all our fellowmen are doing, and
we have been duped into bowing down to another throne.
We “worship and serve the creature more than the Creator”
(Rom. 1:25). The creature—that is, ourselves, our own
“diverse lusts and pleasures” (Titus 3:3). Or as Paul said
concerning those whose minds were consumed with earthly
things, “whose god is their belly” (Phil. 3:19). Our own
carnal appetites. And in doing so we are worshipping the
god of this world.
Satan worship, Satan’s congregation, is not
confined to the cult of the outright Satan worshippers.
Those are small fry to Satan. He has a much greater catch
in his evil net—the multitudes who follow him and bow
down before him and don’t realize they are doing so.
They—the whole world of the children of Adam—are in
darkness, are deceived (Rev. 12:9, 20:3). And they willfully
cooperate in that deception.
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In fact that’s the thing the god of this world is
careful to guard, the thing he goes to great lengths to keep
from them. He keeps a veil of blindness over those that
worship and serve him so they don’t really know what
they’re actually doing. Let them take the glory and honour
that belongs to the true God unto themselves. He’s fine
with that. Let them pursue their own pleasures and
interests; let them spend their lives upon themselves. He’s
okay with that, too. Like this it’s all his anyway. He has
cast a veil of darkness over them, and they don’t realize
that in all they’re doing, they’re bowing down to him, to
the god of this world. Even those who refuse to worship
any god at all, those who want nothing to do with worship
at all, and relegate worship to primitive antiquity, or
religious fools—even these, who set their course in life to
totally leave God out… in doing so they fling the door of
their temple wide open to the god of this age and do slavish
obeisance to him.
And so, beloved Christian, let us not make the
temple of our body the temple of the idols of the Gentiles.
Let there be nothing in us—nothing in God’s
temple—that serves and blesses an idol.
“What agreement hath the temple of God
with idols?” (2 Cor. 6:16).
God will not share His temple with an idol.
And we have the assurance of prophecy that the
hour will come when He alone is worshipped among His
own.
“As for you, O house of Israel, thus saith the
Lord GOD, go ye, serve ye every one his idols, and
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hereafter also, if ye will not hearken unto Me:
but pollute ye My holy Name no more [along] with
your gifts, and [along] with your idols” (Ezek.
20:39).

The idols of the heart
We would be here a long time trying to lay out all
the idolatry of the Gentiles. What we want to focus on, and
be on the alert about, is the idolatry of the heart that has all
too often been a stumblingblock to God’s people. There are
several areas of this.
There is Saul’s idolatry, his stubbornness, when he
decided it would be a good idea to keep for the Lord what
He had decreed for destruction. He was not bowing down
to an outward idol, but Samuel called what he did idolatry.
For rebellion is as the sin of witchcraft, and
stubbornness is as iniquity and idolatry. Because
thou hast rejected the word of the LORD, He hath
also rejected thee from being king” (1 Sam.
15:22,23).
Do we lay this to heart? Insistence on our own way,
our own will, is as idolatry to God. And will mean our
rejection one day, when others are given crowns. It can also
open the door to our involvement in witchcraft—just as it
did Saul.
There is the idol of Gideon’s heart—success.
Bowing down to this, he made an ephod out of the spoils of
that great and prophetic victory God gave him.
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“And all Israel went a whoring after it:
which thing became a snare unto Gideon, and to his
house” (Judges 8:27).
The deep lesson we all must learn is that success
does not qualify anyone to introduce things of their own
making into the service of God. It happens so often. The
great ones in the church are particularly vulnerable here. I
am the man of God, and God has given me success and
great victory, so obviously whatever I do God will smile
upon. It is a snare many great men of God throughout the
history of the church have fallen into—like that great man
of God Gideon. No success or victory God has given any
man or woman qualifies them to introduce their own
inventions into His service.
Gideon’s ephod was something he had manufactured out of his own mind. But even things God Himself
has brought into being can become idols. When the people
in the wilderness murmured against God, He sent serpents
into their midst, which bit them. When Moses cried out to
God about it He had him set up a serpent of brass on a pole.
Anyone bitten needed only to look on the serpent of brass
to be healed (Num. 21:1-9). But the thing became an idol;
the children of Israel actually burned incense unto it.
Finally King Hezekiah had it destroyed. He called it “a
chunk of brass” (2 Ki. 18:4).
Now this was something that God Himself had
ordained at one time. Yet it eventually became an idol.
People instead of looking to Him began looking to the thing
He had once ordained. It happens all the time. Instead of
seeking the Living God, the Fountain of Living Waters, and
trusting that He has fresh provision for us today, we build a
cistern to try to capture and hold the water He gave
yesterday. It proves to be a broken thing that cannot hold
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the waters (Jer. 2:13). Is not this the indictment of
denominationalism? Is not denominationalism a form of
idolatry? Determined to hold the waters of yesterday from
leaking away, we build a cistern to hold it. We don’t
believe He is a living God with fresh water for today from
His Fountain.
Or He prospers us in our present day, and we end up
in love with the prosperity, and forget the One who gave it.
It is idolatry—perhaps the greatest idolatry of all—to want
the security and prosperity that God provides but want
nothing to do with the God who provides it. We do the
same thing even in the spiritual realm. He gives us His
gifts, and we end up pursuing the gifts instead of the Giver.
Or we pursue for ourselves a ministry instead of the One
from whom all ministry springs. This also is a form of
idolatry.
Or, we make a man our idol. We idolize those God
used in a past day, or is using today. He gives us the gift of
a man, and we put the man in the place that belongs to God
Himself. We have our idol shepherds (Zech. 11:17).
That is a dangerous thing, saints of the Lord—not
only for ourselves, but also for the one we idolize, when
that one succumbs to receiving the worship.
And there are some who do receive it. Either way
(in giving it or receiving it) we have usurped the place that
belongs to God alone. Man by nature is all about worship.
He was made in the image of God, and so there is in him
not only the instinct to worship, but also to be worshipped,
to take unto himself the worship that belongs to God alone.
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It is a very dangerous place to be in. Let us
remember, there are Watchers who with perpetual vigilance
guard the glory of the Lord (Dan. 4:17, Acts 12:23).
Let us be numbered among the watchers.

“Covetousness, which is idolatry…”
Here is a very clear statement that idolatry involves
more than the wood or stone idol. And Paul is writing to
Christians when he warns of it, so we are vulnerable to this
kind of idolatry; let us not take this lightly—covetousness.
“Mortify therefore your members which are
upon the earth: fornication, uncleanness, inordinate
affection, evil concupiscence, and covetousness,
which is idolatry…” (Col. 3:5).
“For this ye know, that no fornicator, nor
unclean person, nor covetous man, who is an
idolater, hath any inheritance in the kingdom of
Christ and of God” (Eph. 5:5).
Covetousness is idolatry because when we covet
something we are actually bowing down to, worshipping,
something other—and therefore something less—than God
Himself. Remember what we said in Chapter One about the
etymology of our English word idolatry? The Greek is idollatreia—the service of idols. And so to covet something is
to do religious service to an idol.
Why would we do that? Why would we, why do
we, become so absorbed with possessing something other
than, less than, God Himself? Whether material things, or
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even spiritual things that He Himself has given us: a gift, or
a ministry. We become attracted to and preoccupied with
and bow down before what He has given instead of before
the Giver Himself. What sorry creatures we are at times.
We give these things the place that is to be God’s alone.
It is not wrong to have material possessions—as
long as we are not bowing down before the possessions.
As long as they don’t have our heart. That’s the point. Do
they have the place in my heart that is God’s alone? That is
idolatry. God alone is to be my God; I am to bow down to
Him alone. He is to be My God, my everything, my all. He
is to be my complete satisfaction, my happiness, my total
joy. He is to be my security, the One I trust to look after
me. And so, when I am looking to something else to
provide me with any of that, it is idolatry.
It could be anything: your neighbour’s house, or
spouse, or possessions, or “anything that is thy
neighbour’s” (Ex. 20:17). It doesn’t even have to be the
neighbour’s; it could be anything out in the big wide world
that we covet and want for ourselves. It could be a material
thing—or fame, or honour, or glory. It could even be
someone’s ministry or position or popularity in the
church—something God has given that one. But if that one
is glorifying God, why do I wish I had what he has? Do I
not love it when God is glorified? Why then do I wish that
glory were upon me instead of my brother? Search my
heart, Lord. Will You not give me all that I need in my
pursuit of You, even “richly all things to enjoy,” that I
might glorify You in my life, as my brother does in his?
Why then do I begin eyeing things covetously, whether
material or spiritual? Let me not covet for myself, or envy
(for if covetousness is idolatry, so also is envy) what You
have given my neighbour, or my brother. That is not love
for my neighbour, or my brother—or You.
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The point is, I am not worshipping God when I
covet the thing, or envy the one who has it. I am not giving
God alone His rightful place as the One alone before whom
I am to bow down—the One who is to be the single object
of all my love and devotion and desire and trust... and
worship. When I shift that to something else, when I bow
down before something else, that is idolatry.
And that means no rest for the heart that seeks rest
in things other than God.
Oh the unrest that covetousness causes. We are
never content, can never be content, actually, until we are
content with God.
The lowly Christ was content with God.
Oh the peace He enjoyed because He was content
with God. The psalmist’s words were His own:
“Whom have I in heaven but Thee, and there
is none (or, nothing) upon earth that I desire beside
Thee” (Ps. 73:25).
There is an old saying about being “reduced to
God.” It reminds me of Peter’s words:
“For Christ also hath once suffered for sins,
the Just for the unjust, that He might bring us to
God, being put to death in the flesh, and made alive
in the Spirit…” (That is how the Greek has it—“in
the Spirit,” 1 Pt. 3:18).
If only we could see that this is what Christ wrought
for us in His cross. Utterly vanquishing the idols of the
human heart in the greatest act of love and worship the
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world has ever seen, He brought us to God, He reduced us
to God, “being put to death in the flesh, and made alive in
the Spirit.” This is Peter’s way of expressing the truth Paul
wrote about in Romans 6. This is the portion of those who
have been baptized into Christ. Baptized into Christ we are
baptized into His death, and into His resurrection life. We
are dead unto sin, for He died to sin. (See Rom. 6:1-11.)
And we are “alive unto God” as Christ is alive unto God.
We have been brought unto... God. And when that happens,
all the sins of the flesh and the idols of the earth lose their
luster—and their power over us.
I love the old hymn, “I have decided to follow
Jesus.” It has the line, “the world behind me, the cross
before me...”
That is true, but His cross must be behind me; it is
my own that is before me.
And I triumph in the cross that is before me because
of the cross that is behind me, the one on which Christ died
to sin that in Him I might be dead to sin. Baptized into Him
(it is not water baptism but Spirit baptism that
accomplishes this) I am baptized into His death. Baptized
into Him I am also raised with Him. Now, in the power of
His resurrection, walking in newness of life in the power of
His Spirit, I take up my cross, and all the evil affections and
lusts of the flesh are crucified, and all the temptations to
idolatry are defeated, and all the schemes and wiles of the
hosts of darkness are brought to naught.
Oh the blessedness of the man who is reduced to
God, is content with God as Christ was content with God,
the man who finds His rest in God, the man who worships
the living and true God… and is content with Him alone.
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A matter of life and death
And so there are many areas of idolatry concerning
which we must ever be on the lookout in our Christian walk
if we desire to continue to be numbered among the true
worshippers.
Now we want to focus on one particular
characteristic of all idolatry.
We’ll discover it by first having a look at the
worship of Mammon, which is what the covetous are
actually involved in. We will follow this with an insight
into the idolatry Israel got into when Moses delayed his
return to them at Sinai, and then we’ll look more closely at
what is involved in the worship of the works of our own
hands.
And we will see in it all that there is one thing that
characterizes idolatry and idolaters, just as there is one
thing that characterizes the true worship of God, and the
true worshippers.
There is coming a day when all the inhabitants of
the earth shall discover that, after all, it is not the rich and
famous of the earth who are the real rich and famous. It is
those who are heirs of the kingdom of the heavens, those
who know life in the Spirit, and walk in white, and are
crowned with true riches—the heavenly riches, eternal
riches. These will be seen and recognized as being the true
rich, whose only concern for fame is that their Lord have it
all. Let us pursue these spiritual riches, then: riches of His
glory, of His grace, of His mercy, His forgiveness, His
humility… and guard against the snare of mammon.

164

According to Bible scholar F.F. Bruce, the word
mammon is derived from the Aramaic mamona (which
came from the same root as the Hebrew word Amen) and
meant originally “that in which one puts his trust.” Is it any
wonder, then, that mammon later came to mean prosperity,
or riches, or simply, materialism? For, in our materialistic
western societies countless numbers put their trust in
prosperity and riches, bowing down to Mammon instead of
the God who provides it all.
We are all given a portion of the earthly mammon,
and we must be faithful with it, whatever the measure God
is pleased to give us. It matters not the amount. Little or
much can be a trial to us either way. It’s all about being
faithful with what we are given. For if we have not been
“faithful with the unrighteous mammon, who will commit
to your trust the true?” (Lk. 16:11).
And so Jesus warned, “Ye cannot serve God and
mammon” (Mt. 6:24).
Make no mistake: whom we worship we serve. If
we worship the living and true God we serve Him. If we
worship mammon we serve mammon. We may think it’s
the other way around: all these things we want will serve us
up a wonderful lifestyle. But actually it’s we who end up
the servants, the slaves. We become slaves to mammon, to
the things we pursue (dare I use the word covet?).
And we discover to our sorrow that in pursuing all
these things that the Gentiles seek after… it robs us of the
life.
“So are the ways of every one that is greedy
of gain: which taketh away the life of the owners
thereof” (Pr. 1:19).
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God has such a beautiful life for us, the Life
unencumbered by cares and the pursuit of gain.
“Ye cannot serve God and mammon.
Therefore I say unto you…”
Remember that old rule of Bible study? When you
see a therefore find out what it’s there for.
“Therefore… take no thought for your life,
what ye shall eat, or what ye shall drink; nor yet for
your body, what ye shall put on. Is not the Life more
than meat, and the body than raiment?” (Mt. 6:25).
This follows immediately upon what Jesus has just
said:
“No man can serve two masters: for either
he will hate the one, and love the other; or else
he will hold to the one, and despise the other. Ye
cannot serve God and mammon.
Therefore I say unto you, take no thought
for your life...”
He is saying that we cannot serve these two masters
at the same time: when we are serving mammon we cannot
serve God.
But beloved, He is also saying that when we are
serving God, we simply cannot serve mammon. When we
are serving the living and true God... oh, once we discover
how beautiful this service is, the liberty it is, the life it is,
the rest it is,... oh, how can ever we serve mammon
anymore?
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There is the service of God, and the service of
mammon. There was an occasion of old when God’s people
didn’t want to serve Him, so He delivered them into the
servitude of Shishak king of Egypt so they could check out
the difference between “My service, and the service of the
kingdoms of the countries” (2 Chr. 12:8). That turned out to
be a lesson learned the hard way.
The service of God is an entirely different kind of
yoke than the service of mammon. Jesus’ yoke is easy, is
rest, is liberty, His burden light. Mammon’s yoke is hard,
his burdens heavy. He makes them gather, and store, and
toil, and spin, and then for all their pains fills them with
care and anxiety and emptiness. You say that’s not true—
most people are very happy in their pursuit of mammon.
Are they really? What’s underneath the surface? Is it real
happiness according to God’s definition of happiness?
“Blessed, happy, to be envied, and
spiritually prosperous... are the poor in spirit...
for theirs is the kingdom of the heavens” (Mt. 5:3
from the Amplified Bible).
Furthermore—and this is the bottom line—what
state are those who serve mammon actually in, when Jesus
contrasts it with the life? What do you call the opposite of
life?
There is a Life that isn’t centred on the pursuit of
mammon.
“What shall we eat? What shall we drink?
Wherewithal shall we be clothed?
For after all these things do the Gentiles
seek...”
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That is the point of what Jesus is saying. What the
Gentiles seek—their own security, getting ahead—this is
what their lives are all about. And it is actually worship.
Worship of mammon.
And this is not what the worship and service of the
true God, the living God, is all about. Oh, how burdened
these are with their own care, these people who serve
mammon—not as the lily of the field, which toils not, nor
spins; yet is arrayed in a garment excelling Solomon in all
his glory. Not as the fowls of the air, which sow not,
neither reap, nor store in barns, yet are fed by our heavenly
Father.
“Is not the Life more than meat, and the
body than raiment?”
Our heavenly Father careth for us, He knoweth we
have need of these things. What shall we do then? What
shall we seek? This is the point of Jesus’ whole word here.
What are we seeking? What is life all about? Food?
Raiment? Things?
“Seek ye first the kingdom of God and His
righteousness; and all these things shall be added
unto you.”
God would have us involved in a worship, a service,
the very nature of which is liberty, and leaves us
unencumbered, carefree, not enslaved to the cares of this
life and of all that the Gentiles seek. He would have us
pursuing the beautiful kingdom. And, “no covetous man,
who is an idolater, hath any part in the kingdom of Christ
and of God.”
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The golden calf
When Moses delayed coming down from the
mountain of God the people grew impatient; they wanted to
get on with things. They persuaded Aaron to “make us gods
which shall go before us” (Ex. 32:1).
“And they made a calf in those days, and
offered sacrifice unto the idol, and rejoiced in the
works of their own hands” (Acts 7:41).
“Thus they changed their glory into the
similitude of an ox that eateth grass” (Ps. 106:20).
Is not this idol a very popular one even in many
Christian circles? The golden calf, and all it symbolizes?
The works of our own hands. Prosperity. The pleasures of
this life.
“Neither be ye idolaters, as were some of
them; as it is written, The people sat down to eat
and drink, and rose up to play” (1 Cor. 10:7).
I used to wonder about that verse. They were
idolaters because they sat down to eat and drink, and rose
up to play? How is that idolatry? But is not this just what
we have been saying? Life is not for living unto ourselves.
That is idolatry. Paul in this passage rehearses a number of
temptations the people in the wilderness failed in—and I
wonder if it isn’t all related to this one problem—failing to
recognize that our lives are not for ourselves, but for the
Lord. Paul concludes the passage with this loving
exhortation:
“Wherefore my dearly beloved, flee from
idolatry” (1 Cor. 10:14).
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But having given this admonition Paul now asks us
to do some thinking on what he is about to add. He says it’s
going to take some wisdom to grasp this. He says:
“I speak as to wise men: judge ye what I
say.”
And then he reminds us that our eating and our
drinking—the cup of blessing we bless, and the bread we
break—is the communion, the fellowship, of One who laid
down His life in this world that others might live.
How then—let the same love of Christ constrain
us—how can we have anything to do with the idolatry of
the golden calf? Sitting down to eat and drink, and rising up
to play?
“But I say that the things that the Gentiles
sacrifice they sacrifice to devils, and not to God.
And I would not that ye should have fellowship
[communion] with devils.
“Ye cannot drink the cup of the Lord, and
the cup of devils. Ye cannot be partakers of the
Lord’s table, and of the table of devils.”
...Help us, Lord!

They worship the works of their own hands
This is another aspect of the calf Israel built beneath
Sinai. It was the work of their own hands. It was blatant
idolatry. But this takes a very insidious shape as well.
Again, we westerners consider ourselves to have moved
beyond the realm of actually worshipping some idol we’ve
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made with our own hands. We would never bow down
before a literal golden calf. But what about worshipping the
works of our own hands? Many churches, even while
loudly trumpeting, “By grace ye are saved… not of
works…” are up to their armpits in their own works week
after week. And, just as Jesus told the woman of Samaria,
“Ye worship ye know not what,” even so, when in the
church we are involved in the works of our own hands, it is
certainly not the worship of the living and true God we’re
involved in.
The true work of the living God is living, is alive. It
is alive with the breath of the Spirit of God in it. The works
of our own hands—our many church programs, our clever
innovations, our inventive methodologies—they are dead
works, lifeless works. That is to say, idols.
Here is Jeremiah’s beautiful description of the true
God as he compares Him with lifeless idols. It is a passage
in which the true is contrasted not with the type, but with
the false. It’s somewhat long but let’s read it through.
There is something in the heart of this passage that is very
beautiful.
Hear ye the word which the LORD speaketh
unto you, O house of Israel:
Thus saith the LORD, Learn not the way of
the heathen, and be not dismayed at the signs of
heaven; for the heathen are dismayed at them.
For the customs of the people are vain: for
one cutteth a tree out of the forest, the work of the
hands of the workman, with the axe.
They deck it with silver and with gold; they
fasten it with nails and with hammers, that it move
not.
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They are upright as the palm tree, but speak
not: they must needs be borne, because they cannot
go. Be not afraid of them; for they cannot do evil,
neither also is it in them to do good.
Forasmuch as there is none like unto thee, O
LORD; thou art great, and thy name is great in
might.
Who would not fear thee, O King of
nations? for to thee doth it appertain: forasmuch as
among all the wise men of the nations, and in all
their kingdoms, there is none like unto thee.
But they are altogether brutish and foolish:
the stock is a doctrine of vanities.
Silver spread into plates is brought from
Tarshish, and gold from Uphaz, the work of the
workman, and of the hands of the founder: blue and
purple is their clothing: they are all the work of
cunning men.
But the LORD is the true God, he is the
living God, and an everlasting king: at his wrath the
earth shall tremble, and the nations shall not be able
to abide his indignation.
Thus shall ye say unto them, The gods that
have not made the heavens and the earth, even they
shall perish from the earth, and from under these
heavens.
He hath made the earth by his power, he
hath established the world by his wisdom, and hath
stretched out the heavens by his discretion.
When he uttereth his voice, there is a
multitude of waters in the heavens, and he causeth
the vapours to ascend from the ends of the earth; he
maketh lightnings with rain, and bringeth forth the
wind out of his treasures.
Every man is brutish in his knowledge:
every founder is confounded by the graven image:
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for his molten image is falsehood, and there is no
breath in them.
They are vanity, and the work of errors: in
the time of their visitation they shall perish.
The portion of Jacob is not like them: for he
is the former of all things; and Israel is the rod of
his inheritance: The LORD of hosts is his name.
(Jer. 10. 1-16)
What a searching passage of Scripture. There is
something very beautiful here that causes me to tremble.
Our Portion, O Jacob, is God Himself—not the futility, the
vanity, of bowing down to an idol. The worship of a living
and true God means God Himself is our Portion!
What is the singular characteristic of idols?
“There is no breath in them.”
Idols are lifeless things. They are dead. And…
“They that make them are like unto them, so
is every one that trusteth in them” (Ps. 115:8).
This, beloved, is what we mean when we say that
idolatry is characterized primarily by one thing. Idols are
made by men, they are the lifeless works of men’s hands.
They are characterized by death.
God is the true God—the living God. No one made
Him; it is He who made, created all things, and the heavens
are the work of His hands. He utters His Voice, and
suddenly there is a gathering in the Heavens—oh to be part
of that gathering—and there is lightning, and rain, and
wind, and vapours ascending. Oh, to worship this One! He
is the living and true God. He is alive. And so, as with the
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idols and their worshippers, they that trust in Him become
like Him. They that worship Him become like unto Him!
They are alive with eternal life.
What we worship determines our own destiny. The
apostle Paul taught this also—that what we worship
determines what we ourselves become. I think he may have
had in mind something Jeremiah wrote in another place:
“Thus saith the LORD, What iniquity have
your fathers found in Me, that they are gone far
from Me, and have walked after vanity, and are
become vain?” (Jer. 2:5).
They pursued vanity—that is, idols: empty, futile,
worthless things—with the result that they themselves
became like their idols: empty, futile, worthless.
And so Paul taught that when men and women
would not glorify God as God, neither were thankful, they
“changed the glory of the uncorruptible God into an image
made like unto corruptible man, and to birds, and
fourfooted beasts, and creeping things” (Rom. 1:23). Notice
the downward spiral. God created man to worship Him—to
glorify Him as God, and when he does that, he becomes
what God intended man to be—someone in His own image
and likeness, the very glory of God. When we refuse to do
that, we become less than God intended man to be. If we
are not going to give God His rightful place as God in our
lives, ultimately we will become less than men. Read that
whole chapter in Romans. It is a sobering and frightening
revelation.
“Every man is brutish by his knowledge,” Jeremiah
says. That is what we’re left with when we leave Him
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out—a knowledge that is brutish: like the animals. We may
have senses, but they’re entirely absorbed in the earthly
life. From there it just gets worse. We may have a mind,
but it’s useless for the purpose for which God gave the
mind. It becomes “a reprobate mind.” Leaving Him out,
what we do becomes “the work of errors…”
That error is swiftly coming to full expression in the
earth as the man of sin is revealed in the temple of God (1
Thes. 2:1-12).
God, the true God, is the living God. He is alive.
And He Himself works, creates.
“For all the gods of the nations are idols, but
the LORD made the heavens” (Ps. 96:5).
Again, notice the difference. It’s in the one who
does the making, just as Isaiah said about the idols of
Babylon:
“Bel boweth down, Nebo stoopeth, their idols were
upon the beast... they are a burden to the weary
beast” (Isa. 46:1).
Not so with God and His people. He has made, and
He will do the carrying—from the womb to the grave:
“Hearken unto Me, O house of Jacob, and
all the remnant of the house of Israel, which are
borne by me from the belly, which are carried from
the womb:
And even to your old age I am He; and even
to hoar hairs will I carry you: I have made, and I
will bear; even I will carry, and will deliver you”
(Isa. 46:3,4).
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We are not to be beasts of burden slavishly carrying
our lifeless idols around. We are not to be like the calf
Israel made. They that make something like that become
like that. No, our God, the God who made us, is the One
who does the working, the carrying!
“O come, let us worship and bow down: let
us kneel before the LORD our maker” (Ps. 95:6).
“We are His workmanship created in Christ
Jesus unto good works…” (Eph. 2:10).
He is our maker; we are His workmanship. The
implication is that if we are not abiding in the living work
of God, doing only what He Himself is doing and creating,
flowing along with Him in what is His work alone, we are
certainly involved in some form of dead works. And it is
idolatry—the worship and service of the works of our own
hands.
Ministry must be the work of God’s own hands.
God’s ministers must be seeking Him earnestly to make
sure they are just that: His ministers, who are “workers
together with Him,” working as He is working, involved
along with Him in His own living work. He will not be
worshipped “by men’s hands.” If in the process of
worshipping our God we presume we can introduce
something that is the work of our own hands we have an
idol there.
And having an idol, we are involved in the domain
of death.
And God warns in the Jeremiah passage we read
that “the gods that have not made the heavens and the earth,
even they shall perish from the earth, and from under these
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heavens.” God is preparing to bring things in the heavens
and the earth to such a shaking, such a fire, such a Day, that
only His very own works, only the things He Himself has
wrought and brought into being, are going to abide the Day.

“Little children, keep yourselves from idols.”
I want to gather up all we have said in this chapter
and set it before us in this love-burdened warning from the
aged apostle John.
“Little children, keep yourselves from idols”
(1 Jn. 5:21).
These are John’s last words to us in this beautiful
letter filled with words of love and life and truth.
“Little children, keep yourselves from
idols.”
He leads up to this by first setting forth the nature of
the knowledge of the true God. Let’s see how he describes
this knowledge.
First he says:
“And we know that the Son of God is
come…”
What was John speaking of here? I have wondered
about this often. Was it His coming in the flesh he was
referring to—those three and a half years that the Life
Eternal walked in this earth? I have concluded that
certainly this is what John had in mind—yet more. For, the
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coming of the Holy Spirit, the Spirit of truth, is certainly
also a coming of the Son of God. Christ had told them, “I
will not leave you comfortless (orphans); I will come to
you” (Jn. 14:18). When He says this He is speaking of the
coming of the Comforter, the Holy Spirit, and yet He says,
“I will come to you.” For, the coming of the Spirit to dwell
in us means Christ Himself coming to dwell in us, as many
New Testament passages show (among others, Rom.
8:9,10; Eph. 3:16,17; Gal. 2:20, Col. 1:27).
This coming imparted to the disciples a knowledge
of God that changed them and became very part of them.
And so John says:
“And we know that the Son of God is come,
and hath given us an understanding, that we might
know Him that is true…”
Hath given us an understanding. That is to say, a
mind, a faculty of understanding. This is something the
disciples lacked when Christ was with them, as many
passages in the Gospels show; they were often perfectly
mystified as to what their Lord was saying. With the
coming of the Spirit that changed. They now had “an
understanding.” It is a faculty, a mind, that is the result of
the new birth of the Spirit. And to what intent has God
given us this spiritual faculty?
“In order that we might know Him that is
true…”
This is more than what is called “head knowledge.”
It is the knowledge of God, a kind of living knowledge
which is to know God just as the Son of God knows Him.
It is new creation knowledge—which to know is to be
“renewed in knowledge after the image of Him that created
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him” (Col. 3:10). Formerly we had the understanding
darkened, and were alienated from the life of God through
the ignorance that was in us (Eph. 4:18). But when He is
come, when His Spirit is come, this coming is the light of
life.
For, if ignorance is alienation from the life of God
(and what is that ignorance, then, but a state of death, of
being “dead in trespasses and sins,” regardless of how
much we know of man’s knowledge).... if ignorance is
alienation from the life of God, what then is the
characteristic of the true knowledge of God?
It is eternal life.
“And we know that the Son of God is come,
and hath given us an understanding that we might
know Him that is true, and we are in Him that is
true, even in His Son Jesus Christ. This is the true
God, and eternal life.”
The word even in the KJV is not there in the
original Greek. Newberry’s Interlinear has, “...and we are
in Him that is true in His Son Jesus Christ.”
What a wonder. When we are in His Son Jesus
Christ, we are in Him that is true—the Father, the eternal
God. There again is that intimacy of fellowship with the
Father and the Son into which those in Christ have been
brought. Oh, what a wonder.
“This is the true God, and eternal life.”
Eternal life! This is the characteristic of the realm of
true and spiritual knowledge. Life. It is the kind of
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knowledge that to know is eternal life. To know the living
and true God is eternal life.
Jeremiah said, “But the LORD is the true God, he is
the living God…” Yes, but John enlarges on this. For, this
living God has brought in a new covenant. Not only is He a
living God, but in the new covenant they that worship Him
are like unto Him—they too are alive with eternal life
because of the Spirit of life within them.
And so the Son of God prayed in His high priestly
prayer:
“...Glorify Thy Son, that Thy Son also may
glorify Thee:
As Thou hast given Him authority over all
flesh, that He should give eternal life to as many
as Thou hast given Him.
And this is life eternal, that they might know
Thee, the only true God, and Jesus Christ, whom
Thou hast sent” (Jn. 17:1-3).
“This is the true God, and eternal life.”
The water the Son of God had for the woman at the
well of Samaria… He promised it would become in her a
fountain of water leaping up unto eternal life. For this is
what the sending of the Spirit would mean to her when the
Son of God was glorified, and sent His Spirit to become in
her a fountain of living water. Eternal life!
This is what the worship of the living and true God
is all about. This is worship in Spirit and in truth—eternal
Life.
And so John concludes, and oh, let us hear him!
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“Little children, keep yourselves from idols.”
Keep yourselves from idols, little children! Do we
hear the cry? We are not to be worshippers of idols,
beloved. Our calling is to turn from all our idols like the
Thessalonians of old, who “turned to God from idols to
serve a living and true God” (1 Thes. 1:9).
What happens to man when he worships any idol?
He dies. He becomes like the idol he worships.
“When Ephraim spake, trembling, he
exalted himself in Israel. But when he offended in
Baal he died” (Hos. 13:1).
Oh for the days when Ephraim, the fruitful people
of God, will turn from their idols and the works of their
own hands to the living God again… and cause trembling
in the land again.
That is the One Thing missing in many, many, of
our churches in our day: the Living and True God. An
offensive thing to say, I know. God not in our churches? It
is true! Will we not acknowledge it? Our churches are full
of dead works. We have—I say this with a broken heart—
we have pushed the Living God out and substituted Him
with the works of our own hands. The result? Our churches
are dead.
What is the main characteristic of idolatry? It is a
state of death.
Our calling is unto eternal life, and we can only find
this Life in the worship of the living and true God in Spirit
and in truth.
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How the prophets of old anguished when Israel
turned to the idols of the nations about them. The pain, the
tears, the anguish, the suffering it caused them—it was
God’s own pain—and they cried out against it. Oh that we
His people in this our day would cry with them, and turn
from our wicked ways to the one living and true God again.
“This is the true God, and eternal life.”
To know Him, to be in Him, to worship Him in
Spirit and in truth… this alone is eternal life.
Idolatry. It is truly a life and death issue. How it
behooves us then, as little children beloved of their Father,
how it behooves us to listen to the admonition of the
beloved old apostle who had the Father’s heart.
Little children, keep yourselves from idols.
Little children, keep yourselves from idols. Amen.
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Chapter Seven

The True Worshippers

The following is the account of an experience I had
many years ago (in the mid-1980s), an encounter in which
the Lord revealed Himself to me in so precious a way that
I later could describe it only as “a moment of eternity.” In
those days I was involved in a small fellowship of brothers
and sisters whom the Lord had called into fellowship with
Himself, and in whose hearts He was sowing light. They
were precious days to me, days which only later did I
discover would not always be with us.
I want to include the account of that experience
here, which I wrote down shortly afterward, titling it The
True Worshippers. This, then, was the seed of the present
writing. I pray that it might become for others the same
sowing that took place in my own heart that spring day
many years ago, and that it will grow to fruit, that both he
who sows and those who reap may rejoice together.
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*******
The True Worshippers
It is a beautiful day; spring is about to break into
summer. There is much to do around the acreage as usual;
it seems there is never an end to the things that need to be
done. So I get started on an overdue cleanup around my
woodshed, an area deep with the winter’s accumulation of
wood chips. But I am restless, I am just going through the
motions. I am feeling such a longing in my heart, which...
is that the same as a call? So around mid morning I lay
aside my rake and put a lawn chair in the back of my
pickup, and I am gone. I have my Bible, and a bottle of
water. The chores of the acreage will have to wait for
another day.
The place I’m headed for is just off the forestry road
not far from my home. It’s secluded from the road, a quiet
spot amid pines. A little mountain rivulet runs nearby.
Usually there’s hardly a trickle in it, but it’s spring, and it’s
full of water.
I park and unfold my chair. I settle myself with my
Bible on my lap.
I love this place. I hear a robin not far away, and the
rushing rivulet, and the wind blowing in the pines. It’s good
to be here.
But why—I have wondered this many times—why
can’t I absorb into my heart the consolation of this little
grove? Why is it that when my heart reaches out to Nature
for the peace, the harmony, the beauty I see in her, she
doesn’t seem able to minister it to me? I appreciate the
beauty and the harmony and the peace… but again today
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my heart is full of questions, and empty with longings. I
desire to be vital to the Lord, vital to His purposes. But how
am I to do that? I am thankful beyond words for the day not
many years earlier when He picked me up out of the
dunghill and set me among princes—my brethren in
Christ—and put a new song in my mouth. But I still feel so
deeply unfulfilled. I have been joined with others in a
wonderful family of God, and the Lord has graced us with
fellowship with Himself, and precious understanding as to
His purposes. But oh, how deeply I want to know His will
for me specifically. What shape is my life to take? I am
thankful for what He has done in my life thus far. But what
is before me? How shall I be vital to the eternal purposes of
God? What is my calling? Others who have a ministry feel
they are doing something for the Lord, are accomplishing
something important. They feel they are fruitful. I want to
be fruitful, too. He’s given others a ministry. I have no
ministry. He’s never let me feel successful in that. Times
I’ve tried to do that are just unhappy memories I wish I
could forget. Yet don’t I have as great a desire to serve Him
as others He’s given a ministry to?
Some time elapses as I pray like this (for my head is
bowed, though I don’t really feel I am consciously praying)
and I am so preoccupied with my questions that it takes a
few moments before I am aware that a Presence is with me,
has stolen upon me unawares, and drawn near to my
questioning heart.
But now I am keenly aware of the Presence… and
of something else: the wind sighing in the pines... like
breath. And there is such a peace, a quietness... a sovereign
quietness that nothing can disturb nor invade... and the
wind is breathing that Quietness and Presence right into my
heart. Oh, the preciousness of this; oh, let this never end.
Even the slightest movement seems a great violence. Will I
185

do something foolish, and the Presence fade away? I hardly
dare breathe lest somehow I violate the beauty, the
Presence, the Quietness...
...And I feel such a yearning… and I am suddenly
aware that in all my yearnings and questionings... it doesn’t
matter if I ever have a ministry; it is You, my God, You I
am yearning for. You Yourself! You alone! And oh...
nothing else matters; You are all I desire! You alone! Oh
how I yearn for You!
I pour out my heart to Him: all my concern, the pit
of noise that is my heart... and this inexpressible healing
Quietness is seeping into my heart and washing out all the
noise, washing it out of me, and cleansing it all away. He
does this so tenderly, without a hint of reproach. There is
such a compassion flooding me; I am broken by it; such a
love… and, in the awareness of His love for me—for
me?—I am ashamed of the indifference I have
unconsciously attributed to Him. To think that God has
been uncaring of my concerns... how blind the thought!
The Presence is yet with me, and the Quietness is
communing with me, so that in my own thoughts I am
aware of His thoughts. And He is saying to me... “I know
you love being with Me... and I love being with you, too.
Just being with you. That is precious to Me. In fact this is
all I really want. I don’t really want you to do anything for
me. It’s simply this—being with you, sharing with you My
Quietness—this gratifies Me far, far more than anything
you could ever do for Me.”
Oh, the preciousness of the Presence in this thought
He is whispering to me. How broken I feel, and filled with
a longing I want never to lose.
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I am longing for God... God Himself... and it breaks
me to be aware that God is longing for me. “Do you long
for Me?” the Presence whispers. “I long for you. For
fellowship with you. It’s what springs out of this that we
share together—it’s the fruit of our fellowship together—
by which you and I will accomplish together far, far more
than anything you ever thought possible. You want to be
fruitful? I want you to be become My own fruitfulness…
something that will touch others far more than any ministry
you wish you had—and which will cause others when they
touch you to touch Me.”
I feel such a precious brokenness. Oh, the Presence
that accompanies this, the Quietness, the Peace beyond
depth that I am now aware is God’s very nature; I am
conscious of the eternity of this peace. And I am
continually aware of the wind sighing in the pines, and it
seems the wind is bearing witness to the words, and oh, the
rest in this wind! There is such a rest in this wind, an
eternal rest, and such a peace, and oh what a longing this
creates in my heart—to be one with this wind.
“This is all I really want from you,” the Presence,
and the wind, are whispering. “Fellowship with you,
sharing My peace with you, My quietness. This gratifies
Me far more than you know… and it will gratify you, too,
far more than you know. For, do you know that it is only in
finding Me, only in finding what gratifies My own heart…
that you yourself will ever be fully satisfied? You feel that
if only you could have the desire of your heart, you would
be satisfied. And you feel loss because you don’t have it.
You feel you’ve been left out, left short of that. But in fact
what you desire is far, far short of what I have for you.
“I could give you what you want, let you gratify
yourself with that. But I love you too much for that. I could
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give you what you want, but ultimately you would be so
disappointed...
“...And so would I.
“For there are things in Me that you don’t know Me
well enough even to ask for.
“You have wanted to be My servant and serve Me
in My kingdom. I want that, too. But My thoughts are not
your thoughts as far as the heavens are above the earth.
The service I have in mind for you is far, far above your
own thoughts and hopes… and far greater. I have
something for you not less, but greater than all your hopes.
For, there is a dimension of My service that I am greatly
longing to reveal in the earth—and I want you to be part of
that.”
And with that, these words flow into my heart in the
thoughts of God in my heart:
“For the kingdom of God… is righteousness,
and peace, and joy in the Holy Spirit….”
But with sudden illumination it is the next verse that
grips me. I risk opening my Bible. I leaf through it gently,
and I find the place, and read it feeling I have never so
much as read it before:
“For he that in these things serveth Christ is
acceptable to God, and approved of men.”
The thought is too large for me to contain. All He
wants me to do for Him is walk in righteousness, and
peace, and joy—His own righteousness and peace and joy,
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which He shares with me—and with “these things” serve
Him in His kingdom.
...And it begins to break upon me that if anyone has
a servant it’s not primarily for the servant’s sake but for his
own. The servant gains his wages only as the master is first
satisfied. The thought of God fills my heart that,
“Righteousness, and peace, and joy in your life are a
service to Me, for I Myself delight in the fellowship of
these things with you.
“And that is all I want from you. All I want.
Fellowship with you, sharing with You My own righteousness, and peace, and joy. This is My Rest... in you...”
“And My total delight.
“And the approval of men will follow.”
The Presence is still with me, the Quietness, and the
wind; my heart is full to overflowing with these living
thoughts, I continue to breathe them in... till another
passage of Scripture flows in on the wind:
“For if the blood of bulls and goats, and the
ashes of an heifer sprinkling the unclean sanctifieth
to the purifying of the flesh:
How much more shall the blood of Christ,
who through the eternal Spirit offered Himself
without spot to God, purge your conscience from
dead works to serve the Living God.”
And oh, I see it! Oh, the beauty of it! Oh, how my
heart is awash with the truth of a living God! Oh the dead
works I have harboured in my heart—all my own
labourings and strivings and misconceptions of mind by
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which I have attempted to serve Him! Oh, to serve the
Living God in Spirit and in truth!
Still another passage breaks upon my consciousness
with new life and light.
“Seek ye first the kingdom of God, and His
righteousness….”
But once again the words no sooner enter into me
than my heart is backing up to the beginning of that
passage in the Sermon on the Mount:
“No man can serve two masters. For either
he will hate the one, and love the other; or else he
will hold to the one, and despise the other. Ye
cannot serve God and mammon.
Therefore I say unto you, take no thought for
your life…. is not the life more than meat, and the
body than raiment?”
Therefore? Suddenly I realize that what follows is
Jesus’ description of what the true service of God is like.
“Take no thought (be not anxious) for your life...” Oh, the
beauty of this truth, even as it pierces my conscience; I am
so convicted. That is serving God? How often in the midst
of the cares and troubles of life have I denied Him the
service that is His, the beautiful service of God? How often
have I sold myself into slavery to Mammon instead of
yielding to an entirely different kind of service, the service
of the living God, that liberates from anxious care and a
labouring, toiling conscience. To serve God and not
Mammon is to become as the carefree fowls of the air that
do not burden themselves with their own security, and like
the lilies of the field that simply grow their beautiful
array—their garment of righteousness—instead of toiling
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and spinning it. And this amidst the cares of this life: not
serving them, not serving Mammon, but serving a living
God by a Life that gratifies Him. This, He says, is what His
kingdom is like.
“And this,” the Presence imparts to me, “is the
service I want from you: that you serve Me by a Life that is
fellowship with Myself, with a Presence, a living God...
“...And have no other master but the Wind, which
bloweth where it listeth... and you hear the sound thereof...”
My head is bowed, and my heart is bursting,
rejoicing. I close my Bible. I am saying with all that is in
me, “Thank you. Thank you for this. And I give myself to
this, to You, with all my heart. Amen.”
*******

How thankful I am that I followed through on that
whisper in my heart while going about my acreage chores
that day long ago. And as I drove away from that holy
place in the pines I wished I could somehow stay there, just
stay there forever. But I could not stay. I had to leave. I had
to get in my pickup, and drive away. It wasn’t long before I
felt I had driven away not only from that place, but from
that precious experience. Where did it go? Why could I not
abide in it?
That distressed me for a long time—the sense of
loss I felt—till one day I recognized that it hadn’t been lost
at all.
That encounter had been a sowing, A sowing of
light. And of joy.
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“Light is sown for the righteous, and for the
upright in heart—joy” (Ps. 97:11 Young’s Literal
Translation).
That’s what had happened that day when the
Presence visited me amid the pines. It was a sowing of
light—the kind of light that has a Presence in it.
And of joy, unspeakable joy.
I am not an outwardly ebullient person, and
sometimes others try to get me to be more like that. It
usually has the effect of making me feel more acutely my
lack: I, too, often wish I had more of that kind of
temperament. But I can’t seem to reproduce it of my own
accord. However, for all I lack, I have a secret joy that has
nourished my heart over the years, and I would not part
with it for worlds. It is the joy of the hope of this calling,
the hope of this light coming to fruition. It is God’s own
joy! How He rejoices in His hope, in what He is doing!
This hope has kept me, this joy, through long and at
times very severe trials. How many times over the years my
heart has leaped for joy at the word I was hearing, the light
I was seeing. I have known many times what Jeremiah
meant when he said, “Thy words were found, and I did eat
them, and thy word was unto me the joy and rejoicing of
my heart...” (Jer. 15:16).
But I know also that this light has had to endure a
dying—a sowing, a planting. That has meant tears. But:
“They that sow in tears shall reap in joy.
He that goeth forth and weepeth, bearing precious
seed, shall doubtless come again with rejoicing,
bringing his sheaves with him” (Ps. 126:5,6).
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Doubtless! Doubtless! Shall doubtless come again!
Shall doubtless come again with rejoicing, bringing His
sheaves with Him.
Oh, how He longs for and waits for the sheaves in
the very image of the Seed that was sown!
It is this hope that sustains the Sower as He goes
forth weeping, bearing the precious Seed, sowing Light. It
is the light of a certain oh-so-beautiful Life, the light of
Life, eternal life, life that is fellowship with God Himself—
light that is fellowship with God.
This is God’s own hope in Christ. It has sustained
me as well, because I have discovered that He is faithful to
watch over His own planting, and to water it, and give the
increase. And I know that He shall continue to do so till the
fruit comes forth in its time, to the joy and delight of His
own heart—His joy fulfilled, fulfilled in me, and in all
those in whose hearts He has sown light.
This is my testimony: that God is faithful to His
word, and to His work. He continues to speak His living
word, continues to call me unto Himself. He knows that
only His own living word can keep afresh in me the beauty
of His calling—the desire of His own heart. And so He
continues to speak His living empowering word— the word
of His grace, the word of hearing, the word that is
energized with Life, the word that works—in those who
hear and believe (1 Thes. 2:13).
What is my part, then? Simply to continue to
believe. Simply to say, as Mary did, “Be it unto me
according to Thy word, Lord.”

193

That is, simply to say, “Amen” to His desire... and
bow my head, and worship... making that same desire, and
nothing less, my own.
...Which is what I did that day among the pines, the
Wind bearing witness to my “Amen.”
And—I didn’t recognize this at the time, this
dawned on me some time later—I had seen, and heard, my
calling. God, in that precious encounter amid the pines, the
wind bearing witness, was calling me. He was calling me
“into the fellowship of His Son Jesus Christ our Lord” (1
Cor. 1:9). That fellowship is eternal life. This, above and
beyond any “ministry” God might mark out for certain
ones, is the calling unto which all His own are called. Paul
reminded Timothy to “do the work of an evangelist, make
full proof of thy ministry” (2 Tim. 4:5). But underlying
that, above and beyond that, he urged him to:
“Fight the good fight of faith, lay hold on
eternal life, to which you were also called, and have
confessed the good confession in the presence of
many witnesses” (1 Tim. 6:12 New KJV).
That is my calling. Simply to walk by faith in the
light of eternal life. That is, to live by faith the life that is
fellowship with God. There is a fight involved in that, I
know, I well know, now. But I must continue to fight this
good fight, and thus reveal here in the earth the kingdom of
the Father and the Son of His love—the fellowship of
righteousness, and peace, and joy in the Holy Spirit.
And so while I couldn’t stay there that day, and was
for a long time torn with regret because of it, that encounter
did something in me that stayed with me. It destroyed me
for anything else. I lost interest in pursuing anything else—
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whether “Christian” or secular—the myriad pursuits that
present themselves and call for a place in the heart.
And so I have discovered over the years that, yes, I
did in fact stay in that Place in the pines.
For I built an altar there, and laid my life upon it.
All my former hopes and dreams… I put them upon
that altar—not as the sacrifice pleasing to God: I myself
became that—but just as the wood.
And I let them go up in smoke. It was an act of
worship.
...And may I continue to worship You, dear everlasting Father, in Spirit and in truth... and continue to trust
You. I know that You revealed Yourself to me in
faithfulness. You were not teasing me. What You revealed
is for me, which otherwise You would have kept to
Yourself.
And may I continue to trust, dear Father, the Wind.
I know where the Wind listeth to go. I know where He
came from... and Who He wants to go back to. May I be
borne along in that Wind, may He carry me with Him.
For:
“Things which eye hath not seen, and ear
hath not heard, and which came not up upon the
heart of man—
Things which God hath prepared for them
that love Him—
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(These are the very things) God hath
revealed unto us by His Spirit;
For the Spirit searcheth out all things, yea,
the depths of God” (1 Cor. 2:9-10, a free
translation).
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Chapter Eight

The Liturgy Of Eternal Life

Even though we are in the day of the new covenant
and therefore in the day of the true worshippers, we are not
in a merely dispensational way always worshipping the
Father in spirit and in truth. We are certainly not
worshipping in spirit and in truth when we are involved in
our own ways and works. To worship the Father in Spirit
and in truth we must be participants in His liturgy.
What is a liturgy?
Merriam-Webster’s dictionary defines it as “a fixed
set of ceremonies, words, etc., that are used during public
worship in a religion.”
The emphasis is on the “fixed set.” Certain
Christian denominations are actually referred to as
liturgical churches. In their services they go through a fixed
liturgy, a prescribed and routine liturgy: the people recite
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the responses set forth for them, and the priests recite
theirs, and oversee it all wearing special vestments like the
priests of the old covenant.
Back in the days of the old covenant God had given
His priests and His people a very fixed liturgy—the law of
Moses—prescribing in minute detail certain ritual feasts
and sacrifices, and priestly vestments, and dietary
regulations, and so on. This was the way His people of old
were to worship Him.
Simply put, then, a liturgy is a prescribed way of
worship; it’s the way the adherents of a religion are to
conduct their worship—the rituals and procedures they
must comply with as set forth by their god.
Idolatry too has its liturgy, and, as we saw earlier,
regardless what form it takes, it is all the liturgy—the
way—of death.

A more excellent liturgy
Merriam-Webster’s definition, although somewhat
more narrowly, lines up with how the Bible uses the word
from which our English word liturgy is derived. In the
Bible, the Greek word leitourgia was primarily used for the
service of God conducted by those in priestly ministry. It
was the word the Septuagint translators used for the service
of the old covenant priests. Commenting on Romans 15:16,
Bible scholar James Denney, as quoted in Robertson’s
Word Pictures, says, “The word here derives from the
context [of] the priestly associations which often attach to it
in the lxx [the Septuagint].”
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Thus, the writer of Hebrews, who referred often to
the Septuagint, said in reference to the old covenant priests
that, “...every priest standeth daily ministering (leitourgōn)
and offering oftentimes the same sacrifices which can never
take away sins...” (Heb. 10:11).
Ah, but the writer of Hebrews uses the same word
when he writes that “now hath He [the Son of God]
obtained a more excellent ministry (leitourgia), by how
much also He is the mediator of a better covenant...” (Heb.
8:6).
And so His new covenant ministry also is a priestly
“liturgy” unto God. As our great high priest after the order
of Melchizedek, He ministers the new covenant from the
throne of God in the heavens in the power of indissoluble
life. That is His ministry, His “liturgy,” in which we are
respondents and participants, a kingdom of priests, and yes,
clothed in special vestments—spiritual raiment.
Thus, the apostle Paul spoke of his own new
covenant ministry as a priestly ministry unto God, using the
same word:
“...That I should be a minister [leitourgon]
of Jesus Christ to the Gentiles, ministering the
gospel of God, that the offering up of the Gentiles
might be acceptable, being sanctified by the Holy
Spirit” (Rom. 15:16).
(Just quickly, note that I have quoted this from my
Greek/English Interlinear, which shows that Paul speaks of
himself as a minister to the Gentiles, not the minister to the
Gentiles.)
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The liturgy of the Wind
And so the old covenant worshippers had their
liturgy. But oh, the beauty of it: the true worshippers also
have a liturgy, a more excellent liturgy, a new covenant
liturgy—the Way in which the one living and true God is
now to be worshipped.
It is the Way, the liturgy, of eternal Life.
And God has made known to us this Way.
“Thou hast made known to me the way of
life” (Acts 2:28).
The Way of life! How did He make known to us
this way? It was by the Way of life Himself coming forth
into this world, and worshipping the Father in Spirit and in
truth. The way He Himself worshipped the Father—this is
the realm of true worship and ministry, of true liturgy.
It is the way of the Wind, the liturgy of the Wind—
of the Spirit. And so... we are utterly undone! How can man
born of woman learn the liturgy of the wind?
“As thou knowest not what is the way of the
wind, nor how the bones do grow in the womb of
her that is with child, even so thou knowest not the
works of God who maketh all” (Eccles. 11:5).
It is a way that the man of the earth simply cannot
know in his insatiable quest to know and possess and
control all things—even to the point of seizing hold of the
things of God to make them his own. But just as he knows
not how the bones do grow in the womb of her that is with
child, even so he knows not the works of God who maketh
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all. Just as he knows not the pathway of the wind, so also
he knows not the works of God.
There is a work of God that is a living, growing
work in the womb her that is with child—the true Church,
the heavenly Jerusalem: the man of the earth cannot know
this work any more than he can clutch the wind in his fist.
He cannot gather the wind in his fist. Even so he cannot
know the works of God. There is only one way he can
know the works of God. He must relinquish his grasp. He
must humble himself, for he must himself be born of the
Wind in order to know the Wind, and walk with God on the
wings of the Wind.
That is what Jesus shared with Nicodemus, that
those born of the Wind—each and every one of them—
would be like the wind.
“The wind bloweth where it listeth, and thou
hearest the sound thereof, but canst not tell whence
it cometh, and whither it goeth. So is every one that
is born of the Wind.”
Born of the wind? Yes, born into the realm of the
new creation, our inheritance in Christ Jesus, a heavenly, a
spiritual dimension, and it can only be known, explored, by
a spiritual man, a man who is himself a new creation, and
born of the Wind, the Spirit. Only thus does he come to
know the eternal dimension that passeth knowledge.
When the elders of Israel went up with Moses into
the holy mount they “saw the God of Israel,” and saw
“under His feet as it were a paved work of a sapphire stone,
and as it were the body of heaven in his clearness” (Ex.
25:10). They saw the God of Israel, and saw the beautiful
pavement of blue—the firmament—that the God of Israel
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walks upon: Israel—Jacob—who went through such deep
distress to learn to walk with God. All those years of toiling
and conniving, and striving... the God of Jacob loved him
through it all, and never left him, watched over him through
it all. He was patiently awaiting the hour when He would
meet with him face to face, and cripple his carnal strength,
thus enabling him to walk with Him on a higher plane in a
higher and heavenly realm. Jacob, now Israel, could not
from that moment walk without limping. It was a crippling
that enabled him to walk with God. He could not walk,
could not worship, without leaning on his staff.
I think it significant, and meaningful, that we are
told it was “Israel who “worshipped, leaning on the top of
his staff” (Gen. 47:31 LXX).
That is showing us from the realm of type and
shadow the kind of walk, and worship, that glorifies the
God of Israel. It is the kind of walk and worship that
characterizes the Israel of God—those who have seen God
face to face, have wrestled with Him long in the night, have
been touched by Him, and are “cripples” now as a result of
that touch, and are no longer trying, nor able, to serve Him
in their own carnal strength.
“For in Christ Jesus neither circumcision
availeth anything, nor uncircumcision, but a new
creature. And as many as walk by this rule, peace
be upon them, and mercy, and upon the Israel of
God” (Gal. 6:16).
This rule. The Greek word is kanon, as we pointed
out in an earlier chapter. Yes we love our Bible, the canon
of Scripture. But let us believe our Bible. According the
Bible the canon we are to walk by is the rule, the law, of
new creation life. This kind of walk, this kind of life, is the
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only Way in which we can truly worship the God of Israel.
Whether Jew or Gentile, we must become the new creation
in Christ Jesus, and walk according to the rule, the canon,
of new creation life—and this in the midst of all the strife
and enmity and discord and death of the old creation.
The Israel of God, who halt on their thigh unable to
lean on the strength God has touched—they walk in the
Spirit, in the realm of the Spirit. They walk with God upon
the beautiful pavement of blue—that beautiful heavenly
walk in the Spirit upon the pavement under His feet. It is a
prepared Way—and yet more than a Way: it is a domain,
the domain of the Spirit—the heavenly firmament, not
above us now, but under our feet, like a patio under our
feet—a pavement, a prepared Place, a prepared walk. It is
that beautiful life and walk of Rest in the heavenlies, in the
Spirit, that He has prepared for us, and created us to walk
in (Eph. 2:10).
God has a liturgy for our worship and service unto
Him—the liturgy of the Wind, the way of eternal life.
Eternal life is the liturgy of the Living and true God. Not
toil and spinning, not striving and conniving and
contriving, not labour and anxious care. Not rules and
regulations, not rituals and rites, nor types and shadows…
but a prepared life, life in the Spirit, life in reality—eternal
life, new creation life, whereby we are provisioned to be
the true worshippers of a living and true God in all things at
all times.
Paul stood on Mars Hill, the height of a society that
prided itself on its wisdom yet was wholly given over to
idolatry, and opened to the philosophers gathered there the
God who with all their wisdom and knowledge they were
entirely ignorant of.
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“God that made the world and all things
therein, seeing that He is Lord of heaven and earth,
dwelleth not in temples made with hands;
Neither is worshipped with men’s hands...”
(Acts 17:24,25).
Can you see Paul standing there among the idolaters
two thousand years ago, proclaiming this? Yet how can we
say Amen to his words when many in our Christian
churches are still enamoured of temples made with hands in
which they worship God with the works of their own
hands? Paul went on to say that, “forasmuch as we are the
offspring of God, we ought not to think that the Godhead is
like unto gold, or silver, or stone, graven by art and man’s
device” (Acts 17:29).
God’s offspring are not made like that: we humans
are not made of gold or silver or stone “graven by art and
man’s device.” How then can our God be like that? Neither
can He be worshipped with things like that. He cannot be
worshipped with men’s hands—their works; He cannot be
worshipped by “art”—that is, by some art-ificial
contrivance, something man has devised of his own
ingenuity. The Greek word for art here is techne. No
technique man can come up with however ingenious will
enable him to worship the living and true God acceptably.
The liturgy of the living and true God is the artless life. It is
not prefabricated, and cannot be. It cannot be rehearsed; it
is unscripted. It is like the Wind, which we cannot tell
whence it cometh, nor whither it goeth.
“So is every one who is born of the Wind.”
It is a life birthed fresh out of the womb of the
morning of the new creation Day; it is the spontaneous
walk of a new creation Man walking in newness of life...
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...The life Jesus Himself walked in, and is—the
artless, uncontrived life—the pathway of the Wind, the
same eternal Life that was with the Father and was
manifested unto us so that, in fellowship with Him, we too
might become engaged in divine “coincidences” because
we are walking in harmony with a living God, are walking
not in our own ways and devices and dead works, but in
His own unfolding liturgy of Life. And things just come
together. When this happens to us once in a while, when
things harmonize, coincide, we are amazed, we are
awestruck, and tell all our friends. We are so used to the
state of discord our broken world is in. But the new
creation harmony and order of the kingdom of God ought
to be our continual experience, divinely ordained
unfoldings of an eternal purpose in which ultimately all
things in Heaven and earth shall be in perfect harmony in
Christ (Eph. 1:10). Jesus walked continually in the pathway
of this unfolding purpose, the Rest in which the works that
God had prepared for Him simply unfolded before Him as
He walked in the Way of life—and met, for example, a
woman at a well—divine “coincidences” that had eternal
significance.
God has no less for us.

The new creation man: a true worshipper
“And He that sat upon the throne said, Behold, I
make all things new” (Rev. 21.6).
A new covenant.
A new commandment.
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New heavens, and a new earth.
A new creation.
A new creation Man walking in newness of life—
the Israel of God, comprised of both Jew and Gentile,
former Jew and Gentile, that is: the two now created
together in Christ into one new Man…” (Eph. 2:15).
A new creation! It is the realm of the true, the real.
The realm of the Spirit. The last frontier. The new creation
of God.
How far along are we in this great eternal purpose
of God? I’m like the little child asking that question. “Are
we there yet?” We are such destination oriented creatures.
We want to have arrived. We want to be finished the
journey. We want to reach the destination so we can rest.
But from one perspective, we are already walking in our
destination if we are walking in the way of the Wind. The
Israel of God, the new creation man born of the Spirit, has
found in the Way Himself a rest, in the Way Himself a
most beautiful destination in the eternal journey in God.
And so let us forsake our efforts to contrive our own
way, and let us simply walk in the Way of the Wind. Let us
relinquish the urge to maintain the control of things in our
own hands—and minds. Let us abandon ourselves to the
hands, the workings, of our loving God. We the church are
His workmanship—His handiwork, His master-piece, His
greatest and crowning work of art—created in Christ Jesus
unto good works, which God hath before prepared that we
should walk in them. If, then, He has prepared these works,
we must give the Spirit of Christ His absolute lordship in
our lives. We must surrender ourselves to Him, trusting
ourselves to the Way that abides in God and leads to the
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Father. The Spirit of truth wants to lead us into all the
Truth. And will do so, as we trust Him, and surrender
ourselves to Him, and give Him His lordship, and simply
walk in Him.
It means repenting of our dead works and returning
with broken heart to Him who is the Way, and then going
on with Him, step after step following on to know Him in
greater and still greater fullness.
It means leaving things behind, and pressing toward
things that are before us. It means identifying with things
that are before us even before they are in sight... though it
cost us the misunderstanding of others for doing so. We
walk by faith and not by sight. If we fear the unknown, we
must trust our God.
It means not leaning on the security of our own
understanding. It means recognizing that all too often we
think we see, when actually the eyes of our understanding
are in great measure still darkened. We see “through a glass
darkly”—in an enigma. We know only in part. Yet all too
often we take the part for the whole.
But what God has for us even now, and what is yet
ahead for us, is so great, so beautiful, so breathtaking, so
awe inspiring… all the things we could desire, all we wish
He would give us to gratify our desires… it all pales in the
light of what He actually has for us. Let us trust Him, then,
and let Him lead us, even when it seems He is leading us
away from our heart’s desire... till we come to the place
where His heart’s desire is our own heart’s desire as well,
and we desire nothing else, nothing less.
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A new dimension of worship and ministry
“But ye shall be named the priests of the
LORD: men shall call you the ministers of our
God…” (Isa. 61:6).
Under the old covenant only those of the tribe of
Levi were eligible for the priesthood. But Isaiah prophesies,
“Ye shall be named the priests of the LORD...” How can
this be? What has changed? Who does God have in mind?
He has in mind, as we discover from the context, those who
“mourn in Zion,” to whom He gives “beauty [a priestly
garment] for ashes, the oil of joy for mourning...” They are
the meek, the brokenhearted, the former captives of sin...
all, whether Jew or Gentile, who receive the Anointed One
who brings the liberating Good News. In fact Isaiah
confirms this a little further on, saying that God will take
Gentiles “for priests and Levites” (Isa. 66:21). But I
thought only those of the tribe of Levi could be Levites.
That has to be speaking, then, of the new covenant,
wouldn’t you say?
And since that is so, this priesthood, this new
covenant ministry (of Isaiah 61:6) is something more than
what we usually call “the ministry”—apostles, prophets,
evangelists, and pastors and teachers, vital and necessary as
these are up to a point. These, according to the apostle Paul
(Eph. 4:11,12) are to prepare and equip the saints for
another realm of ministry, a higher dimension of ministry,
the new covenant priesthood and ministry which all saints
are called to participate in.
“Till we all come...”
That is the burden of the apostle, and of the heart of
God.
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“And He Himself gave some to be apostles,
some prophets, some evangelists, and some pastors
and teachers;
For the equipping of the saints for the work
of ministry, for the edifying of the body of Christ,
Till we all come to the unity of the faith and
of the knowledge of the Son of God, to a perfect
man, to the measure of the stature of the fullness of
Christ...” (Eph. 4:11-13 New KJV)
Notice that these ministries are set in the church to
equip the saints for ministry, so that the saints themselves
may be vitally involved in the ministry and edifying of the
body of Christ. They are given, these ministries are given,
till... Meaning that when the saints themselves have been
equipped for their ministry, the job of these ministries has
been accomplished and is over, God’s objective being the
vital participation of each and every member of the body of
Christ—something that brings about “the unity of the faith
and of the knowledge of the Son of God”—resulting in “a
perfect [full-grown] Man.”
And so a word to the beloved ministers of God,
those in “the ministry.” I hope my burden as revealed in
this writing is clear. I am burdened that we see the ministry
in its right perspective. Although in the new covenant God
never ordained anything like a separate clergy, He has set
certain ministries in the church for a purpose. “Till...” And
when that purpose is lost sight of there is a tendency for
those ministries themselves to fill the place that God meant
His saints to fill. Oh, let there be repentance for this.
I pray that those in ministry—and all of us—will
earnestly and prayerfully consider the heart of the apostle
Paul. When the saints at Corinth began to exalt certain men
in ministry Paul was deeply concerned and greatly alarmed.
209

Did the saints not know that Paul and Apollos were but
“ministers by whom ye believed?” A moment or two later
he writes this:
“Therefore let no man glory in men. For all
things are yours,
Whether Paul, or Apollos, or Cephas, or the
world, or life, or death, or things present, or things
to come, all are yours...”
Oh, what a heart-searching revelation is here! Oh,
how Paul had in its right perspective the relationship
between the ministries and those to whom they ministered!
I tremble to think of how God views His saints—the eternal
purpose and hope He has in store for us all from the least to
the greatest. It is, in a sense, all about us. “All are yours...”
“...And ye are Christ’s, and Christ is God’s”
(1 Cor. 3:21-23).
Back now to Isaiah Chapter 61. Who are these ones,
then, these priests of the Lord, the ones that the peoples of
the world will recognize as being the ministers of God, the
priests of the Lord?
They are those who are ministering to the Lord by a
liturgy of which the priesthood of Aaron was but a shadow.
They are those whom the ministries of the church were
given to foster. They are those whose liturgy is a new
creation liturgy; they walk in newness of life; they worship
God in the beauty of holiness, abiding in Him who has the
dew of His youth ever upon Him in a Day that is fresh out
of the womb of the morning. They walk in the way of the
Holy of holies. They are those who are simply in new
covenant relationship with God. Their ministry and
priesthood is the outflow of union with Christ the Son of
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God Himself. And out from this union, Father and His sons
and daughters will accomplish what the ministries of the
church could never do—nor were given by God to do in the
first place—the deliverance of a groaning creation from its
bondage to corruption.
It is great inspiration to us all that in the new
covenant of our Lord and Saviour Jesus Christ all are
invited to enter this Holy of holies realm. His new covenant
promise is that “all shall know Me from the least to the
greatest” (Heb. 9:11).
“And this is life eternal: that they should
know Thee, the only true God, and Jesus Christ
whom Thou hast sent” (Jn. 17:3).
New Testament Greek scholar A.T. Robinson draws
attention to the present tense here, which in the Greek is
continuous: “that they should keep on knowing Thee...”
Marvin Vincent (another New Testament Greek scholar)
notes, “the present tense marks a continuance, a progressive
perception of God in Christ.”
This is what Christ is faithful to mediate to each and
every one of those who are in new covenant relationship
with God: the knowledge of God and of His Son Jesus
Christ that is eternal life, a life that in each and every one is
a unique expression of God Himself, to the praise of His
glory.
Beloved, oh for the day... when we fully and finally
recognize how interested our loving God has been all along
in the least of those who love Him—I am not saying, in
those who love Him the least, but in those who, though
small in their own eyes, love Him deeply—when at last we
see Him in His fullness revealed in those who felt they
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were the “ordinary” members of the body of Christ and of
not much importance in the grand scheme of it all... when
we see each and every member of the body of Christ
functioning vitally in Life in perfect harmony with their
God and with one another... when we see “every whit” of
His temple speaking forth His glory (Ps. 29:9)… and we
hear the Voice now speaking from this Temple like a Voice
of many waters flowing together... and the priests no longer
able to stand to minister in this Temple because the Glory
of God has filled the House of God, and rejoicing with tears
of joy for this, their joy fulfilled... oh, oh for that day.

The liturgy of the fountains of water
The word worship appears in the last book of Bible
more frequently than in any other book. For, in the final
analysis, this is what it all comes down to. There can be no
middle ground. Who will we worship? God, or—ultimately
there is no other choice—Satan?
And so there is a great conflict in The Revelation
between the worship of the Beast and his image, and the
worship of the living and true God, and His image—Jesus
Christ. We might well ask why it is that in many Christian
circles all the attention is always fixed on the Beast: who is
he, what is his mark? But what about this? Immediately
following that passage about the Beast and his worshippers
who have his mark and the number of his name written in
their foreheads, we read of those who have another Name
written in their foreheads (Rev. 14:1). Yet this gets scarcely
any attention (although this is the only way to escape
getting the mark of the Beast in the forehead).
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And neither does the next passage get any attention,
though to me this is one of the most beautiful passages in
the Bible. When multitudes are worshipping the Beast and
his image, right in the middle of it all John the Revelator
sees an angel flying in mid-heaven “having the everlasting
gospel to preach unto them that dwell on the earth, and to
every nation, and kindred, and tongue, and people” (Rev.
14:6).
(Without going into it here at length we must
recognize that in The Revelation many of the angels spoken
of are actually men—messengers, as the word angel means.
For, it is not to angels that God has given the ministry of
the Gospel, except insofar as they are ministering to men
who are doing so. And so this angel flying in mid-heaven—
I note that the passage follows hard upon that of the
redeemed from the earth, the redeemed from among men,
who follow the Lamb whithersoever He goeth—I see as
being representative of redeemed men and women who are
moving in the Spirit—the heavenly realm—and have the
everlasting Gospel to proclaim to the inhabitants of the
earth.)
What is this everlasting Gospel that the messenger
proclaims—and with a loud voice?
“Fear God, and give the glory to Him; for
the hour of His judgment is come: and worship Him
that made heaven, and earth, and the sea, and the
fountains of waters” (Rev. 14.7).
How simple. No four-point formula here. But oh,
we tremble at the word. Fear God, and give the glory to
Him, you who dwell on the earth, created in His image and
likeness! Be done with glorifying yourselves! Be done with
worshipping demons and the works of your own hands—
213

idols of gold, and silver, and brass, and stone, and of wood,
which neither can see, nor hear, nor talk nor walk. Turn
from your abominable idolatries! And worship Him,
worship Him who alone is God! For the hour of His
judgment is come! Worship Him that made heaven, and
earth, and the sea, and the fountains of waters!
That is the everlasting Gospel in two words.
Worship Him.
But... the fountains of waters? For years I pondered
this. Why, of all that God created in the heaven and the
earth and the sea... why would the angel draw attention to
this one thing—the fountains of waters?
It can only be because... and I did find one other
place where the fountains of waters are preeminent. The
fountains of waters are the first thing that Wisdom speaks
of in His testimony of the creation story:
The LORD possessed Me in the beginning
of His way, before His works of old.
I was set up from everlasting, from the
beginning, or ever the earth was.
When there were no depths, I was brought
forth; when there were no fountains abounding with
water (Pr. 8:22-24).
There it is again. The fountains of waters. And so
why does the angel with the everlasting Gospel call our
attention to the God who created the fountains of waters?
Why does he call us to worship Him? It has to be because...
oh, inhabitant of the dust, this God of Wisdom who created
the Heavens and the earth and the sea and all that in them
is... He made the fountains of waters! He made the
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fountains of waters. And you attempt to worship this One
with what you have made? With the works of your own
hands? Your contrived ways, the devisings of your own
mind, your scripted liturgies, your lifeless rituals, your
stage craft, your artificial glory-smoke.... with these you
presume to worship the living God who created the
fountains of waters? Oh, poor man, blind, to be pitied!
John has already spoken of “living fountains of
water” in Chapter Seven, which he says the Lamb in the
midst of the throne will lead His flock to. Now he relates
these same fountains to true worship. Fear God, and give
the glory to Him—and worship Him who made... the
fountains of waters! It is this that must characterize our
worship! Our worship of the living and true God must be a
spontaneous and ever-flowing fountain of water, must be
Spirit-birthed and Spirit-sustained, a fountain of living
water leaping up unto everlasting life..,
...The same fountain that Jesus the True Worshipper
spoke to the woman at the well of Samaria about.
“But whosoever drinketh of the water that I
shall give him shall never thirst; but the water that I
shall give him shall be in him [or, become in him] a
well [a fountain] of water springing up into
everlasting life.”
This, Jesus led the woman to see, is what would
characterize the true worshippers—eternal life like a
fountain of water in their innermost being. This is what it
would take to worship the Father in Spirit and in truth.
Nothing less than this—this Fountain of living waters—
would be their liturgy, their worship, their way, leaping up
in them into everlasting life.
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It is the same fountain of Water that Joel saw
flowing from the House of the Lord and watering the valley
of acacias, the valley of mankind...
...A fountain of Living Water that flows and grows
into a River of Life... grows in depth, as Ezekiel saw... the
River of the Spirit that grows from water that is ankledeep... to knee-deep... then to the loins... and becomes a
river that cannot be passed over... waters to swim in...
...With fruit trees—the Tree of life—growing along
its banks... the banks of the River of Life, of living Water,
that flows from the throne of God and of the Lamb...
...With the throne of God in the very waters.
And because the throne—this is the Kingdom of
God—is in the waters, these fruit trees along the banks
bring forth fruit that also has the throne of God in it—fruit
that never fails. And these trees, these kings of this
kingdom, because they are also priests, they minister, they
serve, that fruit to others, the fruit of the Kingdom of
God—righteousness, and peace, and joy in the Holy Spirit.
It is fruit that is the expression of their fellowship with
God, and of the crown they wear at all times and in all
circumstances; it is fruit that abides, that does not fail,
because “their waters they issued out of the Sanctuary”
unceasing in its flow and its ever-increasing dominion
(Ezek. 47:12).
They are trees with life in their foliage and with
fruit in their branches—the fruit of the Spirit—love, joy,
peace—fruit whose seed is in itself, and is able to
reproduce itself in others.
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It is the fruit of the Fountain of living waters
Himself—ministering Life to a dying world.
It is His own fruit—the Vine’s own fruit brought
forth in the branches of the Vine, brought forth for the
Husbandman, and which the Husbandman shares with a
hungry and thirsty world.
It is fruit that is the very character of God
Himself—fruit so infused with the Life and Spirit and
Presence of God that it ministers that very Presence to
others, the healing Presence of God Himself—His love, His
joy, His peace, His quietness...
There is a character—a raiment—that ministers the
Presence of God to others.
There is a character—a grace, a lowliness, in which
the Presence of God Himself is intermingled, and goes
forth.
There is a raiment that, simply content to abide in
the Presence of God, worshipping Him, ministering unto
Him... ministers that Presence to others.
There is a foliage—the raiment of the trees of
Life—that drinks in the Light of heaven through its leaves,
and ministers that Life for the healing of the nations.
Foliage. Fruit. The fruit of the Gospel of the
Kingdom of God. The fruit of eternal Life. Life more
abundant! Life... and abounding fruit!
Because of the Fountain that leaps up in these ones.
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Beloved, let us worship this God, the God who
made the fountains of living waters. Oh, let us worship
Him; let us walk in His liturgy. Let us fear Him, and give
the glory to Him.

Abraham and Isaac’s worship service
We have come now to the end of this writing. Let us
return, then, to the beginning. Remember from our first
chapter that the first mention of the word worship in the
Bible came out of the mouth of Abraham?
“I and the lad will go yonder and worship...”
Our Bible is full of wondrous promises, holy
promises, promises God has given... which are really only
one Promise, even as God gave Abraham the father of faith
Isaac the son of promise.
Abraham was a worshipper. When God first
appeared unto him when he came into the land of Canaan,
he built an altar “unto Jehovah” (Gen. 12:7). And as he
moved through the land in which he was a sojourner,
wherever he dwelt he built an altar. That is to say, his life
was a continual sacrifice to the God who had called him out
of Ur of the Chaldees, and was revealing Himself to him in
a progressive and ever-deepening way. (See Gen. 12:7,
12:8, 13:4, 13:18; also Gen. 15:7-11.)
And the time came when the faithful God who was
patiently nurturing and leading Abraham in the footsteps of
this way of faith and worship... the time came when
Abraham was able to hear a certain call to a very high order
of faith and worship—the call to offer up this precious son
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of promise, this one born, as it were, not of the flesh but of
the Spirit, “upon one of the mountains I will tell thee of.”
“I and the lad will go yonder and worship...”
So Isaac, too, was a worshipper.
They set out together, the father and the son
together, with two servants, and an ass carrying the wood
for the burnt offering. But on the third day when Abraham
sees in the distance the mountain God said He would show
him, he tells the servants they are to stay behind now with
the beast of burden. From this point on, Isaac must carry
the wood on his own shoulders. The servants, a necessary
help along the way, are required to stay back at this point.
When those who are involved in “the ministry” are
truly ordained of God, truly called of God, they have a very
vital role to play in bringing God’s people forward—
toward the higher ministry, the higher realm of true
worship unto which each and every one of God’s saints is
called. The whole purpose of the ministries is to help the
people of God along the way to this Mountain, and this
Altar. They, the servants, cannot be there to oversee and
supervise things; they must recognize when their work is
done, and they dare go no further.
This was for father and son alone...
...Father and son together, the father carrying the
fire and the knife, and the son the wood.
“...So they came both of them together.
And they came to the place which God had
told him of; and Abraham built an altar there...”
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And so Abraham builds yet another altar in his
ever-increasing faith, and ever-deepening worship of God.
“By faith Abraham, when he was tried,
offered up Isaac: and he that had received the
promises offered up his only begotten son...”
“I and the lad will go yonder and worship...”
So it is with the true worshippers. There is an altar
all along the way for those who are born of the Spirit, and
walk in the Spirit, and have the eternal cry in their heart:
Abba.
Beloved Father.
These are the ones the Father is seeking to worship
Him...
...And the Father is the sum total of their seeking as
well—these sons and daughters of His. There is only One
Thing they want in this life or the next—to worship the
Father. As with the first begotten Son of God, the Father is
their total delight. As with the first begotten, they live to
worship Father... and die to worship Him. Like Isaac upon
the altar, they lay down their lives in worshipping Him.
As with the first begotten Son who carried the wood
of the burnt offering on His own shoulders up the mountain
of Golgotha—His Father carrying the Fire and the knife—
so with these: the total offering of their lives to Him on the
altar of Mount Golgotha is the greatest joy and delight of
their hearts.
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All that they are, all He has caused them to become,
all they hope to be—even all the promises of God—it
becomes their offering to Him, their worship. What about
the promises He has promised them? They account that the
God of faithful promise is able to fulfill His promises out of
the ascending smoke of their burnt sacrifice. In fact to give
themselves to Him a living sacrifice is their greatest
fulfillment, their greatest joy. It is worship, oh so pleasing
to God, oh so satisfying to Him, and He breathes in its
fragrance. For He finds in this worship what He has so long
been seeking—the fragrance of the ascending smoke of the
whole burnt offering, which He called of old “a fragrance
of rest.” Just as these worshippers delight in Him, He finds
His total rest and delight in them—in their worship and
their offering—as in His first begotten.
For, like the first begotten His beloved Son, they
too are Father’s sons and daughters, His beloved in His
Son.
They are just like Him... partakers of the divine
nature, with hearts just like His own... with the same love,
the same righteousness, the same patience, the same peace,
the same joy... the same character.
They have a character—I am trembling writing
this—like God’s.
This is all He is looking for.
All He is seeking.
This is what man is all about. Multitudes of angels
worship God, and serve Him. They stand at His beck and
call. They call Him Lord, and so He is. But no angel among
the countless angels can call Him Father. Only man, only
221

redeemed man, can call Him Father. Only redeemed man
can worship in the fullness of true worship Him who is
exalted above all honour and praise.
Oh, the wonder of it all.
Jesus told Mary the Magdalene when He rose from
the dead:
“Touch Me not, for I am not ascended to My
Father: but go to my brethren, and say unto them: I
ascend unto My Father, and your Father; and to My
God and your God” (Jn. 20:17).
He starts by saying, “I am not ascended to my
Father...” Before the ascension God is His Father alone,
and no one else’s. He is “the only begotten of the Father”
(Jn. 1:14). But now He says, “Go to My brethren...” He is
referring to His disciples.
“...And say unto them: I ascend unto My
Father, and to your Father; and to My God, and
your God.”
He ascends... and God sends the Spirit of His Son
into our hearts, crying, Abba. That is, Father. We are born
from above now, and He is our Father now, and our God
also; we worship Him just as the Son of God worshipped
Him—in Spirit and in truth.
Jesus Christ our Lord the Son of God—while on
earth it is He who was the True Worshipper. It is He who
worshipped the Father in Spirit and in truth. In doing so, He
glorified the Father in all things. In all He said and did
while on earth, He glorified the Father. To see Him was to
see the Father. He glorified Him in His life, and He
glorified Him in His death. And now ascended, the True
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Worshipper glorifies Him again, sending forth His Holy
Spirit into our hearts that we too might worship the Father
as He worshipped the Father... to the intent that the Father
be glorified in our lives, be fully manifested in our lives in
the fullness of all His glory and beauty, just as He was
glorified in the Son.
This is what He meant when He told the woman at
the well of Samaria that “the hour cometh, and now is,
when the true worshippers shall worship the Father in Spirit
and in truth...”
“Now is.” By that He had in mind Himself while He
was on earth.
“The hour cometh.” By that He had in mind the
sending of the Spirit that would enable His disciples to
become true worshippers just like Himself.
This is what He prayed just before He left them in
what has been called His high priestly prayer:
“Father, the hour is come: glorify Thy Son
that Thy Son also may glorify Thee” (Jn. 17:1).
It was the sending of the Spirit that would
accomplish this. He had glorified His Father while on the
earth. Now, being Himself glorified, He purposes to glorify
Him again from Heaven—by the sending of the Spirit into
your life and mine.
Is this not enough for us, then—to glorify God? To
worship Him, and in so doing, to be to the praise of His
glory? To be His glory, that is? There can be nothing
greater. Once we are fixed with this hope in our hearts, we
know that He gives us all the riches of His grace—new
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birth, eternal life, resurrection life, His own abiding life—
that we might serve Him acceptably, might adequately and
fully worship and glorify Him.
“Because I live,” He says, “ye shall live also” (Jn.
14:19). This, really, is what eternal life is all about. It is His
unspeakable gift to us in the giving of His Spirit—the very
life of the ascended Son of God—that we might glorify the
Father, and worship Him in the only way that is fulfilling to
Him, or to us—worship in Spirit and in truth.
The Father seeketh such to worship Him.
Amen.

The End
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